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The Challenge of Hardship1"

By J. B. Chapman*

My  f a t h e r  u s e d  to tell us stories 
about the Civil War. He told us 

few things that were amusing; usually 
his stories gathered about battles and 
danger, sickness and suffering, forced 
marches and hardships, blood and 
death. But w e all grew up trained to 
make little of hardship, and to meet 
and overcom e difficulties— he made 
such living attractive to us.

Even to this day, in the United 
States Arm y, the m ore dangerous the 
branch of the service, the m ore vol
unteers there are for that branch. 
Men of the w orld are not deterred 
from w orking in forests and mines 
because such w ork involves dangers 
and hardships. There is a challenge 
in hardship that ease and com fort do 
not possess.

Paul exhorted Tim othy to “ do the 
work of an evangelist,”  and as a prel
ude to this exhortation he called upon 
his young friend to “ endure hardness, 
as a good soldier of Jesus Christ.” 
The arrangement suggests that soul 
winning is a precious calling, and that 
fruitage in this field is obtained at a 
price.

No matter in what age or in what 
land he lives, the soul-winning preach
er is, and must be, a pioneer in spirit. 
He must be a lonely man, for there 
are never too many of his kind any- 
,/here. He must be one to whom

••Reprinted from  November-December, 1947, 
Preacher’s Magazine.

♦Deceased.

danger appeals. He must be uncom 
promising, and of such independent 
spirit that he is ready to take the 
consequences of his calling in the 
same spirit that John the Baptist took 
his rough clothing and homespun 
table fare. He must set his soul to 
seek other souls, and must not permit 
any interference with his purpose.

There are those who can think of 
hardships only in terms of physical 
things like food and clothing, shelter, 
and modes of travel. But these repre
sent but the simplest and least im
portant items in the category of 
ministerial hardship. In these mat
ters I speak, not as an observer only, 
but also as a partaker. I have 
preached in patched clothing; have 
fasted three days in the week of neces
sity rather than of choice; have 
walked to appointments through the 
mud, when there were trains but no 
fare; have slept many nights in the 
straw or on the boards of a school- 
house bench; have felt the pinch of 
cold weather when fuel was scarce. 
Ah, yes, who that began preaching 
holiness as a boy of sixteen in a west
ern rural section in a .d . 1900 has not 
known these things? But I speak 
from  experience, and say again that 
these things are elementary and in 
the least important category. I would 
not send every beginner back to these 
things as essential to his apprentice
ship— not unless I could give him the 
advantages we had also. W e had the
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advantage of little com petition either 
from  w orldly follies or church pro
grams. W e had the advantage of 
rural conditions where the traveling 
preacher was a drawing card and a 
local wonder. W e had, after the first 
few  days, big crowds to hear us, 
which a preacher accounts assets in 
the promotion of his work. W e sel
dom paid for a night’s lodging, a 
meal’s victuals, a haircut or shoe- 
shine, or any rent for the places in 
which we preached or for any fur
nishings required. Ah, no, those were 
good days in spite of hardships. The 
hardships were nearly all o f the sim
ple sort, and we were happy in spite 
of them.

But they are w rong who disparage 
the hardships of the preacher of to
day. Such people see only the par
sonage in which the preacher lives, 
the com fortable church in which he 
preaches, and the m oney support that 
is his due. But these things too are 
of small consequence. What breaks

the true preacher’s heart are the 
things the average onlooker does not 
see at all: the backslidings of recent 
converts, the coldness of old-tim e 
church members, the prayerlessness 
of some of the most faithful, the 
human problems which com e up in 
the homes of the best people, the want 
of fruitage in the revival meetings, 
the lack of success in the endeavor to 
bring certain ones to Christ and into 
the church. The challenge of hard
ship is just as real in the average 
“ desirable parish” right today as it 
was in the most pioneer proposition a 
generation or two ago. There has 
been change, but from  the standpoint 
of hardship, no improvem ent; and, 
what is more, there likely w ill not 
be any improvement. In the very 
nature of the calling, we m ust be 
always on the way, but never there 
until death shall close our day. If a 
man does not like sweat and toil and 
suffering and hardship and blood, hii 
will not like the preacher-calling.

U n n a t u r a l n e s s

Dr. Parker said: “ The thing that people often dislike in a m in
ister is some unnatural air he has assumed by probably trying to imi
tate someone he admires. It is often our unnatural attitude they dis
like. Be earnest and you will be wise and good. Invite criticism if you 
would be strong and useful. Fret at criticism, if you  wish to lose a 
life rather than endure tem porary mortification. What I do warn 
you against is the wickedness o f taking any studied gestures into the 
pulpit. Abandon all selfish notions of popularity when you stand be
fore men as a messenger of God and that you  m ay be enabled to do 
this, watch and pray and fast if need be, and G od will accept your 
sacrifice. Look  upon all self-consciousness in you r m inistry as a temp
tation of the devil. Cry mightily to God that He m ay break the snare, 
for what have you to do with your personality and with human 
opinions about your appearance and style when your Lord  is waiting 
to speak His living words through your lips? W ill you attract their 
eyes by  a gesture when you should fix their vision upon the uplifted 
Saviour? May God in His m ercy make us dumb rather than allow 
us to preach ourselves, and rather may He fill us with His love that 
our preaching may be all o f Christ.” — Contributed by B. V . Seals.
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XIII. Worship and Evangelism

Y Y / e  h a v e  i n t i m a t e d  on several oc- 
”  casions during this series that 

one of the very significant relation
ships in this matter of worship is that 
which relates it to evangelism. Cer
tainly there is no phase of the problem  
of worship which ought to receive 
more careful attention by  ministers. 
Especially is this true for those who 
give a large place to evangelism in 
public services. W e must discrimi
nate with great care here or the pur
pose of our services will be muddled 
and the results of worship will not be 
effective.

The problem  of understanding 
these relationships is made difficult 
because of the very intricate com pli
cations which surround the concepts 
of worship and evangelism. As we 
have seen previously, there is a very 
wide separation in the various philos
ophies of worship. There is also a 
multiplicity of definitions of what we 
mean by evangelism in the public 
services of the church. For example: 
There are some who recognize only a 
slight place for evangelism or at best 
interpret evangelism in a very lim
ited fashion. These w ould clam or for 
worship as the great purpose of the 
services of the church. On the other 
extrem e are groups w ho give little 
place to worship, as such, placing 
most of their stress on evangelism, 
with most of their services built to get 
people to make personal decisions 
and m ove in the service to accept 
Christ. Others, who do strive to ac
cept a distinctive place for both w or

ship and evangelism, tend to keep 
them in separate compartments in the 
church’s program, feeling that w or
ship is worship and evangelism is 
evangelism and that the two, because 
of their very natures, must operate on 
different levels.

But worship and evangelism must 
not be as w idely separated as these 
views might indicate. True, there are 
some differences; we err when we 
seek to identify them, either by iden
tifying evangelism with worship or by 
identifying worship with evangelism. 
However, if we properly understand 
worship and properly understand 
evangelism, the two ideas are not as 
far apart as we com m only believe. 
Our solution is to see the place that 
each fills and to bring them together 
in an effective manner in the program 
of the church.

There is a place for services which 
are principally for worship. In fact, 
many of our pastors need to see that 
this is what our people most need. 
Too many of our churches have de
veloped light and shallow services 
built on a regular diet of “ chaffy” 
music, an egocentric point of refer
ence, and a superficial, man-centered 
sermon. Quite frequently these have, 
like Topsy, just “ grow ed” without 
any real intention of so doing under 
vague, indefinable supposition that 
this type of service is essential to 
evangelism and to the informal, free 
heritage which is ours. But even 
though a pastor and church feel the 
value of freedom  and informality—
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and they do have a place— they should 
see also the value of spacing these 
services with those which are God- 
centered— with hymns, prayer, and 
total purpose of the service centered 
on praise and adoration, which are 
the heart of true worship. Only as 
w e ever and again turn the minds and 
hearts of our people toward God will 
we lead them into the highest level of 
Christian life and experience.

Usually our pastors think of the 
Sunday morning service as this “ w or
ship service” of the week. There are 
several reasons why this plan adapts 
itself well to this emphasis. Histori
cally this service has been the w or
ship service and people have thought 
of it as the service in which the 
“ church” comes together for fellow 
ship and worship. Again, the m ood 
of the people is geared to praise and 
worship on Sunday morning. Just 
how to explain this is difficult but it 
is true. If we would turn our people 
free to express their own feelings in 
this service they would express them 
first in worship. Furthermore, it is 
a good thing to turn our people’s 
minds Godward at the start of the 
L ord ’s day services. This is the be
ginning of all worship.

This is not to say that on occasion 
the morning service will not have 
another emphasis. Y et in the main it 
should have worship as its basic pur
pose. A ll that has been said of the 
values of relevant worship would add 
up to convince us that such worship 
services are vital in the life of the 
church.

On the other hand, we must not be 
misled into believing that worship 
constitutes the sum total of emphasis 
which should be w orked out in the 
week-by-w eek services of the church. 
To stress worship alone every time we 
come together is to weaken the church 
just as certainly as if we neglected 
worship or gave it only minor role.

There is a place for services of in
spiration, of challenge, of missionary 
interest, of study, of prayer, of testi
mony, of promotion, and for other 
significant interests which relate to 
the total task of advancing the king
dom of God.

Not the least of these other inter
ests is that of evangelism. This em 
phasis, of course, can be the principal 
purpose of a given service, such as 
special revival services, the evening 
service, or on occasion the morning 
service. W e must see that if we are 
to be true to the evangelistic heritage 
of our church and accom plish in the 
winning of souls all that a church 
should in this day, we must give at
tention to this thrust of evangelism.

Thinking in this vein we see that 
evangelism in one sense is a m ethod 
or an approach to a given service. 
That is, we go into a service with the 
express purpose that it shall be 
geared to evangelism. Apart from 
the special evangelistic services, 
which are pretty m uch a study in 
themselves, we have through the 
years spoken of the Sunday evening 
service as the “ evangelistic” service. 
And there are many good reasons 
why this tradition has been accepted, 
and there are good reasons w hy it 
should be continued. Hence this 
year’s emphasis on the importance of 
the Sunday evening service. The 
evening lends itself to the gospel-song 
type of music; there is a m ood of the 
people to express themselves in this 
type of testimony. Furtherm ore, we 
are not as limited for time as is 
usually the case in the average Sun
day morning service; there is time for 
more music, testimonies, and for an 
altar service and praying with those 
who would seek God. Beyond this, 
Sunday evening has in the past had 
an appeal to the unsaved who need 
the service of evangelism. Many
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such sleep in on Sunday morning; 
some will respond to the invitation of 
the Christian witness to go with him 
to church in the evening; the very 
need for “ something to do”  has in 
the past lent impetus to those who 
need God. The Sunday evening evan
gelistic service has contributed much 
to the growth of our church and the 
impact for God that she has made 
upon her generation. And the evan
gelistic service, m ethodically put to
gether with this purpose in mind, has 
a big place in the program of the 
church.

It is in this “ m ethod” that the great 
variance between evangelism and 
worship is apparent. One type of 
service moves in one direction; the 
other type of service m oves in an
other. Particular elements of the 
service (music, prayer, message, etc.) 
are used one way one time and an
other w ay the other. W e must see 
that both of these types of service do 
have a place in the over-all pattern 
of services.

However, this is not the most diffi
cult part of the issue to grasp. W e 
must see also that worship and evan
gelism must be m ixed as a part of the 
purpose of any one service and that 
they thus becom e an objective in the 
service toward which to drive as well 
as a method to be used.

That is to say, some of our “ evan
gelistic” services would be m ore effec
tive and would contribute m ore to the 
total life of both the unsaved and the 
Christians who are present if they 
were built upon a more solid founda
tion of “ worship.” Our “ evangelistic 
m ethod”  is backfiring in all too many 
cases and is producing the light and 
superficial services which we deplore. 
This is true largely because w e are 
looking to a set method which we 
have been taught to believe will pro
duce results, and have not built even 
these services upon the strong basis

of the W ord of God, solid Biblical 
preaching, and an atmosphere of 
genuine worship of God. The basic 
principles of true worship need to be 
injected into our evangelism. Human 
gimmicks in getting people to seek 
God can never adequately substitute 
for the genuine m oving of the pres
ence of God. And this latter results 
when G od ’s people are truly worship
ing and allowing themselves to be 
conductors through which the Holy 
Spirit can operate. W e should plead, 
then, for more worship in evangelism.

On the other hand, we need to put 
more evangelism in our worship serv
ices. Many have asked the question, 
“ W hy do we not have m ore evan
gelism Sunday morning? This is the 
time when most of the unsaved people 
are in our services.” And this is 
sound logic. Through our Sunday 
school program w e have in many 
places pulled in those who are un
saved and who need the evangelistic 
emphasis. They do not com e back to 
our evening “ evangelistic services.”  
But the matter is not solved simply 
by reproducing the methods of an 
evangelistic service in the morning or 
“ reversing the order of services,”  as 
some have put it. It w ill not work 
like that. For there are basic moods 
and needs which only worship will 
supply on Sunday morning. H ow 
ever, we need to see that we can have 
evangelism either directly or indi
rectly growing out of our morning 
worship services.

The facts of the matter are that the 
more relevant is the worship of the 
church, the greater the opportunity 
for evangelism. It is not in the meth
od of the services, really, through 
which comes the great thrust of the 
H oly Spirit in conviction to the hearts 
of the needy. It is rather in the m ov
ing of the H oly Spirit in the congre
gation at worship. Actually, if our 
worship was more nearly true w or
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ship instead of a human imitation, 
through “ quiet”  music and “ ritual
istic”  responses, which too many of 
us have identified as being the method 
of stimulating worship, we would see 
the hearts of the unsaved m oved upon 
in a way that our human methods 
never would accomplish.

W e need only to turn to the experi
ence of Isaiah in the Temple to remind 
ourselves that when God is most 
present in the place of worship sin is 
the best uncovered and hearts are the

most ready to seek G od ’s cleansing.
Let us pray about this matter of 

bringing these two great Christian 
concepts together. W e all need to 
find a way to strengthen our evan
gelism by some of the solid principles 
of worship, and w e need to vitalize 
our worship by an application of the 
thrust of evangelism. A ll true w or
ship should end in confrontation of 
every person present with the claims 
of Jesus Christ for his life. This is the 
basis of all effective evangelism.

The Preaching of W. D. McGraw

By James McGraw*

T >  y  t h e  t i m e  he had reached the age 
of fifty, he would have been 

ready to give up and quit trying—  
that is, if he had been endowed with 
any less determination and moral 
stamina than he was. Converted at 
the age of twenty-four in a little one- 
room  Methodist country church and 
called to preach that same year, he 
had traveled by  means of horse and 
buggy, preaching in schoolhouses, 
holding revivals, struggling to stay in 
the ministry. A fter his marriage at 
the age of twenty-eight and the sub
sequent additions to a growing, happy 
family of nine children over the years, 
he had faced one frustration after an
other for twenty-six years. A t fifty, 
W. D. M cGraw was still only a part- 
time preacher, practicing optometry, 
sometimes watchmaking, sometimes 
teaching school, but always hoping he 
could give his full time to his first 
love, the preaching ministry.

So it was that at an age when some

•Professor, Nazarene Theological Seminary.

think of retiring, some consider the 
years of opportunity past, and some 
think of proceeding at a slower pace, 
William David M cGraw really got his 
start in the ministry. He launched 
into a ministerial career that saw him 
becom e the founder and first pastor 
of six strong churches, and the pastor 
of two others which faced serious 
problems of survival at the time he 
assumed leadership.

He did this by using the forces 
which had hindered him for so long, 
and making them work for him. He 
had been resourceful enough to p ro
vide for his growing fam ily when 
there was no church available to give 
him a living salary; now he began to 
use his resourcefulness as a means of 
giving his services as pastor to a 
group which could not support one, 
or to a group which was not yet or
ganized as one. He served nine 
churches as pastor during the next 
twenty-five years before his retire
ment at seventy-five; and o f these 
nine, six he started as new home mis
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sion projects. Only three times in his 
life was he called to churches that 
were already established. Tw o of 
these three had lost property and 
were on the verge of insolvency and 
collapse.

Therefore this is the story o f a man 
who knew how to do just about every
thing except quit or get discouraged. 
This was a man who believed, as he 
often expressed it, that “ you can do 
just about anything you want to, if 
you really want to do it badly 
enough.”

Born in the backw oods country of 
Sabine County, Texas, on a hot A u 
gust 21, 1870, W. D. M cGraw, known 
as Will to his friends, is an example 
of one who found the experience of 
entire sanctification without ever 
really having heard it emphasized. 
“My pastor didn’t preach it,”  he once 
said, “ I saw the truth of it in the 
Scriptures and led m yself into it.”

What he lacked in form al education 
he made up in desire for knowledge, 
and this was especially true in mat
ters of religion. Had there been a 
college and seminary available for him 
to attend with his limited means, he 
would certainly have found pleasure 
and satisfaction in attending them. 
But lacking any opportunity for this 
kind of training, he took his Bible to 
the woods with him, and spent hours 
searching the Scriptures. His interest 
in the Bible, and the surprising know l
edge he gained by a lifetime of dili
gent study, explain w hy his Sunday 
school class was one of the liveliest 
and most interesting his pupils had 
ever attended— during his early 
eighties in this type of service for his 
church.

“ Y ou  can do just about anything 
you  want to do, if you want to do it 
badly enough.”  He wanted to give 
his life in the ministry of the gospel, 
and it looked like during that first 
attempt after his marriage to Amanda

Lee Huffman that failure in his life- 
w ork lay ahead. Their first charge, a 
mission in Culberson, North Carolina, 
couldn’t support them; but that wasn’t 
all. The town toughs persecuted 
them, even to the extend of firing a 
rifle bullet through the window of 
their home, piercing a hat hanging on 
the wall over the place where this 
young preacher’s wife and small son 
lay.

But he wanted to preach, and after 
failure in North Carolina he returned 
with his small family to Texas. He 
served some small charges in the Free 
Methodist church, none of which sup
ported him, and preached and taught 
school when he could. He was or
dained by C. B. Jem igan at Peniel in 
1906 at the age of thirty-six, and two 
years later was at Pilot Point when 
the organization of the Church of the 
Nazarene was culminated. He was a 
member of the Holiness Church of 
Christ, and came in with that group 
as a part of the Church of the Naza
rene. He was one of the delighted 
members of the audience in 1958 when 
at the age of eighty-eight he attended 
the fiftieth anniversary of the Pilot 
Point meeting.

It was in 1920, at the age of fifty, 
that he seized the opportunity to step 
in and do a job  no one else seemed 
to be available to do. He gathered 
an interested group of people together 
for prayer meetings and exhortations, 
rented an upstairs hall where they 
could meet and hold services, 
preached and prayed until the dis
trict superintendent, Rev. P. L. Pierce, 
came and organized them into a 
church. They built two buildings 
during his four and a half years as 
their first pastor, having outgrown 
the first one quickly. It was not long 
after he left that his successor led in 
the erection of an edifice which forty 
years later is still being used by  this
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congregation— Houston, Texas, First 
Church.

California beckoned, and he was 
resourceful enough to make the trip 
west in a m odel T with his w ife and 
six children, stopping by the roadside 
to camp, picnic lunches of bread and 
bologna tasting delicious to these 
hungry travelers in an atmosphere of 
adventure and excitement. A  year in 
California brought no opportunities of 
service in established churches, so 
W. D. M cGraw found a place where 
there was no church and started one, 
Porterville First Church.

Then it was back to Texas, where 
he organized churches in Beaumont, 
Jefferson, and Raymondville. He 
helped also in the establishment of 
First Church in New Orleans, and he 
served as pastor in Lake Charles for a 
year. The latter was the only church 
in his career that gave him full-time 
support from  the time he was called 
as pastor. Tw ice he assumed leader
ship of churches which had just had 
their buildings repossessed and were 
left without a place to worship— at 
Plainview and Temple, Texas. In 
both these pastorates he was able to 
rally the people back into adequate 
building facilities, and both are strong, 
aggressive churches today.

But what of his preaching? In the 
pulpit, his preaching ministry reflect
ed some of the same qualities which 
would explain how  he accomplished 
what he did with his pastoral min
istry. For one thing, his preaching 
always carried the urgency of the 
evangelistic message. He loved souls, 
and he was never satisfied for long 
without seeing converts. Someone 
asked his district superintendent once 
after hearing of his additions by pro
fession of faith, “ W here does M cGraw 
get all those m em bers?” The super
intendent replied, “ Why, he digs them 
out.” Dig them out he did indeed, 
praying with them in their homes,

coaxing and wooing, or rebuking and 
scolding if necessary until something 
happened. And usually what hap
pened was that the preacher, their 
own consciences, and the H oly Spirit 
won out, and salvation came.

His favorite method of praying was 
to “ walk and talk” with the Lord. 
He did much of his praying on long 
walks, and if there were any w oods 
of forests near, that is where his steps 
led him. Many of his most produc
tive sermons were hammered out by 
the stump of a tree or by the side of 
a stream when he found it possible to 
be in such surroundings for times of 
prayer and fellowship with his Christ.

He was an avid reader in a variety 
of fields. He kept abreast of current 
events through news magazines, and 
he read with great interest everything 
he could find which made the B ible 
more understandable. He especially 
enjoyed Alexander M aclaren’s expo
sitions, and he was greatly interested 
in books dealing with prophetic hap
penings and future things. In his 
later years his preaching was largely 
concerned with the second com ing of 
Christ, which he believed to be im 
minent.

His illustrations were found in a 
variety of sources, but m ostly from  
the Scriptures themselves. He used 
three or four at least in each sermon, 
sometimes more. He spoke in con 
versational tones, at times in such 
hushed volum e that those in the rear 
of the audience had to strain to hear, 
and at other times with such intensity 
as to almost overpow er his listeners.

He gestured frequently, walked 
about on the rostrum, used his arms 
and body vigorously even while his 
voice was not particularly raised in 
pitch. He had many mannerisms by 
which he was affectionately known 
and rem embered, one of which was 
to take his coat lapels firm ly in his 
hands and give them a good pulling
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and straightening. He w ould often 
make a point, pause for a moment, 
look at his audience with a twinkle 
in his eye, and then saj? emphatically, 
“Why, certainly!”

In his early ministry he was more 
of a crusader and a zealot, not so 
much concerned with the feelings of 
his hearers as with the truth of his 
message. In his later years he de
veloped tremendously in rapport with 
his audiences, became more m ellow 
and relaxed, preached com fort and 
inspiration messages more often, 
wooed and wept in his approach, and 
he believes he accomplished a great 
deal more than formerly.

At the age of eighty-nine, a few  
weeks before his death, he told one 
of his preacher sons, “ I feel that I 
have accomplished very little for my 
Saviour.” He was not complaining 
nor whining; neither was he indulging 
in false, shallow modesty. He was

simply expressing a genuine spirit of 
humility such as is always found in 
one of G od ’s faithful servants who has 
been through the deep waters of dis
appointment and the fires of tempta
tion, who has com e through every 
noisy battle with many scars but no 
bitterness, who has bounced back 
from  defeat and frustration to fight 
faithfully again.

He would say that, if you really 
want to, you can do just about any
thing— and he just about did. He had 
faith and courage to make a trip 
abroad, visiting Europe and the Holy 
Land, as the realization of a lifelong 
dream come true; and he wrote a 
book on his travels which was widely 
read and generally acclaimed as one 
of the best of its kind. And after fifty 
years of struggles and disappoint
ments, he finally found a measure of 
success, and hewed a place in the 
Kingdom  that will not be forgotten 
until Jesus comes.

C a l o r i e s  a n d  C o n s c i e n c e

Preachers should eat less and live longer.
So ministers of the Southern Baptist Convention were advised 

by a speaker at their annual Pastors’ Conference here. Dr. W ayne E. 
Oates, professor of psychology of religion at Southern Baptist Theo
logical Seminary, Louisville, Kentucky, said that if overweight 
shortens life, ministers have a religious reason for eating less: “ not 
to shorten your service to G od.”

Dr. Oates led a panel discussion on maintaining the minister’s 
health. Adm itting that temperate eating is difficult for preachers 
because they eat many of their meals in the homes of others, he 
suggested the preachers should eat more meals at home and “ let your
stomach rest.”

Another recommendation was that pastors not accept gift auto
mobiles either from  their churches or members of the congregations, 
as “ it obligates you unnecessarily.”— Evangelical Press, Miami Beach, 
Florida. Contributed by Fred Parker.
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SIEDR-lVnOIINr of the MONTH

Noah#s Day-and Ours!

By Maynard James'1

' T ' h e  a n t e d i l u v i a n s  were without 
excuse before God. In His m ercy 

Jehovah gave them repeated warnings 
of the com ing Flood. Methuselah, 
with his startling name, and Noah, 
with his fantastic ship, were danger 
signals of the approaching wrath. The 
name Methuselah means “ In the year 
that he dies it [the F lood] shall com e.” 
For 969 years this strange name 
sounded in men’s ears. Then, in the 
year of the patriarch’s death, the 
Flood came.

For many decades Noah patiently 
built the ark and was, doubtless, the 
laughingstock of his contemporaries. 
There had not been even rain on the 
earth up to that time (Genesis 2 :6 ); 
how impossible, then, seemed a w orld
wide deluge! But when Noah had 
finished his three-storied ship, God 
sent the Flood and judged a m ocking 
race of humans. Thus, in spite of 
clear warnings from  heaven, the ante
diluvians deliberately ignored the 
voice of God and sank into a state of 
carelessness and materialism. They 
were absorbed in the things of time 
and sense. “ . . . they were eating and 
drinking, marrying and giving in 
marriage, until the day that Noe 
entered into the ark, and knew not 
until the flood came, and took them 
all away”  (Matthew 24:38-9).

♦Evangelist, Oldham, Lane., England.

Jesus Christ has clearly warned us 
that, as the days of Noah were, so 
shall also the coming of the Son of 
Man be. The state of human society 
on this earth on the eve of our L ord ’s 
return will be like that of Noah’s day 
before the Flood.

Since 1914 God has sent warning 
after warning of the second coming 
of His Son and of the winding up of 
this dispensation of grace.

W e have experienced the greatest 
wars, famines, pestilences, and earth
quakes in recorded history. The Jews 
have returned to Palestine; the Arabs 
have risen from  obscurity to sovereign 
status— with a burning hatred of 
Israel and a determination to wipe out 
the new state; and Russia has 
emerged as a terrifying force in readi
ness for the com ing Armageddon. 
The discovery and use of nuclear 
energy has brought a com pletely new 
element into history. For the first 
time since the world began, man now 
has in his hands the power to destroy 
the earth and wipe out humanity.

Lest the silence of the pulpits on 
this grave state of affairs should be 
an excuse for m en’s preoccupation in 
pleasure and vice, God is speaking 
loudly through the leading scientists 
of our day.

In a recent interview given by 
Lord Bertrand Russell to Kingsbury
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Smith, the world-fam ous scientist and 
philosopher sounded out a terrible 
warning to humanity. Said this in
tellectual genius, who wrote a mas
terpiece on mathematics and won the 
Nobel Prize for literature: “ The 
chances at present seem to me to be 
about 50-50 whether there will be a 
human being left in the world 40 
years hence. If the present policies 
continue to be pursued, the chances 
will be very much less than that.” 
He continued: “ I would emphasize 
that if there is a nuclear war, nobody 
and nobody’s system will be left.”

Joseph Alsop, the well-known com 
mentator, has pointed out the ominous 
fact that, at the present rate of prog
ress, by 1962-63 Russia will have 
2,000 intercontinental ballistic missiles 
against A m erica ’s 130 or so inter
continental ballistic missiles.

Even the skies above us are sending 
out their signs of the clim ax of the 
ages. Sunspot disturbances have be
come so pronounced in recent years 
that they have even interrupted radio 
and cable communications. The sun- 
flare which occurred on February 23, 
1956, was said by the scientists to be 
the biggest on record. The Royal 
Greenwich Observatory at Hurst- 
monceux stated that the cosmic ray 
intensity was more than doubled. 
The outburst was equivalent to hun
dreds of thousands of H -bom bs going 
3ff at once.

This event produced a complete 
radio fade-out in the Far East net
work. A nd radio-linked telephone 
:alls to Am erica and Canada were 
virtually impossible all day.

A ll sorts of fantastic things have 
been written and said about the so- 
called flying saucers. But the time 
has com e when all sensible people 
should stop cracking jokes about 
them. The latest witness to the 
reality of unidentified flying objects

is the famous Swiss psychologist Di 
Carl Jung. A fter fourteen years ot 
patient and thorough investigation 
along with scientists and technicians 
of the Aerial Phenomena Research 
Organization, Dr. Jung declared: “ I 
have gathered a mass of observations 
of unidentified flying objects since 
1944. Studies made by the American 
and Canadian air forces indicated the 
observations to be real and have set 
up bureaus to com pile reports. The 
discs do not behave in accordance 
with physical laws. That the con
struction of these machines proves a 
scientific technique immensely su
perior to ours cannot be argued.” 
Dr. Jung has com e to believe in the 
extra-terrestrial origin of this phe
nomenon.

While Sigmund Freud is known as 
the father of psychoanalysis and the 
prophet of the subconscious, his pupil 
Carl Jung is famed for his theory of 
the psychological com plex— an ex
planation of abnormal behavior.

So much for the mature judgments 
of leading scientists and philosophers 
on the lateness of the hour in which 
we live.

But what has been the effect of both 
scriptural and secular warnings upon 
this present generation? It has been 
just as Christ predicted: the world 
has chosen to ignore and forget the 
danger signals.

What is worse still, the professing 
Church of God is in a deep slumber 
concerning the nearness of the L ord ’s 
return. Her carelessness and car
nality are a plain evidence of the 
truth of the Master’s prediction: 
“ . . . because iniquity shall abound, 
the love of many shall wax cold” 
(Matthew 24:12), and, “ . . . when the 
Son of man cometh, shall he find faith 
on the earth?” (Luke 18:8)

The greatest tragedy at the Flood 
was not even the destruction of the 
wicked descendants of Cain. It was
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the defilement of a once pure race—  
the offspring of righteous Seth. Cain’s 
seed prospered in the world and ac
cumulated riches, knowledge, and 
earthly comforts. They were gay, 
talented, and voluptuous— in striking 
contrast to the early descendants of 
Seth, who were pilgrims and strangers 
on the earth (Hebrews 11:13). But 
little by  little the holy seed were en
snared and fascinated by the wiles of 
Cain’s progeny. They lost their 
pristine purity and zeal for godliness; 
and eventually all of them, with the 
exception of Noah and his household, 
became so corrupt that they shared 
the fate of the rest of w icked hu
manity. They perished in the Flood.

“ Now all these things happened 
unto them for ensamples: and they 
are written for our admonition upon 
whom  the ends of the w orld are come. 
W herefore let him that thinketh he 
standeth take heed lest he fall.”

The latest official figures concern
ing crime in Britain and the U.S.A. 
give the startling revelation of being 
the highest in the history of both 
nations. Immorality and insensate 
pleasure are ugly concomitants of this 
wave of violence. I heard the well- 
known evangelist J ack Schuler 
(brother of General Schuler) declare 
in a public meeting in Akron, Ohio, 
on July 17, 1958, that every seven
teenth child born in the U.S.A. in 1957 
was illegitimate!

Meanwhile the churches in Britain 
languish. At the recent Methodist 
Conference in Newcastle-on-Tyne, Dr. 
Wm. Sangster, head of home missions, 
confessed to a tragic decline of British 
Methodism. Last year the num ber of 
new Methodist church members fell 
to the lowest level in thirteen years, 
and some 100,000 children stopped 
attending Sunday schools. Every 
year for the last twelve years the 
total number of ministers has de
clined. It fell by  276 during the past

year. There is a shortage of 5,000 
preachers in rural areas, where M eth
odism is in danger of “ expiring.” Dr. 
Sangster added: “ W e thought that 
even if our numbers were smaller, 
we could count on the total conviction 
of the people who came. But even 
those in the pews are having their 
own battle for faith.”

People in glass houses should not 
throw stones, but it is obvious to all 
who have eyes to see that M ethodism 
is now reaping the awful harvest of 
the seeds of the so-called “ higher 
criticism ” that have been sown so 
persistently for decades, not only in 
the minds of their theological stu
dents, but also in the hearts of their 
local preachers and Sunday school 
teachers. I should be glad to hear or 
read of a definite statement from  Dr. 
Sangster in which he repudiates the 
teachings of the liberal scholars!

The holiness movements of Britain 
and Am erica must hold fast to those 
beliefs and behavior which made them 
count for God and humanity in past 
years. Machen has tersely charged 
liberalism with having “ reduced grace 
to nature, divine revelation to human 
reflection, faith in Christ to following 
His example, and receiving new  life 
to turning over a new  leaf.” It 
has “ turned supernatural Christianity 
into one more form  of morals and 
mysticism.” Religion has been sub
stituted for God.

W e must maintain “ the basic prin
ciple that the teaching of the written 
Scriptures is the W ord which God 
spoke and speaks in His Church, and 
is finally authoritative for faith and 
life.”

But we must never forget that 
orthodoxy alone will not save us from  
the wiles of worldliness. Even a 
Demas, well trained in the tenets of 
apostolic doctrine, can go astray 
through the fascination of “ this pres
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ent world.”  A long with our stand 
for the authority of the Bible there 
must be a passionate devotion for the 
person of Jesus Christ, the Son of 
God.

Saintly A. J. Gordon summed it up 
when he said: “ Attachment to Christ 
is the only secret of detachment from 
the world.”

It was Noah’s personal devotion to 
God that saved him from  the corrup
tion all around him. W e read of him 
that he “ . . . walked with G od” and 
“ . . . found grace in the eyes of the 
Lord.” Am id the myriad snares and 
fascinations of this pi’esent world

system we shall walk unspotted if we 
but keep the fires of love for Christ 
burning brightly on the altars of our 
hearts. But to maintain the heavenly 
glow we must, at all cost, take time to 
wait upon the Lord every day in 
earnest prayer and Bible reading. 
Then, from  the secret place of devo
tion, we must go forth to witness 
daily to our fellows of the wondrous 
grace of God.

A  saint of God once said: “ Earthly 
things are far too tame to divert me 
from  the Lam b.” Only a passionate 
love of Jesus Christ could talk like 
that. Is it our language too?

N azarene Church Government

I. A Limited Episcopacy

By S. W. Strickland*

A r o u n d  t h e  t u r n  of the present 
century many small organized 

groups of holiness people grew up in 
different parts of the United States 
and in the British Isles. They came 
into existence to provide holy Chris
tian fellowship, to prom ote and con
serve scriptural holiness. They came 
from many different church back
grounds.

A fter much preliminary com m uni
cation and preparation two of these 
holiness groups, one from  the East 
and one from  the West, met in a 
General Assem bly at Chicago in 1907 
to consider merger. They proceeded 
on a previously agreed-upon basis 
which they called “ The Basis of 
Union,” which declared their agree
ment on essential Christian doctrines 
and government. From  this union 
agreement the Pentecostal1 Church of

*Pastor, Nashville, Tennessee.
'The term “ Pentecostal” was later dropped from 

the name.

the Nazarene was launched on her 
mission in seeking a larger holy 
Christian fellowship, the conversion 
of sinners, the entire sanctification of 
believers and their upbuilding in holi
ness, and the preaching of the gospel 
of full salvation in many areas of the 
world.

The primary purpose of this series 
of articles, however, is not to review 
history but to set forth, briefly and 
yet as accurately as possible, the 
principles of government practiced by 
the Church of the Nazarene since 
1907, and to note some of the implica
tions of these to us today.

Government means rule. Just as 
there are different types of civil gov
ernment, there are different types of 
church government. As in the state, 
the particular kind of government 
which exists in a church depends on 
where the governing power is located. 
If this power is centered in the min
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istry it is called episcopacy. If gov
erning pow er is centered in the 
congregation it is called Congregation
alism. While this tends to oversim
plification, yet this gives us a basis 
from  which an understanding of 
church government can be had. O b
viously each of these basic systems 
has its advantages. Many denomina
tions, whether leaning one way or the 
other, seek to preserve the values of 
both. The Church of the Nazarene 
seeks to do this with certain powers 
invested in the congregation, yet with 
certain other powers given to the 
clergy, through its plan of superin
tendency.

The three principles of Nazarene 
government according to the church 
constitution are: a limited episcopacy, 
a limited Congregationalism, and a 
limited representativism. These will 
be considered as listed.

I. A  L i m i t e d  E p i s c o p a c y

Episcopacy is a time-honored sys
tem of church government. Several 
of the historic churches operate under 
such a plan with varying degrees of 
power vested in the ministry, the 
pope, priest, bishop. A t the time of 
the union of 1907, and since, Naza- 
renes have felt that episcopacy was 
not an acceptable form  of government 
basically because it opens the door 
for religious autocracy, and because 
it tends to deprive the individual con
gregation of their rights in a Christian 
organization. Instead, a system of 
superintendency with a limited 
amount of power invested in the min
istry was accepted as one of the 
principles of Nazarene polity. The 
constitutional responsibilities of such 
superintendency are to foster and 
care for churches already established, 
to organize and encourage the or
ganizing of churches everywhere.

This system of superintendency 
would include the pastor as the over

seer of the local church, the district 
superintendent as the overseer of 
the district. The general superin
tendent as the overseer of the 
general work. Each of these has its 
officially designated responsibilities. 
Superintendency is not an authori
tarian system of supervision. This 
would be episcopacy under another 
name. But a minimum of super
vision to maintain the unity and the 
orderly connectional life of the 
church is believed to be necessary. 
The effectiveness of Nazarene super
intendency has always been in the 
wise and tactful leadership of the 
pastor, district, and general superin
tendents and not in the assumption 
of powers not given in the Manual. 
The value of the plan has been in the 
exercise of wise leadership and not 
in the exercise of power.

The exercise of over-all and wise 
supervision through the superintend
ency, though limited, is very im
portant to the purpose and direction 
of the church as a united denomina
tion. A n  example of the limitation 
of Nazarene superintendency, local, 
district, or general, is in its relation 
to a fully organized Nazarene church. 
These leaders cannot constitutionally 
interfere with the independent action 
of a fully organized church:

“ W e are agreed that authority 
given to superintendents shall not 
interfere with the independent ac
tion of a fully organized church. 
Each church shall enjoy the right 
to select its own pastor, subject to 
such approval as the General A s
sembly shall find wise to institute. 
Each church shall also elect dele
gates to the various assemblies, 
manage its own finances, and have 
charge of all other matters pertain
ing to its local life and w ork” 
(Manual pp. 39-40).

They can when requested by the local 
church give direction where there is

14 The Preacher's M agazine



a need and desire but they cannot 
interfere.

Established superintendency in the 
church was further defined by  the 
1911 General Assem bly held in Nash
ville, Tennessee. The occasion was a 
resolution presented to the assembly 
by Dr. E. F. Walker. He was of 
Presbyterian background, a delegate 
from the Southern California District. 
The submitted and adopted resolution 
reads as follows:

“W e would correct any interpre
tation of our church government as 
Episcopal in form. W e are not an 
Episcopal church in the common 
sense of that term. Our system of 
superintendency does not contem 
plate Episcopal oversight. W e 
would deplore and discourage any 
tendency in that direction. Our 
pastors are the overseers of their 
particular charges. Our Superin
tendents are mainly for the over
sight of pastorless churches, the 
work of evangelism, the organizing 
and the encouragement of organ
izing of churches where there seem 
providential opening and call” 
(1911 General Assem bly Minutes, 
pp. 12-13, Friday afternoon session, 
October 6 ).
This adopted resolution was the 

mind of the church then and has been 
since. The resolution clearly recog
nizes the benefits and limitations of 
the government of superintendency. 
It also recognizes the danger of and

the weakness of superintendency—  
local, district, and general— to lean too 
strongly toward episcopacy in the ex
cessive exercise of supervisory leader
ship. Warning against any such 
tendency is a part of the resolution. 
Dr. P. F. Bresee and Dr. H. F. R ey
nolds were the presiding general 
superintendents at the 1911 General 
Assembly, where the above resolution 
was adopted. Dr. Walker, who pre
sented the resolution, was elected 
general superintendent by this Gen
eral Assembly.

Some reputable church historians of 
the present accuse the Nazarenes of 
letting their church government get 
a bit out of balance in a too strong 
tendency toward episcopacy. As to 
the accuracy of this criticism the 
writer will leave judgment entirely 
to the reader. If there is any truth 
to this criticism it would seem to this 
writer that it rises, not out of weak
nesses in the principle of limited su
pervision, but rather out of the wrong 
use and exercise of this principle by 
some individuals. It must be kept in 
mind today that the principle of a 
limited episcopacy through the idea 
of supervisory superintendents is very 
important to the unity and progress 
of the church. It was a very im
portant part of the compromise agree
ment in the union of 1907 and it is a 
very important part of our church 
government today.

(To be continued )

W a s t e

How often, O. God, our cup overflows,
but we have allowed the overflow  to be wasted.

Forgive us, O God.
H ow often Thou hast lighted our feeble candle 

in the dark night of the soul, 
and we have failed to invite a friend to share it.

O God, forgive us.— H e r m a n  N. B e i m f o h r  in “ Prayers for Young
P eop le”  (Flem ing H. R evell C om pany).
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What Is Godly Sincerity?

By Dwight L. Niswander*

T t h a s  o f t e n  been said by evan- 
gelists and pastors that “ sincerity 

will never save you .” I am certain 
that I have made that statement m y
self. In the mingling with other re
ligious groups and cults, I have 
studied the Christian faith and the 
Scriptures on the subject of sin
cerity. It is still my conviction that 
man can possess a religious sincerity, 
but only a Spirit-filled believer pos
sesses the quality of godly sincerity. 
Paul constantly emphasized this 
point, and recognized that the pre
ponderance of evidence in Christian 
experience is that supreme love and 
devotion to God through Jesus 
Christ (Philippians 2:15; I Corin
thians 5:8; Ephesians 6 :24). A ll 
basis of Christian doctrine and be
lief should rest very solidly on the 
premise of this Christian principle of 
the great commandment (loving the 
Lord with all the heart, soul, mind, 
and strength). This was the basis of 
the law, and it most certainly must 
be the basis of grace (Titus 2:11-12). 
The key to religion in the Christian 
sense is not prophecy, healing, or 
any of the “ gifts,” but godly sin
cerity. W e cannot expect to effec
tively win “ cultists” from  their 
position on any other method than 
upon the basis o f “ holiness” and 
“ righteousness.” I wish to share my

•Pastor, Missionary, Sepulveda, California.

convictions by raising a few  deduc
tions:

First, man is known for his in
sincerity more than sincerity. I have 
found very few  people who are truly 
sincere. Every religious system has 
its hypocrisy. Sincerity always pro
daces the radical, and man shuns the 
radical. Sincerity also must assume 
a tremendous responsibility, and man 
shuns responsibility. Only few  fo l
low through all of their convictions. 
W e are prone to avert the m ore prac
tical lines. A nd then, there are often 
too many idiosyncrasies and w eak
nesses in the religious system to 
make possible a logical form of dedi
cation and consecration.

In speaking to Catholic priests and 
Buddhist leaders, I learn that they 
are constantly struggling with the 
same problem  that concerns evan
gelicals: H ow  can I bring my people 
to a state of “ dedication” ? It is 
strange to learn that both groups 
recognize the value o f sincerity. In 
Catholicism there is a strong “ au
thoritarian arm,” and Buddhism has 
had a mystic form of “ anti-authori
tarianism.” Pure logic reasons that 
sincerity creates passion, and I have 
heard Catholic priests earnestly plead 
for a new consecration and dedication 
to the church. Buddhist leaders are 
likewise being awakened to a revival 
of their religious system. Cults are 
using magical forms of propaganda to 
force their convictions upon the pub-
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lie mind. There is the evidence of 
sincerity, but likewise a lack of the 
quality which is at a premium, name
ly, godly sincerity. And every re
ligion, every cultist organization, and 
every political genius will in the end 
break down for a lack of this quality 
which only Christ can give.

I have been around the “ round 
table’ ’ with various religious repre
sentative’s, and behind the “ talk, 
talk,” there is an amazing lack of 
this quality of true sincerity. It is 
sad to confess that even in Protes
tantism this quality of “ godly sin
cerity” has been missing ever since 
“ rationalism” has had its rise. This 
rationalistic philosophy finally pushed 
its way into every corner of life 
through the medium of our educa
tional institutions. A nd today we are 
suffering because of a lack of “ au
thority.” In due respect to certain 
groups and organizations, much is be
ing done to counteract this trend; but 
nothing will change the situation un
less we face the basic problem, which 
is theological. The cry of the Chris
tian Church should be for all men to 
find a new and awakened personal 
sense of God. Many of our religious 
forms have been built upon inci
dentals and prejudices, even trying 
to “ hold the truth in unrighteous
ness” (Romans 1:18) . W e have tried 
as evangelicals to manifest our sin
cerity by divers manners of zealous 
reforms, by high-pressured types of 
evangelistic patterns, by systematic 
financial goals, and even well-planned 
visitation programs; and yet there 
seems to be a definite lack of this 
supreme quality of godly sincerity.

Am erican people are facing a moral 
and spiritual disease which only a 
revival can heal. In spite of our 
intellectual and industrial advance
ment, we have slowly succumbed to 
a strange indifference to the deeper 
things of God. The spirit of “ rela
tivism” and “ humanism” of our day 
has softened our spiritual desires, 
and we are used to having our “ re
ligious meal” brought to us on the 
platter of our own fancy. It is diffi
cult for a holiness preacher to create 
rapport among some evangelical 
groups, but nevertheless a faithful 
remnant can and will follow  the truth 
and “ put on the new man, which after 
G od is created in righteousness and 
true holiness” (Ephesians 4 :24 ). Yes, 
thank God, the subject of holiness is 
not “ out of date” with the plan and 
will of God.

James makes clear the fact that 
true, sincere religion (1) is “ unde
filed before G od,” (2) creates a mis
sionary and social passion (“ to visit 
the fatherless and widows in their 
affliction” ) , and (3) has a keen 
sense of worldliness ( “ to keep him
self unspotted from  the w orld” ). 
Entire sanctification must create this 
condition or there is something wrong 
with our understanding of the doc
trine, and most of all with our “ godly 
sincerity.” May God help us to keep 
our objectives pure. As holiness 
ministers, we assume the most solemn 
responsibility. There is still a teem
ing multitude who can be made will
ing to walk with God, for this is 
religion par excellence.

G o t  a  B u m p y  R o a d ?
A  little boy was leading his sister up a steep mountain path. “ W hy, 

it’s not a path at all;” she complained, “ it’s all rocky and bum py.” 
“ Sure,” he said, “ the bum ps are what you climb on.”

— Oregon Trail
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Disciplined Preaching

By Milton Harrington*

R e c e n t l y  o n e  of the faithful at- 
tendants to m y church was being 

almost over complimentary of the 
previous Sunday night’s sermon. As 
she closed her remarks she asked 
this question, “ What has happened to 
you the past few  months? Y our 
preaching has taken a change that 
puts us in danger of being trite in 
complimenting you, for w e feel each 
sermon is meeting our needs and is 
worthy of commendation.” W e were 
interrupted before I could answer, 
but in searching for the answer I 
finally reached for the term “ dis
ciplined preaching.”

Battling with the problem  of know 
ing “ what” to preach, I started 
searching for a planned program of 
preaching that would, in a sense, be 
my own innovation— a program that 
would develop me as w ell as feed my 
people, a program that would give 
me a far greater knowledge of the 
Bible as w ell as giving my people a 
greater acquaintanceship with the 
Bible. Praying and waiting before 
God, I reached the place of a definite 
feeling God was providing me with 
the answer. This preaching program 
has been in effect for a year now, and 
the blessings attended upon it have 
verified the leadership of the Spirit.

M y planned preaching program is 
to preach through the entire Bible. 
This is a project of some seven or 
eight years, depending upon the num
ber of interruptions such as revivals, 
special speakers, etc. Each book is

♦Pastor, Reno, Nevada.

covered with eight sermons— the New 
Testament being preached from  in 
the morning service and the Old 
Testament in the evening service. 
As each book is started, the total 
number of chapters in the book  is 
divided by eight and the resulting 
answer is the number of chapters 
that w ill be devoted to each sermon. 
Occasionally an adjustment w ill need 
to be made because of the chapter 
content. A dded to this could be the 
printing in each Sunday’s bulletin 
the chapters which the sermons for 
the next L ord ’s day will be taken 
from, so the people can read them 
during the week.

There are reasons w hy this is re 
ferred to as “ disciplined preaching.” 
There will be times of difficulty in 
ascertaining the sermon content. The 
easy way out w ould be to turn som e
where else, where sermonic material 
might fall readily into place. The 
challenge exists to stick with it and 
find living, pertinent, inspired truth 
for the present Sunday m orning or 
evening. I have found myself, after 
reading the assigned chapters, com 
pletely empty of any thought d irec
tion. Then on my knees I have laid 
my problem  before God, and He has 
never failed to help me find His mes
sage in any particular portion yet. 
It is wonderful mental stimulation, 
for it causes me to do some real 
thinking. Until I can get m y outline 
started I am com pletely on m y own 
— mine and the H oly Spirit’s. It de
velops a studious and searching atti
tude, for one must understand thor
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oughly the particular types, symbols, 
and spiritual interpretation of the 
portion he is dealing with, so that it 
may prick the heart and feed the 
souls of this space age.

Discipline will again enter with 
references to special days and special 
sermons. It may seem necessary to 
allow for a departure from  the plan
ning on such days. Not so. Inten
sify the search for the timely and 
adequate sermon right in the allotted 
portion of scripture. As I approached 
the Sunday morning before Christ
mas I discovered m y self-assigned 
scripture to be chapters four through 
seven in the B ook of Acts. In chap
ter four I found reference to “ . . . 
thy holy child Jesus,” which de
veloped into the Christmas message. 
The first Sunday of the new year 
presented Acts eleven through four
teen and Deuteronom y nine through

twelve up for consideration. In Acts, 
chapter eleven, we discover Barnabas 
preaching his first sermon on one of 
the first Sundays in one o f the first 
churches. In the eleventh chapter of 
Deuteronom y the following statement 
appears, “ . . . the eyes of the Lord 
thy God are always upon it, from  
the beginning of the year even unto 
the end of the year.” With proper 
mental and emotional discipline, spe
cial days will reveal their truth in 
this preaching program.

For the preacher who can feel sat
isfied to just grab a text and rush for 
the pulpit, this planning has no ap
peal. To the preacher who is vitally 
interested in developing all of his 
preaching abilities as well as pro
viding first-class nourishment for the 
spiritual table, this planning will 
have value. Gone forever will be 
that “ want” for something to preach.

The Rural Parish

By Robert Janacek*

T n  t h e  r e a l m  of contem porary phi- 
-*■ losophy the study of values has 
gained increasingly in momentum. 
Values and their impact on human 
experience are being subjected to 
critical analysis by sociologists, psy
chologists, and last but not least by 
theologians. Each has sought to ex
tricate a connotation of value relative 
to its own field of investigation.

And yet with all o f the diversity 
of opinion and definitions offered, one 
attribute of value as such has been 
almost unanimously accepted. This 
“ com mon denom inator” of value 
states that “ value is something prized 
for its worth to som eone.”

♦Pastor, Timblin, Pennsylvania.

Philosophically this of course is a 
very relative definition; nevertheless 
it gives us at least a springboard from  
which to project further inquiry and 
explanation. The pastoral ministry 
which critics charge is so often un
aware of vital issues may in the final 
and introspective analysis be seen as 
possessing the eternal element of 
value. W hy? Because the soul of 
man is of eternal essence, and the 
pastoral ministry is the care and cure 
of souls— living, pulsating, creative, 
and created entities of an eternal 
God.

And yet despite the lightness with 
which the pastoral ministry as a 
whole is revered by some, if we re
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strict ourselves to the rural pastorate 
situation we see an even m ore ig
nored or criticized field of labor. 
Am erica in her increasing urbaniza
tion has followed a similar pattern in 
the location of churches. Indeed the 
rural church is now quickly vanish
ing from the panorama of religious 
institutions now thriving. And with 
this thrusting aside of the rural 
church has com e a distinctive loss of 
value, the value of things which are 
real.

The rural church may be vanishing 
or shelved into oblivion but its value 
has not likewise vanished or dimin
ished in luster. W e recognize that a 
changing society must change its 
methods but not its realities.

In order to authenticate the value 
of the real things of life, the method 
employed must be experiential in
stead of adhering only to the experi
mental. The individual who would 
really seek for truth must project 
himself into the situation investi
gated. A t the present the writer 
has been privileged in partaking ex- 
perientially of this organism of value, 
the rural pastorate.

Skidding around a mountain road 
pitted and grooved, then grinding up 
a rocky driveway, one finds himself 
far detached from  college, university, 
and seminary. Y ou  enter a house 
high on the hill, resplendent in its 
setting if not in its structure, yet 
indicative of that which is more than 
a house— a home. The family one 
converses with give evidence of be
ing short on the comforts of modern 
conveniences but long on the reali
ties of the spirit. Their faith radiates 
a heartfelt religion that to them is a 
known reality because they have met 
the Master. Perhaps they could not 
give the critic an intellectual apology 
for their faith, but such a faith needs 
no apology, for its surety rests on 
infinite wisdom and verities.

Leaving this peaceful scene, a few  
.short miles away you see a cabin 
that breaks the m onotony of solid 
timber. Nestled in the “ holler” sur
rounded by its log-fenced barnyard, 
it projects to the pastor a scene far 
rem oved from  the highly accelerated 
society of the twentieth century. A  
rawboned hound scarred from  count
less frays brays loudly. Here in this 
history-repeating setting has dwelt a 
sainted mem ber probably for some 
fifty to sixty years. Only one note of 
distinction separates this home from  
its eighteenth-century predecessors, a 
television aerial erected by the young
er m embers of the family, denoting 
an awareness of modern electronic 
miracles. Paradoxical? Yes, but 
paradoxes are common in this land of 
mountain people.

Entering, you  gaze upon a roughly 
furnished room. A  large fam ily of 
children, mostly dirty and upkept, 
survey you with a cautious stare. 
Farther back in the cabin you  see a 
door leading into a dingy room. Y ou  
enter, and there she is— that faithful, 
old shouting grandmother who sits 
expectantly in your congregation at 
every possible opportunity. Depend
ent on her non-Christian family for a 
roof over her head now, but confi
dently awaiting a mansion in the sky 
prepared by another who once lived 
in poverty! Her small, wrinkled, 
weather-beaten face breaks into a 
smile as she recognizes her visitor. 
A  “ Hi, Preacher. Glad to see ya !” 
breaks the stillness of the lonely 
cabin.

Three short days ago in a large 
urban hospital this same dear lady lay 
stricken with double pneumonia, not 
expecting to live. A nd yet through 
the touch of the Divine Physician and 
the driving urge to live of a stout 
mountain-bred heart, the crisis had 
been passed successfully, and now  she 
lay on her rough-kept bed seeking to
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regain the strength so recently lost. 
A thought flashes across the recesses 
of your mind. Y ou  reminisce back to 
the not so distant days of college, uni
versity, and seminary lectures. Y ou  
think of the Brightmans, Hockings, 
and Tillichs —  stimulating thinkers 
who have, each in his own way, 
wrestled with the problem  of value—  
they who have searched and form u
lated their value theories often so 
futilely. Is the minister, especially he

of the rural variety, really aware of 
these great issues of value?

And then He speaks in soft yet 
penetrating tones. You suddenly be
come aware of the intimate and 
blessed presence of the H oly Spirit as 
you pray a simple prayer at the bed
side. You rem ember other such ex
periences in the rural pastorate, and 
your very being becomes conscious of 
the voice of the H oly Spirit as He 
whispers, “ In these things are value.”

Gleanings from the Greek New Testament

By Ralph Earle*

Romans 11:7-24

S l u m b e r  o r  S t u p o r ?

T P h e  p h r a s e  “ spirit of slumber (v. 7 )  
is quoted from  Isaiah 29:10. There 

the Hebrew has “ spirit of a deep 
sleep.”

But the Greek word katanyxis 
(only here in New Testament) has a 

somewhat different connotation. It 
comes from the verb katanysso, “ strike 
violently” or “ stun.” So the noun 
means properly “ the stupefaction fol
lowing a wound or b low .” 1 Denney 
makes the wise comment: “ It is God 
who sends this spirit of stupor, but He 
does not send it arbitrarily nor at 
random: it is always a judgment. 
That is, the people’s disobedience is 
the cause of their condition.

Sanday and Headlam describe the 
condition thus: “ ‘a spirit of torpor,’

♦Professor, Nazarene Theological Seminary.
’Vincent, Word Studies, III, 124.
-EGT, II, 677.

a state of dull insensibility to every
thing spiritual, such as would be pro
duced by drunkenness, or stupor.” * A  
drunkard may claim that he is not 
responsible for what he does. But he 
is accountable for getting into that 
state. So with those whose hearts are 
dulled by disobedience. Robertson 
suggests the seriousness of this guilt 
when he writes: “ The torpor seems 
the result of too much sensation, 
dulled by incitement into apathy.” 4 
Goodspeed uses the phrase “ a state of 
spiritual insensibility.” Probably the 
best translation is “ stupor” (Phillips, 
R.S.V., W eym outh).

A  T r i l o g y  o f  T r a p s

In verse nine there are three words 
—-“ a snare, and a trap, and a stum-

•Romans, p. 314.
4Word Pictures, IV, 393.
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blingblock”— all of which could be 
translated by “ trap.” The first is 
pagis, used of a snare for birds or 
beasts. The second is them  (only 
here in the New Testament). It first 
meant “ a hunting, chase,” then “prey, 
game,” and finally a “ net” in which 
game was caught.’’ The third is 
skandalon. Its original use was for 
the bait-stick or trigger of a trap. 
Then it came to be used for the snare 
or trap as a whole.

The word “ table” suggests feasting. 
So the thought of the verse is this: 
“ Their presumptuous security will be
com e to them a snare, a hunting, a 
s tu m b lin g -b lo c k .W h ile  lounging at 
the table they are suddenly caught 
and destroyed. Sanday and Headlam 
express it thus: “ The image is that of 
men feasting in careless security, and 
overtaken by their enemies, owing to 
the very prosperity which ought to be 
their strength.” 7 This is certainly a 
timely lesson for us as nations and as 
individuals.

“ R e c o m p e n c e ”

The term antapodoma is a strong 
double compound, found only here 
(in bad sense) and in Luke 14:12 (in 
good sense). It comes from  the verb 
antapodidomi (didomi, “ give” ; apo, 
“ back” ; anti, “ in exchange for” ) “ to 
give back as an equivalent.” Vincent 
comments: “ It carries the idea of a 
just retribution.” s

B ow  o r  B e n d  

The w ord for “ bow  dow n” (v. 10) 
is the com pound synkam pto, found 
only here in the New Testament. It 
means “ bend com pletely” or “ bend 
together.” Since we usually speak 
now  of bowing ourselves and bending 
others, the better translation here is 
“ bend.”

5Abbott-Smith, Lexicon, p. 207.
fiVincent, op. cit., p. 124.
7Op. cit., p. 315.
8Op. cit., p. 224.

22

D i m i n i s h i n g  o r  D e f e a t ?

“ Diminishing” (v. 12) is hettem a, 
found here and I Corinthians 6:7 
( “ fault” ) .  It means “ defeat” (Arndt 
and G ingrich). It is variously 
translated “ d e fe c t io n ” (M offatt), 
“ overthrow ” (W illiam s), “ failure” 
(Phillips, R .S .V .),an d  “ defeat” (W ey
mouth, G oodspeed). The last mean
ing is clearly what the w ord has in 
Isaiah 31:8. That is probably best 
here. The Jews had failed to find 
the Messianic kingdom because they 
rejected Jesus as Messiah. This was 
for them a fatal defeat.

O f f i c e  o r  M i n i s t r y ?

The word diakonia ( v . 13) occurs 
thirty-four times in the New Testa
ment. Sixteen times it is translated 
“ m inistry,” six times “ ministration,” 
and three times “ ministering.” Only 
here is it rendered “ office.” It is re
lated to diakonos, which finally be
came the technical term for “ deacon.” 
Most modern versions correctly use 
“ m inistry” here— “ I glorify my min
istry.” That is a constant challenge 
to every preacher.

E m u l a t i o n  o r  J e a l o u s y ?

Provoke to “ emulation ” (v. 14) 
translates the same Greek verb 
(parazeloo) rendered “ provoke to 
jealousy” in verse eleven. The latter 
is the correct translation, which is 
used in the other two places where 
this verb occurs (Romans 10:19; I C o
rinthians 10:22). “ Emulation” is not 
exactly synonymous with “ jealousy.”

F i r s t  F r u i t  a n d  L u m p

What is the connection between 
these two words in verse sixteen? 
The word for lump (phyram a) has 
already occurred in 9: 21. It literally 
means “ that which is m ixed or knead
ed.” '1 It is used of clay in 9: 21, but 
here of dough. The term “ firstfruit”

uAbbott-Smith, op. cit., p. 475.
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(aparche) we generally connect with 
fruit, grain, or vegetables. The con
nection between the two is thus ex 
plained by Vincent:

“The apparent confusion of meta
phor, first-fruit, lump, is resolved 
by the fact that first-fruit does not 
apply exclusively to harvest, but is 
the general term for the first por
tion of everything which was of
fered to God. The reference here 
is to Numbers xv. 18-21; according 
to which the Israelites were to set 
apart a portion of the dough of each 
baking of bread for a cake for the 
priests. This was called aparche 
first-fruits

B r a n c h e s  B r o k e n  O f f  

In verse seventeen there is a play 
on words. K lados, “ branch,” and 
ekklao, “ break o ff,” are from  the 
same root.

G r a f f e d  o r  G r a f t e d ?

The verb enkentrizo, “ graft in,” is 
found only in this paragraph (vv. 17, 
19, 23, 24). The correct spelling today 
is “ grafted.” The word is derived 
from kentron, “ a sting.” So the em
phasis is on the incision made in 
grafting.

In horticulture it is normally the 
cultivated branch which is grafted on 
the wild tree or vine. Paul realized

'"Op. c it., p. 126.

that this natural process was being 
reversed in the Church (a wild olive) 
being grafted on the original tree, 
Israel (cf. “ contrary to nature,” v. 24).

F a t n e s s  o r  R i c h n e s s ?

In the best Greek text “ and” (kai) 
between “ root” and “ fatness” is 
omitted. The latter word is piotes 
(only here in the New Testament). 
W eym outh has “ a sharer in the rich 
sap of the olive root.” Moffatt reads: 
“ share the rich growth of the olive- 
stern.” Goodspeed puts it: “ share the 
richness of the olive’s root.” The 
Revised Standard Version has “ share 
the richness of the olive tree.” This 
is based on the fact that the oldest 
Greek manuscript (Papyrus 46) with 
a few  others omits “ root and.”

G o o d n e s s  o r  K i n d n e s s

The word is chrestotes (v. 22). Its 
earliest meaning was “ goodness” or 
“ uprightness.” But it is used by 
Aristotle and later writers in the sense 
of “ kindness” or “ generosity.” That 
is apparently its meaning here. 
“ Kindness” is adopted by W eymouth, 
Moffatt, and the Revised Standard 
V  ersion.

S e v e r i t y

The term apotomia is found only 
here in the New Testament. It comes 
from the verb apotem.no, “ cut off.” It 
suggests the idea of abrupt judgment 
from  God on those who persevere in 
their disobedience.

O u r  B e s t

Tw o Christian men were talking together. One said, “ I am so 
glad that God knows our frame, and He remembers that we are but 
dust.”

“ Y es,” replied his friend, “ but do you really think we ought to 
be as dusty as we sometimes are?”

That was a good answer! That is why our progress in Christ is 
often so slow. W e remain in the dust when we have no business to 
be there.— A l a n  R e d p a t h  in “ The Royal Route to H eaven”  (Fleming
H. R evell C om pan y).
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ment.
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hold m achine firm and protect from scratching.
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The Sunday Night Service

I. A Look at the Facts

By Raymond C. Kratzer*

' T ' h e  i n s t i t u t i o n  of the Sunday 
night service has been important 

in our denomination as long as we 
have had a history. It has always 
been used in the effort of evangelism 
and has been an effective agent in 
keeping a stream of seekers moving 
toward experiential religion. Most all 
of the orthodox churches a half cen
tury and longer ago followed this 
same mode to a greater or lesser de
gree. And a careful analysis of the 
effectiveness of the Church would 
reveal that the Sunday night service 
played no small part in its growth and 
development, to say nothing of the 
therapeutic value it was to the ecclesia 
itself.

It is com mon knowledge that a 
metamorphosis has been taking place 
in recent years concerning the Sunday 
evening service, reflecting in the at
tendance as well as in the total impact 
of the service. In many church groups 
the waning attendance has been suffi
cient reason to cancel the meeting 
altogether, or else substitute a pro
gram of entertainment as a hypo
dermic to “ step up” attendance re
gardless of the means used.

For at least twenty-five years there 
has been a decline in spiritual vigor 
in most denominations, especially as

♦Superintendent, Northwest District.

related to evangelistic effectiveness. 
The lack of “ spiritual spice” or “ sav
ing salt” began to effect the youth at 
first, until they lost interest in what 
they felt to be flat and colorless eve
ning services in favor of more “ stim
ulating activity,” regardless of its true 
value or worth. I recall on our honey
moon trip in a western state that we 
attended a large church of another 
denomination on Sunday night. As 
we entered the sanctuary we were 
asked if we would not like to join the 
young people in their evening of fel
lowship. W e were inform ed that they 
always had coffee and sandwiches 
during the church service, while they 
mixed devotions with their fellow 
ship. Inwardly shocked at this dis
closure, we declined the invitation in 
favor of the regular service in the 
church sanctuary. W e listened to a 
good gospel message surrounded by 
old people.

This spiritual drag which twenty- 
five years ago was so strongly felt 
in the older denominations is ulti
mately bringing about the cancellation 
of the evening evangelistic service 
altogether. And it has been making 
itself felt in all churches including 
our own to this present hour. It is a 
tragic condition that in many of our 
larger cities the Sunday night attend
ance hardly approximates a good
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prayer meeting crowd. With this de
cline of attendance and interest there 
has been a relative diminishing of 
victorious altar scenes, brought about 
by the dual problem  of lack of “ fish 
in the pond” and “ broken nets” on the 
part of the fishermen.

It is time that we look at the facts, 
that we reconstruct our foundations 
and see if we can find new fortunes in 
terms of spiritual victories in these 
services. It is imperative that we 
study the situation in the light of a 
changing society. But it is imperative 
also that we take steps to avoid the 
collapse of an institution which has 
been invaluable to the life of the 
Church. It is vital that we do not fall 
into the pattern of those who build 
their devotional life around Sunday 
morning service and channel all other 
meetings toward social and functional 
activities.

In the first place let us observe 
some of the facts of the case con
cerning a declining impact of the 
Sunday night service. This is a day 
of statistics, o f analysis, and of fore
casts of kind. And it is mute evidence 
of seeming failure when we check the 
record on the subject at hand. H ow 
ever so often the facts are presented, 
little is done about analyzing the re
sults with a sincere effort toward 
total remedy. Actually, what we 
need is not more “ fact finding” com 
mittees, but m ore “ fact facing” 
churches.

It will be recognized, of course, that 
the entire Church has lost its vision 
in terms of New Testament Chris
tianity. It has becom e lost in most of 
the secondary issues until the true 
values contained in church life are 
obscured in the unnatural glitter of a 
tinsel age. This trend has infiltrated 
every area of church life until it has 
muffled the effectiveness of its mes
sage.

In years gone by the pulpit was a

power to be recognized in the com 
munity. Today about all the recog
nition it gets is the brief sermon topic 
printed on Friday or Saturday in the 
daily newspaper. An anemic pulpit 
has given rise to a substitute program 
of evangelism that is destined to deal 
a mortal blow to the heart of the 
Church. For instance, many churches 
work from the premise that success
ful services are contingent upon 
pageantry, excitement, and aesthetic 
grandeur, rather than to be Spirit- 
anointed convocations. Some have 
convinced themselves that entertain
ment is a worthy motive to entice 
people to attend church. In fact, some 
ministers have challenged their con
gregations to give liberally in the 
offering because of the worth of the 
“ worship production.”

The story is told of the family 
around the Sunday dinner table dis
cussing the church service. One 
m ember complained about the in
ferior singing of the choir; another 
made fun of the soloist; the father 
thought the sermon was rather medi
ocre. Finally the small boy of the 
family spoke up and said: “ But, Dad, 
I thought it was a pretty good show 
for a nickel.”

Certainly pageantry has some value. 
In fact, a carefully planned service in 
a proper setting is of great worth. 
Flowers on the altar, dignity in the 
order of worship, sparkle in the music 
— all have their place. But without 
the m oving of the Holy Spirit all of 
the pageantry in the world is of little 
avail and instead appears like Ezek
iel’s valley of dry bones.

Some groups have gone to great ex
tremes in the area of entertainment in 
order to entice a good Sunday night 
audience— moving pictures, spectacu
lar musical presentations, religious 
dramas, etc. But in such attempts to 
solve the problem these efforts have 
becom e ends in themselves rather
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than merely means to the end which 
was intended. We need to face the 
fact that the Church is not geared 
to compete with the entertainment 
world. And unless we can present 
something that is distinctly unique 
and relevant, we only make a m ockery 
of our worship. Likewise our feeble 
efforts to approximate tho stimula
tion of the modern stag;:- makes a 
travesty out of the Church, the great
est institution in the world.

It is easy to excuse ourselves in the 
light of small attendance by saying 
that television has supplanted the

Church’s attractiveness; that the 
whirl of twentieth-century life has 
enervated us; and that the “ spirit of 
the age” has decimated us. But the 
fact still remains that God is the same 
today as ever, human need is just as 
great, and the Church is potentially 
as attractive as it has ever been.

Before we label our sparsely filled 
pews on Sunday evening a universal 
necessity, we had better observe that 
some churches are getting the job  
done in spite of seemingly untoward 
conditions. Next month we shall take 
a look at some ideas that are working 
in many churches.

Playing Ball with the Boys

By Harley Duncan*

r \ N E  d a y  I was playing ball with the 
boys of the Sunday school. Close 

to the park where we were playing 
were two small boys who wanted to 
play with us. Soon we had the boys 
in Sunday school regularly, and their 
parents also came, first occasionally, 
then consistently.

Within a year from  the time the 
first boy played ball with us, his par
ents were both saved and members 
of the church. Both were on the 
church board, the mother was a 
teacher in the Sunday school, and the 
father was assistant superintendent. 
Their tithe was the largest of any

♦Pastor, Trinway, Ohio.

family in the church. The father, a 
plumber, contributed him self and se
cured from  others hundreds of dollars’ 
worth of labor when we built a com 
bination parsonage-annex building. 
For these years since, these talented 
boys and their parents have been 
faithful. Bobby, the older of the two, 
is accompanist for all the musical 
groups at his large high school. Often 
the father remarked, “ The thing that 
got us to com e was your playing ball 
with our boys.”

Today this pastor, though in an
other pastorate, looks back and is 
thankful he played ball with the boys. 
I am encouraged to play m ore with 
the boys.
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QXJIEIEIlNr of the PARSONAGE”

M ay she who in the parsonage dwells be radiant, poised, serene; 
And every  m om ent of each day be every  inch a queen!

Contributed by Ruth Vaughn

Portrait of a Queen

I will place no value on anything 
I have or possess excep t in relation 
to the kingdom of Christ.

H P h e  l a d y  speaking her favorite quo- 
tation, which was made by David 

Livingstone, is the gracious Mrs. 
Harvey S. Galloway, for seventeen 
years queen of the Central Ohio Dis
trict parsonage.

In the local church parsonage and 
in the district parsonage, Mrs. Gallo
way has put into practice this, her 
creed for living. Because she has had 
a right placement of values, trials and 
problems have fallen into place and 
her life has been one of serenity, for 
peace has anointed her with soothing 
balm. In the midst of pressures she 
has discovered the golden glow of 
sweet contentment.

Mrs. Galloway is the mother of two 
sons. During their “ growing up” 
years, she was their companion, con
fidante, and friend. She found time 
to give attention to their spiritual 
needs and growth as much as their 
physical and mental demands.

During one crucial period in the 
life of one of her boys who had 
entered his teens, she had a special 
burden for him. Carrying her bur
den silently, she would pull a promise

♦Amarillo, Texas.
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from  the scripture box each morning 
as she fixed the school lunches, and 
pin it to the sandwich wrapper, pray
ing fervently that God would in some 
way speak to her teen-age son through 
these little bits of paper.

God did not fail her in these times 
of great testing— but He honored her 
unfailing concern for her boys. To
day they are both fine Christian men 
serving God and the church.

In her personal life she has a defi
nite consciousness of the Divine Pres
ence with her each moment. A  few 
years ago the doctor told Mrs. Gallo
way that she had a malignant condi
tion which would require immediate 
attention. The entire district had 
special prayer for her. Mrs. Galloway 
believed strongly in the healing power 
of Christ— not only for the sin-sick 
soul but for the physically sick body. 
On the day the test was made the 
doctor found no sign of the malig
nancy. She testified to the doctor that 
day that she had a God who had heard 
and answered prayer. The medical 
physician looked at the sparkling, 
radiant woman before him and said 
humbly: “ I know that a Greater 
Pow er has com e to your assistance.”

Mrs. Galloway has served as Sun
day school teacher, missionary w ork
er, junior worker, organist, counselor, 
mother, and wife in the local church. 
She is now serving as president of



the district N.F.M.S. and leader of the 
preachers’ w ives’ organization. She 
has that special knack for making 
everyone feel very vital and im
portant, from  the youngest to the 
oldest.

Those who observe Mrs. Galloway’s 
life see poise, charm, and beauty 
there. But those who com e to watch 
her closely see that the golden 
threads of love predominate in the 
tapestry of her life. Truly this is a 
portrait of a queen!

R o y a l  C o o k b o o k

Our first pastorate was on the Gulf 
Coast close to the Louisiana border. 
Our parishioners were mainly Louisi
ana French, and here we were initiat
ed into the delightful wonders of 
Louisiana French cooking. A  delec
table way they serve pork chops is 
given below.

Brown pork chops in a covered 
skillet. Place a green pepper ring 
and an onion ring on each chop and 
cover with thick tomato soup. Bake 
in a moderate oven for about fifty 
minutes. Ooh! So good!

O v e r  T e a c u p s

W e conclude this month the very 
pertinent and interesting paper writ
ten by Claud Burton on “ The Preach
er and His Fam ily.” W e appreciate 
the excellent advice on this highly 
important subject contained in these 
last few  issues.

“ Inasmuch as we do not believe 
laymen should feed their children 
‘roast preacher’ for Sunday lunch, I 
have a feeling that we must be care
ful about feeding laymen to our 
children. No matter how cantanker
ous a layman acts, we must not dis
cover it to our children. They will 
discover enough on their own to keep 
them confused and you busy. Feed 
your children on love and beans—  
but leave the laymen out of it! This 
ought to apply to all our leadership

in every realm of the church— also 
schools, district and general superin
tendents.

“ There is no end of things that can 
be said profitably about such matters 
as reading material, choice of com 
panions, dating and love affairs, at
mosphere in the home. Sufficient to 
say: ‘Y our child is what he feeds 
himself on ’— and so are you! A  diet 
of cheap magazine literature, w orldly 
companions, and unsaved dates, along 
with an atmosphere of tension and 
arguments in the home, guarantees 
that your child will make a good un
saved worldling.

“ I close with this thought: Success 
is not attained by nervous anxiety. 
Children are not to be w orried about 
and constantly fussed over— espe
cially fussed at. They are to be loved, 
appreciated, and lived with and ac
cepted into your life as a normal and 
necessary part of it. Rem em ber that 
most always we get from  a child what 
he discovers that we expect. If you 
expect him to be a Christian and he 
never suspects that you think other
wise, he is very apt to be. Y ou  do 
not have to be slow with discipline to 
accomplish this either. Y ou  can cor
rect a child without throwing sus
picion upon his integrity or intentions.

“ The children in our home were all 
wanted. W e dedicated each one of 
them to the Lord long before he was 
born— and afterward too. From  then 
on, we have lived in this confidence 
that God would lead both us and 
them. It is thrilling to be able to say, 
‘He never has failed us yet.’ ”

B o o k s h e l f  w i t h  L a c e

One of the best parts of the prayer 
meeting service is the time of testi
monies. These, many times, will 
boost our faith and give us added 
strength. One of the most helpful 
and inspiring books on the market is 
one of testimonies entitled Rem ark
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able Answers to Prayer, written by 
Basil Miller. These are true accounts 
of the limitless power of prayer. This 
book will thrill you and enlarge your 
vision. (N.P.H.)

T h e  K i n g ’ s  H o u s e

Do you need m ore space for 
clothes? The parsonages in which I 
have lived have been w oefully lacking 
in the com modity of closets. One idea 
which is simple but very practical is 
to place a second rod in the closet 
midway between the upper rod and 
the floor. This allows the space of 
two closets for blouses and shirts, 
pants and skirts. Even suits fit nicely 
into this arrangement. Neat, efficient, 
economical!

H e a r t  T a l k

My husband is a minister. He is on 
call twenty-four hours of every day. 
There are constant demands for 
speeches, counsel, civic affairs, ad
ministrative work, directing the many 
church activities, in addition to his 
scheduled routine of study, prayer, 
calling, and regular services.

In the dense black of midnight he 
may be called upon to cross the city 
to settle a family dispute— or in the 
midst of a long-awaited family re
union he is called to rush to the side 
of one in sorrow.

I feel that, as the wife of this man, 
my highest calling is to appreciate his 
devotion to God and to assist him in 
every possible w ay to be all that our 
people need in their minister.

There have been times when I have 
labored for hours and planned and 
schemed for days for a surprise birth
day party for my husband. A t the 
moment I got the candles lit on the 
cake and the ice cream in the dishes, 
the phone rang and he dashed to the 
hospital, where a chronic patient was 
calling for him. I was left with the 
candles burning down into the icing 
and the ice cream melting in the

bowls and my hopes in pieces. But 
in a situation of this type— perhaps it 
is easier to see more clearly than ever 
the great calling of the minister.

The minister called of God is striv
ing in each of these instances and 
numberless more to lead a wandering, 
famished people into a knowledge of 
the love and grace of God and His 
plan for their individual lives. And 
with such a calling he cannot channel 
all of the needs of a parish into a 
scheduled eight-hour day. There are 
times when I have wished to discuss 
problems of training our child with 
m y husband— but he was teaching a 
Christian Service Training course. 
Many times I have longed to just get 
away and have a long talk with the 
man whom  I love— but he was hold
ing a forum  helping teen-agers to 
handle their problems! Such is life 
in the parsonage.

But when he— the minister— my 
husband— stands proud and tall in 
his black suit on Sunday morning 
behind the pulpit, I have a ringing, 
glowing thrill of understanding as I 
realize that I have a part in his min
istry to those about me. M y life in 
the parsonage isn’t a placidly sched
uled, organized routine because of the 
endless devotion of m y husband to 
his parish. But the longer I live in 
the parsonage with this hard-working, 
deeply sincere, selfless-living husband 
of mine, the m ore I understand and 
thank God for the devotion of min
isters. What matters the loss of sleep, 
the interrupted family reunion, the 
burned-out candles, and the melted 
ice cream ? A  heart was blessed 
somewhere, a soul was saved, a life 
was touched for good.

M y prayer as the wife of this man 
of God is that I will ever help him 
in such a manner that he may use 
his life freely as a trust from  God to 
be the pastor that his heart compels 
him to be!

January, 1961 31



Biblical Preaching

I. A Look at Biblical Preaching

By Mildred Bangs Wynkoop*

T P h e r e  i s  a  w h o l e s o m e  return to 
Biblical theology in the contem

porary religious world. Its most re
warding facet is a new interest in 
Biblical preaching, and some very 
excellent analyses of what constitutes 
it have recently been published.1 
This should be of particular interest 
to holiness ministers since the doc
trine of holiness is said to be— in a 
m ore than usual theological sense—  
scriptural holiness. A  return to Bibli
cal preaching could result in a wide 
return to the doctrine which holiness 
people believe is the most central 
Biblical truth. Now if ever is the 
moment to com mend the doctrine to 
those whose concern it is to seriously 
read and honestly interpret the W ord 
of God. Heretofore, the affirmative 
answer to the question, “ Was W esley 
scriptural?” was met with a shrugged 
shoulder and a “ So w hat?” Now if 
ever a scriptural apologetic is rele
vant; this is the day. “ So w hat?” 
matters and deserves an answer.

But to claim a Biblical status for a 
doctrine or system of doctrines in
volves much m ore than may appear 
on the surface. Shallow Biblicism is 
bankrupt. Reference to Scripture as 
the ultimate Authority for faith and

♦Professor o f Theology, Western Evangelical 
Seminary, Portland, Oregon.

XJ. B. Weatherspoon, Sent Forth to Preach, 
Harpers, 1954. John Knox, The Integrity of 
Preaching, Abingdon, 1957. Donald Miller, The 
Way to Biblical Preaching, Abingdon, 1957 (to 
name a few ).

32

practice involves the exegete in ques
tions not the least of which has to do 
with the nature of authority. A  dis
cussion of authority w ould take us 
too far afield for this study, but it is 
mentioned because it relates to the 
central problem  for a Biblical the
ology, namely, interpretation w hich is 
inform ed by  it. Contem porary con
servative theology recognizes the in
trinsic authority of the W ord of God, 
and so-called liberal theology as well 
as neo-orthodoxy concern each in its 
own way. A t this moment in theo
logical history it is not so m uch the 
right of the Scriptures to speak to 
men that is challenged as the methods 
of interpretation which divide Protes
tantism and have done so for so long. 
W hen all sorts of theologies, contra
dictory to each other in vital respects, 
are said to be Biblical, a thoughtful 
person seeking truth is justifiably 
perplexed. There can hardly be con
ceived a less lovely sight, and one more 
confusing to a non-Christian, than to 
watch Christians hurling texts of 
scripture at one another like petulant 
children, to widen and perpetuate rifts 
in fellowship. The fact remains that 
those who indulge in such bickering 
are being left on the side lines of the 
w orld ’s deep concerns to fuss among 
themselves, and those who can con
tribute to real human needs out of the 
Bible are speaking to us, sometimes 
without regard for the disciplines with 
which the Christian Church has al
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ways guarded theological truth from  
error.

It is with a genuine sense of eager
ness that the holiness Biblical student 
meets the challenge of this day. With 
confidence and deep humility he ex
amines his own approach to Scripture 
to test its validity and its results. No 
other theological tradition has less to 
lose and more to gain by a criticized 
exegesis, and none ought to welcom e 
the discipline any m ore warmly.

W e s l e y a n  U s e  o f  S c r i p t u r e

It is well known that Wesleyans use 
the Bible differently from  some other 
theological groups. Their distinctive 
doctrine is com e by because of this 
difference. It is necessary, not only 
to be aware of this fact, but to under
stand why it is so and, further, to 
defend it rationally if one is serious 
about commending his doctrine to 
other Biblically inform ed persons. 
The W esley ans’ general approach to 
Christian faith results in a relaxed 
and confident trust in the inspiration 
of Scripture. He is seldom overly 
concerned about defending inspira
tion. He assumes it and feels that 
the Holy Spirit is the Guarantor of 
Biblical truth. He does not spend 
time, as a rule, in proposing theories 
of inspiration. It is enough to know 
that Christ, the living W ord, is un
failingly introduced to men through 
the written W ord when it is properly 
read. Know ing Him, of whom  the 
Scriptures speak, the W ord is vali
dated to the heart and mind of the 
believer. It does not require a certain 
sind of faith in the Scripture to read 
it; the B ible engenders faith in those 
who do read it even in doubt but 
without moral rejection.

This more spiritual, less formal, or 
verbal, view  of inspiration is reflected 
in interpretation. And it is precisely 
here that the most vulnerable point 
lies for holiness doctrine. A t the point

of greatest strength lies the need for 
greater care. Interpretation takes on 
the character of the presuppositions 
which inform it. A  faulty view  of 
Scripture is always reflected in the 
method of its exposition. Again, 
Biblical preaching must proceed along 
disciplined lines of interpretation 
built on a proper view of what the 
Bible is and how it can be applied to 
preaching situations and human need.

T a k i n g  a  T e x t

It is considered proper and neces
sary that a preacher justify his mes
sage by the taking of a Biblical text. 
The implication is thereby made that 
what the preacher says not only has 
the sanction of God but is G od ’s 
truth. That this is implied ought to 
put a guard on the preacher’s heart 
and lips that is never permitted to 
relax. The obligation of the called 
minister is to deliver G od ’s W ord to 
men. The exhortation to “ preach the 
w ord” requires that the messenger 
know what G od ’s W ord is. Nothing 
less than a most devoted and honest 
and painstaking and prayerful and 
thorough attempt to know  what a 
passage actually says and means will 
satisfy the divine call to the steward
ship of preaching. The thrust of any 
message must be so true to the intent 
of the text that the hearer can go 
home to his Bible and find it there, 
still warm and convincing, after many 
days or even months have passed. A  
sermon’s right to be called Biblical is 
suspected when it is spoiled by a dif
ferent translation of the text or by 
completing the sentence or verse or 
paragraph in the Bible out of which 
the text was chosen.

Biblical preaching is not easy to 
com e by. There are basic disciplines 
that structure it. These must be 
known and practiced. Failure to do 
so has brought much preaching into 
reproach. If and when the preaching
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of holiness has erred at any of these 
points, some of the questions raised 
about the doctrine can possibly be 
accounted for. One is made to cringe 
when a preacher attempts to defend 
the second crisis experience of holi
ness doctrine on the basis of Paul’s 
reference in II Corinthians to his pro
posed “ second benefit.” This is in the 
same category as exhorting people to 
intensive Bible study on the basis of 
Jesus’ words, “ Search the scriptures.” 
Unconditional eternal security of the 
believer can hardly be convincingly 
taught from  the words, “ God cannot 
deny himself,” when the previous 
verse declares that the man who de
nies God will himself be denied by 
God (II Tim othy 2:12-13). G od ’s 
faithfulness is not a substitute for nor 
does it stand in lieu of man’s moral 
rejection— at least, on the basis of this 
scripture. These are all glaring ex
amples of less spectacular but equally 
faulty exegesis committed with m o
notonous regularity in all denomina
tional pulpits.

W h a t  “ B i b l i c a l ”  D o e s  N o t  M e a n

Biblical does not rightly describe 
the kind of preaching whose only 
claim to it is the generous use of 
Biblical words and phrases. It must 
be rem embered that the devil was 
quite adept at quoting scripture to 
Jesus during the period of His temp
tation— accurately, too, but not in 
keeping with the original intention of 
the passage.

Biblical preaching, m oreover, is not 
the result of culling a series of con
genial texts from  the Bible into a 
logical or systematic arrangement. It 
is a curious thing that the letter of 
Paul to the Romans has becom e the 
proof-text book for the differences 
between the Lutherans, Calvinists, 
and Wesleyans. How can this be? 
B y the simple device of careful selec
tion of texts and by interpreting the

whole according to the principle of 
selection. The truth is that likely all 
the central affirmations of each theo
logical tradition can be found in the 
Book of Romans, but to put them into 
unresolved contradiction is to do v io 
lence to the intellectual com petency 
of Paul— and no serious scholarship 
concurs in that. Some elements of the 
Christian faith are known only by 
w ay of proof texts, e.g., the Virgin 
Birth and the Resurrection; but sys
tems of theology cannot be said to be 
Biblical by virtue only of a logically 
organized selection of B iblical texts 
taken out of their historical and con
textual setting.

Biblical does not mean that any one 
w ord has precisely the same meaning 
from  one book to another from  Gen
esis to Revelation, or even in the 
scope of one book.1 A  variety of 
meanings and enriching of meaning 
and actual change of meanings are 
clearly observable throughout the 
Bible and even within the short scope 
of one book. W ords are tools of 
thought and adjust themselves to a 
context serving the varied purpose of 
the author. The w ord “ grace” in the 
N ew Testament is used in many 
senses. It w ould be a sign of real 
incom petence to arbitrarily impose 
one meaning on every exam ple of the 
use of that word. W hen the prin
ciple “ Scripture interprets Scripture” 
means either an artificially selective 
correlation of texts or a uniform  in
terpretation of words or a surface 
meaning of passages, the interests of 
a B iblical theology are not served. 
Scripture often helps to clarify other 
obscure passages, but just as often a 
thorough study of the context is the 
prim ary need for both of them and 
must include the intention of the spe
cific author.

’Notice the contextual modification o f the word 
“ perfection”  in Philippians 3:12-16.
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Biblical preaching is not simply 
skimming over the surface of a book, 
making running comments on the 
words without regard to the meaning 
they had for the human problems to 
which they constituted an answer. 
Nor is it Biblical exegesis to recon
struct the historical Sitz im Leben  
and fail to relate the spiritual truth 
which the passage carries to contem 
porary and personal needs. Dramatic 
reconstruction of the original his
torical event is useful only when the 
underlying moral situation common 
to the contemporary audience is made 
clear.

Not all preaching which is graced 
by the name expository is Biblical 
preaching. Donald Miller, in his ex 
ceedingly valuable book, The W ay to 
Biblical Preaching, establishes his 
thesis that all truly Biblical preaching 
is expository in that it is true to the 
sense of the passage and is itself an 
unfolding of Biblical truth. But dull, 
barren, wordy, wooden, stuffy com 
ments on a passage can hardly be 
classified as Biblical. It is possible, 
and all too customary, to lose the 
view of the forest by rubbing one’s 
nose on each tree trunk. Yes, this 
kind of preaching stays close to the 
words but never finds the underly
ing, life-giving, heart-changing, mind- 
enlightening sense of them. W ords 
are essential to meaning, but they can 
assume an im proper autonom y which 
obscures rather than interprets mean
ing.

One of the most subtle temptations 
in preaching, and the one least ob
viously dangerous but the most dis
astrous to B iblical preaching, is the 
tendency to read back into scriptural 
words all the accumulated theology 
which church controversy and schol
arly thinking and human experience 
and cultural change have added to the 
meaning of words in the past two 
thousand years. W henever the word

“ saved” occurs in Scripture, for in
stance, we assume it to mean salva
tion in the theological sense. Then 
the analogy of the man who is “ saved” 
though his works are burned up 
(I Corinthians 3) is made to teach 
eternal security, regardless of the fact 
that Paul was not talking about per
sonal salvation here at all. In the 
same letter, the words “ sanctified” 
(describing those to whom he wrote) 
and “ carnal” are attributed to the 
same persons and occasions endless 
theological problems. Actually, a 
problem  can arise here only when 
these terms are lifted out of the con
text and defined apart from  Paul’s 
actual meaning and then imposed 
back into the Biblical text, and the 
text com pelled to conform  to the 
w ord ’s twentieth-century meaning.

Is it any wonder that distorted 
exegesis has torn theological brethren 
apart and made m ockery of the term 
Biblical? Perhaps the author’s sen
sitivity at this point has been unduly 
heightened by the charge of heresy 
for the proper return to the Scriptures 
itself to establish the original meaning 
of these terms. Such a procedure can 
hardly be called, in truth, “ another 
gospel,” which is anathema. It must 
be granted that real Biblical preach
ing, arising out of an honest, pains
taking search for Biblical meaning, 
may sound like another gospel to 
those whose ears are tuned only to 
familiar, pat, com fortable phrases. 
But it is the divine genius of the W ord 
of God that it can startle, shock, probe, 
enlighten, heal, goad, when it is al
lowed to speak for itself. Certainly 
the vast perspective of church think
ing as recorded in its theology and 
massive commentaries dare not be 
ignored or disdained. No single in
significant individual has the scholarly 
or moral right to disclaim all de
pendence on and freedom  from  the 
heritage of Christian culture and pre
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sume that he can im prove on or even 
duplicate in one short, limited lifetime 
the accumulated wisdom of his fa
thers. But he always has the right 
and— in the Protestant circles— the 
moral obligation to read for himself 
the Book which alone is the way to 
truth. The “ great expounding books” 
which John K nox tells about in The 
Integrity of Preaching can “ dull the 
fine taste” of the wine of the W ord of 
God by diluting it with too much 
human reason.

It is the preacher’s task to “ preach 
the w ord.” This means that with the 
help of all the scholarship at his com 
mand he digs deeply into the in
exhaustible riches of the W ord and 
discovers for himself the dynamic of 
its spiritual message. Preaching, 
then, will be inspired and exciting and 
relevant. To change the figure of 
speech, too much reliance on dog
matic interpretation (which is human 
after all) may drain off by  tragic 
short circuit the inherent “ charge” of 
the passage and leave nothing but 
cold, dead, harsh, uninspired preach
ing. Handling the W ord of God is 
much like working with a “ live w ire” 
(as J. B. Phillips suggests in his 
preface to Letters to Young  
C hurches). In the best sense, we do 
not determine the laws of its manipu
lation. It does. None of us can put 
a fence around the Bible and say, 
“ I know what it means, what it can 
only say and what it cannot say.” 
When we are the most complacent

about it, the most assured, it strikes us 
the hardest. Such is the unspent 
thrill o f reading the Bible through the 
“ innocent eye,” as Ruskin expressed 
it. A ll advances in the Christian 
Church have been born in a return to 
a fresh study of the W ord of God. It 
can take care of itself— and men, too, 
both friend and foe.

One other distortion of Biblical 
preaching seems worthy of mention. 
Its peculiar application in holiness 
preaching makes it particularly dan
gerous to holiness doctrine, but it has 
a counterpart in other thelogical tra
ditions as well. It is the tendency to 
interpret scripture in terms of per
sonal experience; and consequently 
theological dogma, rather than being 
Biblically grounded, is but a reflection 
of generalized personal experience.

The author recently heard a prom 
inent holiness preacher describe min
isterial instability (that is, a chronic 
indecision regarding place of service, 
length of pastorate, and such like) as 
a sign o f carnality. It w ould seem 
m ore true to fact to say that one of the 
signs o f a carnal heart could be an 
unstable spiritual vision, but that in
stability as a trait could also have 
physical and psychological causes. It 
is important to put the horse on the 
right end of the cart. One w ould need 
to guard against the implication that 
stableness of purpose is a sign of 
sainthood. It may be, rather, an 
evidence of sheer self-seeking.

H a p p i n e s s

W ang-wei, a Chinese poet of two thousand years ago, wrote these 
lines which are still true today: “ Y ou  ask me what is the supreme 
happiness here below ? It is listening to the song of a little girl as she 
goes down the road after having asked me the way.”— N a n c y  C l e a v e r  
in ‘ ‘The Treasury of Family Fun”  (Flem ing H. R evell C om pan y).
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Submitted by Nelson G. Mink

P u n g e n t  S a y in g s

A young preacher seeking holiness 
made this statement: “If the Bible 
doesn't teach it, it should- for I feel my 
need of it.”

“Would you bring out your ‘Blue Rib
bon’ message for just one person? Jesus 
did.

“Don’t leave your purses in the pews,” 
advised one minister. “Don’t you know 
that here are some so simple in their 
faith that if they found your purse they 
would immediately take it as an answer 
to their prayer?”

“Satan tries to make us think that 
Bible persons were some kind of super
spiritual people, but Elijah was a man of 
‘like passions as we are.’ ”

“Prayerlessness is the number one 
problem in the Christian world today.” 

“You can usually tell how big a man 
is by what it takes to inflate him. 
Swelling is a sign of disease.”

T h e  S u n d a y  S c h o o l  S c o r e s  A g a in

1. Ninety-eight per cent of all Sunday 
school-trained boys and girls never get 
into serious trouble or crime. The vast 
majority of our criminals never attended 
Sunday school.

2. It has been estimated that more 
than 50 per cent of our Bible knowledge 
has been acquired through the Sunday 
school.

3. Eighty-five per cent of all Protes
tant church members were led to Christ 
and church membership because of the 
influence of Sunday school.

—National Sunday School Association

S e n t e n c e  S e r m o n s

T h e  r o w  about cancer and cigarette 
smoking goes on and on with but one 
apparent conclusion thus far: That mice 
shouldn’t smoke.

A m a n  is like a car . . . He needs over
hauling if he starts knocking too much.

“Unbelief is not just refusal to accept 
certain beliefs about God: it is the re
fusal to subordinate your life to anything 
above you, not even to God.”

— D r . C a r l  M i c h a e l s o n

W o r t h  P o n d e r in g

Who are the people that faithfully attend 
church?

1. Are they those with plenty of time? 
No! Usually they are busy people.

2. Are they those with plenty of 
money? No! Usually they struggle 
financially.

3. Are they those with plenty of 
talent? No. Usually they are very 
ordinary people.

Then why do they attend church?
1. Because they have learned the 

secret that time spent for God is really 
time saved.

2. That money given to God is really 
money invested with eternal interest 
payments.

3. That talent (however ordinary) 
used in Christian service is rewarded 
with an inner sense of security and well
being.

— B e t h l e h e m ,  P a . .  Midweek Herald
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! SE3R.3VE03ST STARTERS

Genesis 32:24-30

I. “And Jacob was left alone” (sanc
tification is an individual matter).

II. “And there wrestled a man with 
him” (sanctification is the work of 
God).

III. “Until the breaking of the day” 
(sanctification is a crisis experi
ence).

IV. “I will not let thee go, except thou 
bless me” (sanctification must be 
sought).

V. “What is thy name?” (Sanctifica
tion is conditional.)

VI. “And God blessed him there” (in 
sanctification God meets man at 
the point of his need).

VII. “Thy name shall be called” (sanc
tification deals with man’s major 
problem—sin).

VIII. “And Esau ran to meet him” 
(sanctification has a beneficial in
fluence on those around us).

— L e o n a r d  J. D e a k i n s  
Selma, California

The Four Questions of John
I . P e t e r : “Master, where are You go

ing?” (John 13:36)
II. T h o m a s : “Master, we do not know 

where You are going; how can we 
know the way?” (John 14:5)

III. P h i l i p : “Master, let us see the Fa
ther, and it will satisfy us” (John 
1 4 : 8 ) .

IV. J u d a s : “Master, how does it happen 
that You are going to show yourself

to us and not to the world?” (John 
1 4 :2 2 )

— L e o n a r d  J .  D e a k i n s

A  Set Judgment
T e x t : A c t s  17:31

I . A  D a y  A p p o i n t e d . “He h a t h  a p 
p o i n t e d  a  d a y . ”

II. A  J u d g m e n t  S e t . “ H e  w i l l  j u d g e  
t h e  w o r l d . ”

III. A n  A s s u r a n c e  G i v e n . “ H e  h a t h  
g i v e n  a s s u r a n c e  u n t o  a l l  m e n . ”

— H e n r y  T. B e y e r , J r .
Baton Rouge, La.

Psalm 101

I. “ I  W i l l  S i n g ”  ( v . 1 ) .
II. “ I W i l l  B e h a v e  M y s e l f  W i s e l y ”  

(v. 2 ; see I Samuel 1 9 : 1 4 ) .
III. “ I W i l l  W a l k ”  ( v . 2 ) .
IV. “ I W i l l  S e t  N o  W ic k e d  T h i n g  B e 

f o r e  M i n e  E y e s ”  ( v . 3 ) .
V. “I W i l l  N o t  K n o w  a  W i c k e d  P e r 

s o n ”  ( v . 4 ) ;  see Psalms 1 1 9 : 6 3 ) .

— L e o n a r d  J. D e a k i n s

The “Beholds” of Genesis
I . “ B e h o l d  a  L a d d e r ”  (Genesis 2 8 : 1 2 ) .

II. “ B e h o l d  t h e  A n g e l s  o f  G o d ”  (Gen
esis 2 8 : 1 2 ) .

III. “ B e h o l d , t h e  L o r d ”  (Genesis 2 8 : 1 3 ) .
IV. “ B e h o l d , I A m  W i t h  T h e e ”  (Gen

esis 2 8 : 1 5 ) .
V. “ B e h o l d  a  W e l l ”  (Genesis 2 9 : 2 ) .

— L e o n a r d  J. D e a k i n s

Lest 1 Forget

T e x t : Psalms 78:10
I n t r o d u c t i o n : Humanity is so prone to 

forget.
I . G o d ’s  P a s t  a n d  P r e s e n t  B l e s s i n g  

(Israelites)
I I . G o d ’ s  R e m e d y  f o r  S i n s

A. In the person of Jesus
B. By the process of suffering
C. For the purpose of making an 

atonement
D. Making provisions so that who

soever will may be saved
III. G o d ’s  F i n a l  R e s t  f o r  H i s  P e o p l e

A. Blessed hope
B. Joyous bliss

C o n c l u s i o n : Let us not forfeit our 
eternal life by failing to hold fast 
the beginning of our confidence 
steadfast unto the end. For we need 
faith or patience that, after we have 
done the will of God, we might re
ceive the promise.

— H e n r y  T . B e y e r , J r .
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Jeremiah’s Call

A Dual Responsibility

S c r ip t u r e : Hebrews 10:35-39; Hebrews 
3:12-14

T e x t : Matthew 26:41
In t r o d u c t i o n : The text reveals Jesus’ 

concern for His disciples. He saw 
the folly of their negligence. He 
instructed them to watch and pray. 
These, my friends, are vital vitamins 
in a Christian’s diet. He told them 
that to fail the advice would lead 
them into a state of indifference and 
slothfulness. Let’s observe the 
teachings of the Saviour.

I. T h e  P r e p a r e d n e s s  o f  t h e  S a i n t s  
("That no man deceive you.” )
A. Must be on guard (a soldier on 

guard).
B. Must be sober; not drunk, insen

sible, uncouth, irrational, asleep 
(Matthew 21:34).

C. Must be alert (watchman on the 
wall—Ezekial 33:2).

II . T h e  P r a y e r f u l n e s s  o f  t h e  S a v e d  
( “Men ought always to pray.” )

A. Prayer is an essential element in 
the Christian life.

B. It strengthens and builds strong 
resistance.

C. It seasons the saints.
D. Prayer keeps a keen edge on our 

Christian experience.
III. T h e  P o w e r  o f  t h e  S a v i o u r  ( “Pray 

without ceasing.” )
A. To fulfill God’s commandments.
B. To further the work of the King

dom.
C. To follow the leadings of the 

Spirit.
D. To find God’s will.

C o n c l u s i o n : N o  place in the Bible can
we find a greater concern than Jesus 
had for His disciples, and His own. 
He recognizes the danger that had 
encompassed them and would have 
easily defeated their purpose, and 
for this reason He advised them to 
watch and pray.

— H e n r y  T. B e y e r , Jr.

S c r ip t u r e : Jeremiah 1

I n t r o d u c t io n :

A. Historical data.
X. Jeremiah’s prophecies date 

about 6 2 6 -5 8 6  b.c .
a. Forty years of service as a 

prophet of God.
b. His ministry overlapped the 

ministries of Habbakuk and 
Zephaniah.

2. Jeremiah’s ministry directed 
primarily to Judah.

B. In examining Jeremiah’s call to 
service we will learn much of 
God’s ways with those who an
swer His call.

I. G o d 's  C a l l  ( v .  5 )
A. God has a plan for every life.

He clearly states His purposes 
for Jeremiah from before his 
conception.

B. Man can thwart God’s plans for 
his individual life by disobedi
ence.
1. This does not teach predesti

nation.
2. It does teach that in God’s will 

there is a specific purpose for 
each life.

II. J e r e m ia h ’s R e s p o n s e  ( v . 6), “I am
a child”
A. Jeremiah felt his youth (about 

twenty years old at this time).
1. In a time when age was so 

revered, a young man would 
ask the question, “Who will 
listen to me?”

2. Young men today might feel 
it is presumptuous for them to 
preach and counsel their eld
ers.

3. But men today, as was Jere
miah, are called to preach or 
deliver, not their own mes
sages, but God’s.

B. God showed Jeremiah his duty 
(v. 7).
1. He must show simple obedi

ence.
2. He must rely upon the God 

who has called him, and not 
himself.
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C. God’s promise (v. 8).
1. Jeremiah’s assurance of vic

tory was in the assurance of 
God’s presence.

2. Our obedience to God brings 
the same promise to bear on 
our situation.

III. G o d  P r e p a r e s  (v .  9 ) ,  . . touched 
my mouth”
A. Here is a symbolic act represent

ing cleansing.
B. Compare with Isaiah’s experience 

in Isaiah 6.
1. Isaiah’s account is more vivid.
2. Jeremiah, nevertheless, re

ceived a cleansing touch.
C. Carnality must be cleansed if 

one would serve God.
1. Exaltation of self, pride, and 

love of the world must be 
taken away.

2. A single motivating purpose is 
necessary to accomplish God’s 
plan.

IV. G o d ’s  A p p o i n t m e n t  (v .  10)
A. God reveals to Jeremiah what 

his task will be.
1. It is mostly a ministry of 

judgment because of Judah’s 
sinfulness. There are four de
structive verbs used.
a. He is to root out.
b. He is to pull down.
c. He is to destroy.
d. He is to throw down.

2. Even in Jeremiah’s ministry 
there is a presentation of hope. 
Two verbs are used.
a. He is to build.
b. He is to plant.

B. God often withholds details of 
our calling from us until after we 
have met His call with a positive 
response.
1. Jeremiah is to warn and 

fortell of a soon-coming judg
ment (vv. 11-12). (See com
mentary on Hebrew word for 
almond.)

2. Jeremiah is to tell the instru
ment of God’s judgment 
(vv. 13-16).

C o n c l u s i o n : ( v v .  1 7 - 1 9 )
A. “Gird up thy loins” (prepare 

yourself for your calling).

B. Obey God (answer the calling).
C. If you are in the will of God you 

are immortal until your task is 
accomplished (v. 18).

D. You may have few friends in 
your task but you will always 
have One. This promise suffices 
our every need (v. 19).

—Ross R. C r i b b i s  
Brantford, Ontario

Milepost for the Sanctified
T e x t :  Folloiv peace with all men, and 

holiness, without which no man shall 
see the Lord: looking diligently lest 
any man fail of the grace of God: 
lest any root of bitterness springing 
up trouble you, and thereby many 
be defiled (Hebrews 12:14-15).

I n t r o d u c t i o n :
A. The text indicates the need of 

diligence in holy living.
B. Failure to take care of spiritual 

lives can result in defilement.
C. There are mileposts to guide us 

in the paths of righteousness.
I. T h e  M i l e p o s t  o f  D i s c i p l i n e

A. Sanctified life-spiritual nature 
has dominion over mental and 
physical natures. Need to keep 
this relationship.

B. Supporting scripture.
1. Keep body under subjection 

(I Corinthians 9: 27).
2. “Abstain from all appearance 

of evil (I Thessalonians 5:22).
3. Keep oneself “ unspotted from 

the world” (James 1:27).
I I .  T h e  M i l e p o s t  o f  R e f i n e m e n t

A. The heating of metal enables 
skimming off impurities.

B. Strengthening of faith by sore 
trials which may bring heaviness 
(I Peter 1:6, 7).'

C. Refining of nature by periods of 
suffering (I Peter 4:12-13: 5:10).

D. Profit from the chastening rod 
(Hebrews 12:5-11).

E. In all these experiences the sanc
tified child will not faint nor 
charge God foolishly.
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III. T he  M il e p o s t  o f  C h r is t ia n  N u r t u r e

A. Read and study the Bible to get 
food for his soul.

B. Prayer will be his vital spiritual 
breath.

C. Cultivation of fellowship with 
God and His people.

D. Services of worship and other 
means of grace.

E. Active Christian service and wit
ness.

IV . T he M il e p o s t  o f  I n f l u e n c e

A. . . an example of the believers 
in word, in conversation, in 
charity [love], in spirit, in faith, 
in purity” (I Timothy 4:12).

B. Growth of the fruit of the Spirit 
(Galatians 5:22-23).

— A l l a n  W. M i l l e r  
Florence, Oregon

Life Is a Race

T e x t :  . . . Let us run with patience the 
race that is set before us (Hebrews 
12 : 1) .

In t r o d u c t io n : Get a good start; dig in 
as a sprinter; don't get off balance 
by too big a push with the first step.

I. L a y  A s id e  E v e r y  W e ig h t .
A. Evil associates
B. Evil habits
C. Worldliness

II. K eep F i t .
A. Proper diet and sleep
B. Training rules—study and prayer

III. R u n  w i t h  P a t ie n c e .
(Young people illustrate by acting 
out the story of the race between 
the hare and the tortoise.)
A. The Christian race is no 100-yard 

dash.
B. All finishers are winners—but 

only finishers.
C. It is a marathon race.

C o n c l u s i o n : Gil Dodd’s prayer toward 
the end of a marathon race, “Lord, 
You pick them up, and I’ll put them 
down.”

—R o b e r t  A. R a p a l j e  
Patchogue, New York

Life Is a Fight

T e x t :  Put on the whole armour o f  
God . . . (Ephesians 6:11).

In t r o d u c t io n : Tell the story of David 
trying on Saul’s armor. (Have a 
small boy stand on platform beside 
you. Place your coat on boy, show
ing how oversized it is. Make armor 
out of corrugated boxes and paint 
names of armor with water paint. 
Have teen-age boy stand on plat
form beside you and place armor on 
him—piece by piece.)

I. G ir d l e  o f  T r u t h . Youth needs 
stiftening against error.

II. B r e s t p l a t e  o f  R ig h t e o u s n e s s . Cov
ers vital organs. Righteousness is 
plain rightness or goodness.

III. S h o e s  o f  P r e p a r a t io n  o f  th e  G o s p e l  
o f  P e a c e . It gives one willingness 
to “go . . . tell.”

IV . S h ie ld  o f  F a i t h . Most important to 
ward off fiery darts. Arrows set on 
fire both cut and burn!

V . H e l m e t  o f  S a l v a t io n .
(Made with paper bag plus cross, 
cut out of corrugated box).

V I . S w o r d  o f  t h e  S p i r it .
(Pretend to hand boy real sword— 
then exchange for the Bible.)

C o n c l u s i o n : Having done all, stand— 
don’t run. “Resist the devil, and he 
will flee from you.”

— R o b e r t  A. R a p a l j e

Life Is a Journey

T e x t :  Seek ye first the kingdom of 
God . . . (Matthew 6:33).

I. A t t it u d e  o f  t h e  B u m

Setting: A young person dressed as 
a bum enters side door, walks across 
the front and out the back. The 
pastor then exhorts against young 
people taking this attitude either 
now or in the future.
A. No ambition
B. No goals
C. No accomplishments
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II. A t t it u d e  o f  t h e  S p o r t

Setting: A youth all loaded down 
with sports equipment marches 
across front, drops part of equipment 
in center.
A. Sports are good but not when 

overloaded.
B. Not “Eat, drink, and be merry” 

but “crucified with Christ.”
III. A t t it u d e  o f  P r e p a r e d n e ss  

Setting: A  youth all dressed up 
carrying luggage walks across front.
A. Preparad for the present
B. Prepared for the future
C . Prepared for the hereafter 

C o n c l u s i o n : Plan on the costs of the
journey, and your traveling com
panions.

— R o b e r t  A. R a p a t . j e

Life Is a School

T e x t : Study to shew thyself approved 
of God.

I n t r o d u c t io n : Even if disliked—must 
face it.

I. A t t it u d e  o f  t h e  D u n c e  (a disgrace) 
( A  young person enters side door 
with dunce cap on, walks across 
front, and stands in corner.)
A. Cutups have to be careful of 

their spirituality.
B. Life is too short to fool all the 

time.
II. A t t it u d e  T o w a r d  D is c ip l in e

(Girl dressed as an old-fashioned 
schoolteacher, with a rod in one 
hand and paddle in the other, walks 
across front—dunce leaves corner 
and precedes teacher out the back.)
A. Necessity of willingness to accept 

discipline.
B. Results if not accepted.

III . A t t it u d e s  T o w a r d  H a r d  K n o c k s  
(Boy all bandaged—legs, arms, head 
—walks across on crutches. When 
in center, slips again.)
A. “All things work together for 
good,” we should learn from diffi
culties.
B. Sometimes hard knocks pile up 
(II Corinthians 10:13).

C o n c l u s i o n s : Are we passing in the 
school of life? Is 75 per cent passing 
with God or does He require 100 
per cent?

— R o b e r t  H. R a p a l j f .

Life Is a Stage

T e x t : John 16:8
In t r o d u c t io n : The patience and per

sistence of the Holy Spirit
I. T h e  I n n o c e n c y  o f  B a b y h o o d .

(Curtain opens with baby in high 
chair.)
A. “Of such is the kingdom of heav

en.”
B. Need for becoming children of 

God.
II. T h e  H o l y  S p ir it  S p e a k s  in  C h il d 

h o o d .
(Curtain opens and small boy walks 

across.)
A. God loves and speaks to children.
B. Perfect faith of the child.

III. T h e  H o l y  S p ir it  S p e a k s  t o  th e  
Y o u t h  A g a in .
(Curtain opens and a typical youth 
walks across.)
A. “Remember now thy Creator

B. Youth of the Bible.
IV. T h e  H o l y  S p ir it  R e t u r n s  t o  th e  

M id d l e  A g e .
(Curtain opens and a youth dressed 
as a middle-aged person walks 
across.)
A. Danger of settling down in work- 

world without Christ.
B. Evil of rearing children in non- 

Christian home.
V. O ld  A ge Is O f t e n  T o o  L a t e  fo r  th e  

H o l y  S p ir it  to  S p e a k .
(Youth dressed as an old person 
walks across.)
A. Complacency of old age.
B. Wasted life.
C. Eleventh hour.

C o n c l u s i o n : “Now is the accepted 
time.”

— R obert A. R a p a l je
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Living in Today’s World

Sc r ip t u r e : Titus 2:11-15
T e x t : . . . we should live soberly, right

eously, and godly, in this present
world (Titus 2:12).

In t r o d u c t io n :
A. Entire sanctification is God’s pro

vision by which His children may 
live in this present world.

B. We possess this treasure in 
“earthen vessels” (II Corinthians 
4:7).

I. L im it a t io n s  o f  t h e  E x p e r ie n c e  o f

E n t ir e  S a n c t if ic a t io n

A. Still subject to temptation.
1. Temptation is not sin.
2. It is the solicitation or entice

ment to sin.
3. Jesus was tempted but sinless.

B. Entire sanctification does not re
move the possibility of back
sliding.
1. Possibilities of backsliding are 

greatly reduced.
2. Rare exception for one to 

backslide who has been gen
uinely sanctified.

C. Maturity does not result.
1. Life of holiness is continual 

development.
2. Walking continually in the 

light of God’s love and mercy 
(I John 1:5-7).

3. The future holds much for the 
growing Christian.

II. S ecret  o f  L iv in g

A. Sanctified child of God fully de
pends upon the Holy Spirit and 
His fullness within his heart to 
keep him pure and clean in this 
sinful world.
1. Consecration and faith bring 

one into relationship with 
Christ whereby one is entirely 
sanctified.

2. Only as this relationship is 
maintained can God’s child 
live a life of holiness.

B. Should not be mainly concerned 
with one’s own endeavors to keep 
himself pure.
1. Obedience in walking in the 

light.

2. Fellowship with God keeps one 
clean.

C. The Holy Spirit’s place.
1. Very Life and Strength.
2. Guide and Comforter.
3. Assists in Christian living and 

service.
4. Power for active Christian 

work.
C o n c l u s i o n : Therefore obey the Holy 

Spirit’s guidance and leadership, 
utterly depending upon Him for 
success in living and serving in 
today’s world.

— A l l a n  W. M il l e r

Holy Is Our God

S c r ip t u r e : Leviticus 18:26; 19:4
T e x t : . . .  I the Lord your God am holy

(Leviticus 19: 2).
I. E n c o u n t e r  w i t h  th e  H o l in e s s  o f

G od

A. Moses at the burning bush 
(Exodus 3: 5)

B. Moses and the children of Israel 
after the Red Sea crossing 
(Exodus 15:11)

C. Isaiah (chapter 6)
II. G o d ’s  C o m m a n d

A. I Peter 1:16
B. Connected with holy living (Titus 

2:11-14)
III. P a r t a k e r s  o f  G o d ’ s H o l in e s s

A. The divine nature (II Peter 1:4)
B. Through chastening (Hebrews 

12: 10)
— A l l a n  W. M il l e r

Truths of Pentecost

S c r ip t u r e : Luke 24:45-53; Isaiah 44:3; 
John 14:26; II Timothy 2:20-22; 
Matthew 28:16-18 

T e x t : Matthew 28:19, 20
January, 1961 43



I. T h e  C o m m a n d  I s , “ G o ."
A. To all the world (Matthew 28: 

19-20).
B. To witness to salvation (Luke 

24:47).
II. T h e  N eed Is “ P o w e r ."

A. Some doubted (Matthew 28:17).
B. Jesus commanded us to go and 

teach repentance and remission 
of sins. This is the message.

C. To carry the message to all the 
world, the need is power.

III. T h e  P r o m is e  Is, “ I A m  W it h  Y o u .”
A. Promise of the Father (Luke 

24:49; cf. Isaiah 44:3).
B. In Power (Acts 1:8).
C. The actual receiving (Acts 2).

— A l l a n  W . M il le r

The Best Robe

S c r ip t u r e : Luke 15:20-24
T e x t : But the father said to his servants, 

Bring forth the best robe, and put 
it on him (Luke 15:22).

I. T h e  B e s t  R obe  C o n t r a s t e d  w i t h  
O th e r  R o b e s .
A. The robe worn by the selfish 

(Luke 16:19).
B. The robe worn by the jealous 

politician—Herod (Acts 12:21).
C. The robe worn by a helpless king 

(Jonah 3: 6).
D. Contrasting robes of Ahab and 

Jehoshaphat (I Kings 22:10).
E. The “filthy rags” worn by the 

sinful world.
II. T h e  B e s t  R obe  Is W h it e . H o l in e s s  

in  C h a r a c t e r .
A. S a in t l y  R o b e s , “white linen” 

(Revelation 19:8).
B . R o b e s  M ad e  W h it e  in  th e  B lo o d  

(Revelation 7:14).
III. T h e  B e s t  R o b e  Is t h e  K in d  G od 

G iv e s .
A. It represents new character
B. It represents new desires and 

ambitions.
C. It represents new life, hopes.

— N e l s o n  G . M in k

God’s Ways Versus Man’s Ways

T e x t : Proverbs 14:11-12

I n t r o d u c t io n : God’s ways and man’s 
ways have been exactly opposite 
since the fall of Adam and Eve. 
The only remedy is the blood of 
Jesus and the new birth.

I. S in  Is t h e  R u in  o f  M e n  a n d  F a m 
i l i e s .
A. Hope and household of sinner 

shall fall in storm (Matthew 
7:24-27).

B. Sure judgment of God shall 
sweep it away.

II. T h e ir  L iv e s  S e e m  R ig h t  t o  T h e m 
s e l v e s .
A. Opinions and practices above 

pricks of conscience.
B. Worldliness, sensuality, and flesh- 

pleasing look right to the spir
itually dead.

C. They are interested only in ex
ternal performance and partial 
reformation.

D. Try to convince self that all will 
be well at last.

III. T h e ir  E n d  S h a l l  B e F e a r f u l .

A. More painful as they remember 
the sure knowledge that they 
could have done better.

B. Wages of sin are always spiritual 
death.

C. Iniquity is certain ruin.
D. Self-deceivers are self-destroy- 

ers.
IV. R ig h t e o u s n e s s  Is S t r e n g t h  o f  M en 

a n d  F a m i l i e s .
A. God says the tabernacle of the 

upright shall flourish.
B. They shall flourish in graces and 

comforts.
C. They shall enjoy true riches and 

honors.
C o n c l u s i o n : If our friends and neigh

bor seem to flourish in sin, remem
ber God shall throw down the sin
ner and cause the upright to flourish.

— P a u l  F . W a n k e l  
Dupo, Illinois
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A Visitor in the Night

Te x t : John 3:1-17
I. D e d u c t i o n s  o f  N ic o d e m u s

A. Jesus was a Rabbi, or great 
Teacher (v. 2).

B. Jesus came from God (v. 2).
C. His ministry proved His con

nection with God (v. 2).
II. D e c l a r a t i o n s  t o  N i c o d e m u s

A. A man must be born again (v. 3).
B. New birth is key to heaven (v. 5).
C. Love moved God to provide new 

birth (v. 16).
III. D i f f i c u l t i e s  o f  N i c o d e m u s

A. Failed to understand spiritual 
birth (v. 4).

B. Failed to see Jesus as a Saviour 
of men (v. 2).

C. Failed at this time to accept the 
teaching of Jesus (v. 9).

C o n c l u s i o n s : John 1 9 :3 9  shows that
Nicodemus learned to love Jesus.

— P a u l  F. W a n k e i .

Worship
Sc r ip t u r e : John 12:1-9
In t r o d u c t i o n : Mary showed three

thoughts of interest in her worship.
I. R e a s o n  f o r  H e r  W o r s h i p

A. Jesus had done something for her 
and for Lazarus.

B. The presence of Jesus drew her 
to worship.

C. This need of worship drew her 
to the feet of Jesus.

II. M e t h o d  o f  h e r  W o r s h i p

A. She found something of value.
B. She brought and presented it to 

Jesus.
C. She finally gave of herself with

out reserve.
III. B e n e f i t s  o f  H e r  W o r s h i p

A. It gave her a release of emotion.
B. Worship let the world know of 

her relationship to Jesus.
C. Jesus gave her His commenda

tion.
C o n c l u s i o n : Worship does not change

God, but it does change us.
— P a u i , F .  W a n k e i ,

There Are Such Things

S c r i p t u r e : Romans 11:1-5, Philippians 
4:8

I n t r o d u c t i o n : A s  with the prophet Eli
jah, and the people of St. Paul’s 
day, the temptation often comes to 
Bible-believing, Holy Spirit-receiv
ing Christians to believe that they 
are practically alone in their efforts 
to hold up a standard worthy of a 
great God. Encouragement to keep 
the standard high can be found in 
the Bible and in our environment, 
evil and imperfect though the en
vironment may be. For those who 
may feel that there are no longer 
high standards or high ideals that 
are being held on to, tenaciously, 
by others, we may repeat, “There 
are such things.” There are still 
such things as:

I. A L o v e  T h a t  I s  T r u e

A. John 3:16.
1. The first step in a true love 

is to recognize that God loves 
us.

2. This love cost both God and 
Christ something. True love 
costs.

3. G o d ’ s love culminates in 
eternal life for us. It is un
selfish.

B. John 15:13-14.
1. Christ, the Son of God, loves 

us enough to die for us.
2. His love will prevail only for 

those who obey His com
mandments.

C. I John 4:19.
1. Many people today love Him.
2. Our love arises out of His 

love. Love demands love.
II. A G o d  T h a t  I s  J u s t  a n d  T r u e

A. Some are deceived. But no ex
cuse for those who know the 
way.

B. We shall receive an host (but 
sure) trial.

C. Judgment entirely is dependent 
upon our lives here.

III. F o r c e s  A r o u n d  U s  W h ic h  A r e  
N o b t .e .
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A. A pure word.
1. Our Bible is God-inspired; it 

is up to the critics to prove 
otherwise.

2. The results of reading its 
pages prove it God-inspired.

3. Changed lives prove it God- 
inspired.

4. Your own experience proves 
it God-inspired.

5. It is for your perfection, 
sanctification and growth.

B. Lovely thoughts and deeds.
1. The lost art of meditation. I 

think a great deal about what
I read in the Bible.

2. Helpful writings in books and 
periodicals.

C. Christ is our Leader, Saviour, 
and Master of good report 
(Isaiah 9:6).
1. He is recognized by His 

enemies.
2. His friends cannot find words 

to express their love and de
votion.

3. We serve One to whom every 
knee shall some day bow.

C o n c l u s i o n :
A. There is a cause for praise.

1. There are virtuous men and 
women not only in the Old 
and New Testament but also 
in our day.

2. Many who have not com
promised with worldliness.

B. We do not stand alone. The next 
time your faith slips a little low 
or you are discouraged, think on 
these things and remember— 
there are still such things as 
these in the world today.

— A u d r y  M il l e r  
Killbuck, Ohio

Christian Security
S c r ip t u r e : John 10:22-39 
I n t r o d u c t io n :

A. Feast of Dedication—held in 
commemoration of the purifying 
of the Temple after its defile
ment by Antiochus Epiphanes in 

162 b .c . (v. 22).

B. The shadows of the Cross are 
falling on Jesus.

I. C o n d it io n s

A. Hear (v. 27).
B. Believe in (v. 26).

1. Unbelief characterizes those 
who are not sheep.

2. Do not have the disposition 
of t h o s e  who come unto 
Christ to be instructed and 
saved.

C. Follows (v. 27).
D. Obey (v. 27).

1. Lack of responsibility.
2. Lack of obedience.

E. What confidence can I have that 
meeting these conditions will 
bring security?

II. T h e  S o u r c e

A. My Father.
1. Almighty God (Deuteronomy 

33:27).
2. Greater than all (John 10: 

29).
B. Shall never perish.
C. No one can pluck a child of God 

out of God’s hand.
1. Final perseverance implies 

final faithfulness.
2. T h e r e is no unconditional 

security, but there is a secur
ity that exceeds such a sup
posed security that results 
when God’s children place 
their trust and confidence in 
the power of God (cf. David’s 
trust, II Samuel 22:1-3).

3. Paul (Romans 8:38).

III. E v id e n c e s

A. No evidence of security when 
one who claims to be a child of 
God yet lives in sin.

B. Christ’s claims and works were 
consistent with each other.

C. Jesus set aside by the Father to 
be sent into the world.

C o n c l u s i o n : There is a security for 
Christians which is founded in the 
power of God. But one must keep 
himself where the power of God is 
effective in his life.

— A l l a n  W. M il l e r
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book : b r i e f s

Book Club Selection for November

STEWARDSHIP SERMONS
Charles M. Crowe (Abingdon, $2.50)

It would be agreed that a book of stewardship sermons decidedly 
deserves a place in the Nazarene Ministers’ Book Club. Yet looking back 
across the past quadrennium, one has not presented itself with such 
outstanding merit that it would demand a place. But now one has 
appeared on the horizon and by sheer merit warrants a place in that 
select list of books that earns their way into the Nazarene Ministers’ 
Book Club.

In the first place, this is a discussion of stewardship on a broad level. 
Not only is money and talent involved but all of life beside. In fact, only 
the last segment of the book is devoted to the stewardship of possessions.

The author is well known to the members of our Ministers’ Book 
Club, for you who have belonged for some time will recall his superior 
book entitled Getting Help From the Bible which was the selection for 
July, 1957. The high quality of illustrations that was noted in that book 
is continued in Steioardship Sermons. The author’s ability at illustrations 
is sheer magnificence. These windows are properly placed; the light 
does not shine too brightly and the material to be illuminated bears the 
full scrutiny of illumination.

So you will read with joy and profit Stewardship Sermons. It will 
provide you both meat and drink for the stewardship emphasis in Feb
ruary of 1961 and for many other seasons beside.

It will be noted that in two places the author suggests that if giving 
a total tithe to the church seems a difficult situation that a half a tithe 
might pass. We would immediately disavow this, for with us the mini
mum of giving is the whole tithe and the place is the storehouse. Just 
remember this author is writing to a vast reading audience, many of 
whom have not yet begun to make a decent start of tithing, even at any 
level.

Therefore, read it, mark it, let it simmer into your thinking, and I 
venture you will be glad that your Book Editor chose this book as a 
Book Club selection.

THE RUDDER AND THE ROCK

Charles W. Conn (Pathway Press, $2.50)
Charles W. Conn deserves to be introduced. As a minister in the 

Church of God, Cleveland, Tennessee, he has made an honored place as 
a writer, both accurate and appealing. In Like a Mighty Army he be
came a brilliant historian in setting out the story of the Church of God— 
its victories and defeats—one of the best jobs of church history writing 
to show up in a long time.

Now he presents a book of thirty-eight devotionals. These are de
signed as moral rudders to help the voyager on life’s turbulent sea to 
avoid the rocks.

Each is warmed by the lifeblood of case studies—all are evangelical. 
Sermons are here only suggested.
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VELVET is the fashion I guess. Two books have recently come with 
velvet woven into the title.

BEGGARS IN VELVET

Carlyle Marney (Abingdon, $2.00)

In this case the title of the book is the title of one of thirty-six brief 
discussions. Beggars in Velvet is, of itself, a penetrating study of self
induced pauperism—a blight of our day.

The vignettes of spiritual philosophy are just that: Not Biblical nor 
theological, but exposes of foibles and pitfalls of religious life. Each is 
pertinent, incisive; some are devastating. Listen to the titling samples: 
“ Stir-crazy,” “A Two-cent Deal,” “The Pressure Cooker.”

The book is well organized into three sections: “The Life We Lead,” 
“The Way We Do,” “The Hope We Have.”

Marney, you met in Faith in Conflict and also Dangerous Fathers, 
Problem Mothers, and Terrible Teens. He is adept with his pen and 
knows how to wring from words their full quota of meaning.

The other Velvet book—
CROSS WITHOUT VELVET

Geoffrey C. Bingham (Moody, $2.00)
This book builds the velvet theme into its entire discussion. The 

subtitle helps us pinpoint the author’s emphasis—“ Studies in Disciple- 
ship.” Taking the words of Samuel Rutherford ( “My Lord hath no velvet 
cross” ) as his springboard, Author Bingham sets out to reconstruct dis- 
ciplcship in its true colors.

“We have drained the word ‘disciple’ of much of its original mean
ing.” This forthright feeling is amplified by a study of discipleship in 
the New Testament, in the Early Church; a long, frank look at the tests 
and cost of discipleship. The author’s relating of discipleship and the 
Holy Spirit is indeed wholesome.

A worthwhile, spiritually stimulating volume. We wish, however, 
that the author had remembered that windows are essential lest a home 
become a cell. It lacks illustrative sparkle.

IMPORTANT ANNOUNCEMENT

As of January 1, 1961, the Nazarene Ministers’ Book Club changes 
its policy of operation as follows:

1. Every Nazarene pastor will belong automatically.
2. Any other minister desiring to join the Nazarene Ministers’ 

Book Club may do so by asking to have his name placed on 
the mailing list.

3. BOOKS WILL NOT BE SENT EACH MONTH. But when
ever an unusually good book comes to our attention, a Review  
will be mailed to all ministers.

4. Then each minister can order as he pleases.
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Beautiful Text BIBLE
"c> i m p a c t ’ B i b l e  w i t h  e x c e p t i o n a l l y  r e a d a b l e  p n n t  e s p e -  

v' s u i t a b l e  l o r  c a l l i n g .

For those interested, a quality Bible—one that will provide "extra” 
years of pleasure—in a handy, thin, pocket-size edition, this is the 
favorite. Something you must see and use to really appreciate.

30 11 A nd when Zebul the ruler o f 
the city heard the w ords o f G a'-al 
the son o f  Ebed, his anger was kin
dled.
m31 A nd he sent messengers unto 
A-bim'-e-lech privily, saying. Be-

Genuine leather . . . semi-overlapping 
. . . page headings . . . ribbon m arker . 
Comes in G IF T - P A K  box. (H A )

. "M icro p ake" India paper 
convenient AV3 x 7 V V ' size .

Hand-grained morocco, leather-lined , gold edges, R E D - L E T T E R  edition 
Levant-grained morocco, red under gold edges, g ilt-trim m ed BU TTO N -C LA SP

. self-pronouncing 
barely V 2"  th ick .

$ 1 7 .0 0
$ 1 4 .0 0

S-1277X
1-1271XRL

Hand-grained morocco, leathe--lined , gold edges
Genuine leather, red under gold edges, R E D - L E T T E R  edition

$ 1 7 .0 0
$ 1 3 .5 0

Bibles Ministers Use and Recommend to Others

De Luxe Large-Type BIBLE
T h e  B i b le  with m a n y  features  ideal  f or  use in the pulpit
Everything about it makes this a preaching Bible. Large type 
makes it easy to spot and read any passage; light weight and 
flexibility allow it to fit into the palm of the hand with perfect ease.

3 f  Then came Isaiah the proph
et unto king Hez-e-ki'-ah, and 
said unto him, What said these

Finest qua litv  workmanship . . . nonoverlapping covers . . . presentation page . . . 
fa m ily  record . . . self-pronouncing . . . page headings . . . ribbon m arker . . . maps 
w ith  a tla s  . . . 5 7/s x 3 1 1 / 7 6 " .
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B -1 8 7 7 x  De luxe sealskin  -the finest of a ll bindings, leather-lined, gold edges, gold bor
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B -1 8 4 7 x  Top-quality , genuine morocco leather, leather-lined , gold edges.

G IF T - P A K . $ 2 3 .0 0
B-1 8 4 1 x  Genuine leather, " f i2x tex "- lin e d , gold edges. G IF T - P A K . $ 1 7 .5 0

B IB L E  P A P E R — l 1 2"  th ick
B-1 8 0 5  Genuine leather, paper-lined, red under gold edges. Boxed. $ 1 2 .5 0
B-1801  Im ita tion  leather, paper-lined, red under gold edges. Boxed. $ 9 .7 5
B-1 8 0 0  Cloth board w ith  two-color Jacket, red-stained edges $ 7 .0 0

FOR DOZENS OF OTHER ST YL E  BIBLES A N D  N EW  T E ST A M E N T S APPR O PR IATE FOR 
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Is your church receiving the rich, benefits?

PRAISE and WORSHIP
The Nazarene Hymnal

Now in lour useful editions!
,\A\\\\\\(

497 h y m n s  a n d  s o n g s  • 48  r e s p o n s iv e  r e a d in g s  * t itle , first l in e , s u b je c t  in d e x e s

STANDARD EDITION
F or con g reg a tion a l u s e *

Durably bound in maroon, leather-grained 
cloth $ 1 .75

12 o r  m o r e , $ 1 .60  e a c h , d e liv e r y  e x tr a

LOOSE-LEAF EDITION
F o r  a ccom pa n ists

Individual pages in three-ring, wear-resist
ant, black plastic binder $ 2 .5 0

HOME EDITION
F o r  fa m ily  u se

Same as standard edition, but in dignified 
black cloth $1 .75

12 o r  m o r e , $ 1 .6 0  e a c h , d e liv e r y  e x tr a

DE LUXE EDITION
F or  y o u r s e lf , pu lp it, o r  g ift  

Black, hand-grained, mo
rocco binding with gold
edges $6 .50  IgPP

Copy for examination sent upon request

The hymnal designed to give you the 
honored title of "The Singing Church'

N a z a r e n e  P l l b l i s h i n a  H o u s e  2 923  Troost, Box 5 2 7 , Kansas C ity  4 1 , M issouri 
I  n a z a r e n e  r u m i b i i m y  Washington a t  Bresee, Pasadena 7 , C a lifo rn ia

j l ^  IN C AN AD A: 1592  Bloor S tree t, W est, Toronto 9 , Ontario
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*The best congregational singing resu lts when every 
person has access to a  hymnbook. An adequate sup
p ly is a t  least one book for every two people in 
the congregation.


