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THESIS ABSTRACT

Reformed Theology is a type of Protestant persuasion as distinct from that of the
Lutheran, Wesleyan, Pentecostal, and others of Protestant traditional roots. If this_
particular theology has to be transplanted to another locality of different cultural milieu, it
requ}res the adjustiment of the social foundation of the theology and the social makeup of
the new society. This becomes the basis of theological contextualization dealt within this
study.

In this paper, the educational practice of the Presbyterian Theological Seminary, the
herald of Reformed Theology, is examined with regards to theological contextualization.
The problem set forth herein are the following: (1) To what extent is contextualization of
the Reformed Theology considered significant by selected faculty, students, and alumni of
PTS? (2) To what extent do the selected faculty, students, and alumni of PTS respond to
(accept/not accept) the suggested ideal indicators of theological contextualization in the
Philippine setting? (3) To what extent do the selected faculty, students, and alumni of PTS
perceive the indicators as demonstrated or exhibited in the actual situation? (4) Is there any
relationship between the accepted indicators aﬁd the perceived demonstration or exhibition
of these indicators in actual situations by the selected faculty, students, and alumni of PTS?

By approaching this work both sociologically and theologically, and with the use of
data from survey questionnaire and literary works, PTS’ practice of theological
contextualization is considered highly significant. A further result of the study indicates that

PTS highly accept a majority of the suggested ideal indicators of theological

i



contextualization for the Philippine setting. However, PTS seems to moderately exhibit a
number of the suggested indicators of theological contextualization. Moreover, it 1s
observed that PTS highly exhibits some of the indicators that are highly accepted, but that
there are also several highly accepted indicators that PTS hardly exhibits. This means that
PTS is showing signs of contextualizing Reformed Theology in the Philippine setting, but
not as contextualized as it should be.

From the study, the indicators that elicit a high level of acceptance can become
starting points in the development of criteria for evaluating how Reformed Theology should
be contextualized in the Philippine soil. In a similar way, the perceived weakness can
become beginning points for implementing reforms in the contextualization of Reformed

Theology in the Philippine setting.
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CHAPTER 1

THE PROBLEM AND ITS BACKGROUND

Introduction

Theology is not an end in itself, and so is theologizing. Doing theology - since the
time of the early church fathers (such as St. Augustine), to the rise of the great scholars
(like Thomas Aquinas) in the scholastic period, to the age of the known reformers (e.g.
Luther, Calvin) in the sixteenth century, to the present time of diverse theological
persuasions - has been a means to make the eternal truths of God come across the life
situation of humankind. This process has never been an easy task. There have been
successes and failures, gains and loses, trials and errors, sacrifices and abuses,
illuminations and conlusions. Nevertheless, there have been progress and development in
approaches, even in theology itself.

Today there is a revolution taking place in the methods of doing theology that
makes the faith more intelligible and relevant to a particular context. Theology is finding
significant meaning in different parts of the world, even among cthnic groups, through the
approach known as contextualization.

Contextualization is the capacity to respond meaningfully to the Gospel within the
framework of one’s own situation.! The word “contextualization” was first used by the

Theological Education Fund (TEF), which was founded in 1958. The focus was on the

' Rodrigo Tano., Theology in the Philippine Setting (Quezon City. Philippines: New Day Publishers,
1981), 10.



development of Third World theological education > Shoki Coc, the executive director of
TEF said, as quoted by Bunyi:

If theological education is to move forward in renewal and reform, it must

simultaneously be involved in a “double wrestle with the Text (rom which all texts

are derived and to which they point, in order to be faithtul to it the context, and
wrestling with the context in which the reality of the Text is at work, in order to be
relevant to it. This “double wrestle” may involve what I call “textual cum
contextual criticism”. It is in this critical awareness that we are driven to basic
questions about the nature and purpose of theological education in the
contemporary revolutionary world.”

From then, the concept of contextualization has drawn the attention of interested
theological institutions abroad such as the Asia Programme for Advanced Studies (APAS)
of the Lutheran World Federation, the Accrediting Council for Theological Education in
Africa (ACTEA), the Tamil Nadu Theological Seminary (T.7.S.) in India, Association of
Theological Schools in Indonesia (ATSI), North East Association of Theological Schools
(NEAATS), Indonesian Baptist Seminary (1BS), ete”

By using this contextualization approach, communicators of theology oftentimes
have used their creativity to implant theology in ways and means that lessen, if not
eradicate, the barriers for effective and harmonious transplantation of the faith. In effect,
there has been a growing awareness of nationalism in theology arising from a particular

locale shaped by its own philosophy, values, and worldview. Hence, there is the so-called

Filipino theology, African theology, Korean theology, Japanese theology, and the like

% Ibid., 46.

* Shoke Coe, “Contextualization as the Way Toward Reform.” in D.J. Elwood. ed.. Asia Christian
Theology, quoted in Joy Oyco Bunyi. “Contextualization of Theological Education for Metro Manila
Context” (Ed.D. diss., Asia Graduate School of Theology. 1989), 10.

‘Ibid., 11-13.



The trend, on one hand, might have been a reaction against the practice of
European and American missionarics in the past as they do theology: transporting
Christianity from the West without being transplanted in Asian soil.’> On the other hand,
the contextualization of theology might have been an calightenment to present theologians
that the right way to do theology is not just taking all that conforms to the theological
systems of the West and produce Christians alienated to their own cultures. Instead,
theology must be brought to one’s context or situation - to take root upon it, to be
nationalized, and to pave the way for better development of the intellectual and spiritual
maturity of the nationals.

This way of doing theology, according to Bevans,” is not an option. This is a
theological imperative because contextualization is part of the very nature of theology
itself. This is the theological basis for contextualization. We could note the divine-human
encounter as a model. This did not just occur; it did not happen in a vacuum. God
revealed himself to a people of a particular culture, using that culture’s language, customs,
and symbols to communicate. He even became man - in Jesus Christ - to contextualize
himself.” This has become the pattern, even in the past history, to justify the concept of
contextualization - making the gospel intelligible and relevant to current audiences.
Jeremias Montemayor’s statement on this matter is worth mentioning:

When the God Teacher came, His was the best language possible. With His

language, He would not have to break ideas with a word and part of speech  But
the God Teacher took pains lirst to learn how to speak Aramaic, the lowly dialect

* D.T. Niles, as cited in Chandran Devanesan, The Cross Is Lifled (New York: Friendship Press,
1954), 11: quoted in R. Tano, Theology in the Philippine Setting. 1.

“ Stephen Bevans, AModels of Contextual Theology (Maryknoll, New York, USA: Orbis Books,
on. 1.

" Padilla. The Contextualization of the Gospel (Abingdon, Pasadena: Partnership in Mission, 1975).
quoted in Bunyi, “Contextualization of Theology for Metro Manila Context.” 23.



of the poor and background people. He came to live with and to teach. He adopted
the idioms and their accent. And when some 30 years later, He sent His disciples
to teach or to imposc on all nations the dialect which was then the dialect of Him
who was the way, the truth, the resurrection and the life but He saw it necessary to
send the Paraclete to teach His disciples the tongues of the various people to whom
they would preach.®

Contextualization of theology in the Philippines has been propagated earlier by a
number of Filipino theologians like Carlos Abesamis, Catalino Arevalo, Edicio De la
Torre, Emerito Nacpil, Vitaliano Gorospe, Rodrigo Tano, Arsenio Dominguez, and David
Feliciano. They have called for reform in theological education. The call was based on the
fact that the Philippines received the Christian faith from European and American
missionaries, and that the theology they gave the country has been wrapped with the
cumbersome paraphernalia of the Western culture.” The aim of the Filipino theologians
was to pose a challenge that it is only in the understanding of the Filipino worldview that
the Christian faith can be appropriately adapted to Philippine culture. The response was
the production of numerous studies, models, and samples ot correlating theology with the
Filipino worldview and situation. Some of these works can be found at the University of
the Philippines (UP), Atenco de Manila University, De La Salle University (D1.SUD,
University of Santo Tomas (UST), Asia-Pacific Nazarene Theological Seminary (APNTS),
Asian Theological Seminary (ATS), Presbyterian Theological Seminary (PTS), and other
schools, Bible colleges and seminaries. The researches and proposals emerged in order to

make theologies, which were nurtured in foreign society, relevant to Philippine soil.

" Jereming Montemayor, Ours o Share (Rex Book Store. 1966), as quoted in Rebeeen I Ongsollo,
“Towards an Inculturated Faith: Legacy of Mothcr Ignacia Del Espiritu Santo to the Mission of the
Philippine Catholic Church” (M.A. Thesis, De La Salle University, 1993), 4-5.

? Pius Wakatama, Independence for the Third World Church: An Afeican Perspective on
Missionary Waerk (Downers Grove, Hinois: InterVarsity Press, 1976); as quoted m Ayvuk Ausaji Ayuk, "A
Study of the Contribution of China Achebe’s Writings (o the Indigenization and tneultugtion of Theology
it the Ibo (Nigeria) Context: A Critical Analysis™ (Ed.D. diss., De La Satle University, 1996), 1.



This study aimed to check if the = is a continuous attempt o translate the Christian
message (text) to the particular historical situation (context) of people groups in the
Philippines. This is a follow-up to the works done by Filipino contextual theorists and
practitioners who regarded contextualization as a must. Specifically, this work is a
supplement to Dr. Joy Bunyi’s dissertation, “Contextualization of Theological Education
for the Metro Manifa Context.” Since Bunyi’s study is limited to Metro Manila, P'T'S,
which is located in Cavite, is not included in her study. She, then, encouraged similar
studies among theological schools outside Metro Manila, and of which this paper is a
response to her recommendation. This study tried to find out any contextualization in the
educational practice of PTS located in a suburban setting. The respondents in the research
were a mixture of nationals and foreigners - some were communicators and others
recipients of the faith - who had a taste in the theological educational process of the
Presbyterian Theological Seminary (PTS). In this case, we can have a balanced result that

can be gleaned from both national and foreign perspectives.

Setting of the Study

PTS, the object of this research, is one of the fruits of the Korean Presbyterian
Mission in the Philippines that began in 1977. When Hwal-Young Kim (Geraldo) and his
wife arrived in the Philippines in March 27, 1977, as the first Korean Presbyterian
missionaries, they labored for the establishment of Presbyterianism, since the former
Presbyterianisim, established by American missionaries in 1898, had merged into the

United Church of Christ in the Philippines (UCCP) in 1948.'° The arrival of other Korean

' Timothy Kiho Park, "A Two-Thirds World Mission on thc Move: The Missionary Movement of
the Presbyterian Church in Korea™ (Ph.D. diss.. Fuller Theological Seminary, 1991), 272.
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missionaries, including Timothy Park, paved the way for the establishment of the
Presbyterian School of Theology (PST) in June 29, 1983. The school started in a rented
house in Quezon City, Metro Manila. Later, PST was changed to Presbyterian Theological
Seminary (PTS) in April, 1985 and was moved to the present campus in URC Ave.,
Salitran IV, Dasmarinas, Cavite, in June, 1987."

The mission of PT'S is to serve as an agent in communicating the Reformed faith in
the Philippine setting as an early catalog says, quoted by Hwal-Young Kim:

The purpose of this institution is to raise up pastoral leadership for the

Presbyterian Church of the Philippines as well as to promote the Reformed

faith in this archipelago (PST 1984,1)."?

The vision has been reinforced when American Presbyterian missionaries, Paul
Taylor and Richard Wolf (founders of Mission to the World), joined forces with the
Korean missionaries in planting churches and teaching students at PTS. The missionaries
were also joined by Filipino faculty.

For fifteen years, PTS became a center of communicating and translating the
Reformed faith of foreign origin to the Philippine situation. Did it follow the approach
known as contextualization? This study sought to find out.

Now, if theology is rightly translated and nationalized, there is greater potential of

understanding and propagating the Christian faith. Filipino theology, therefore, will better

fulfill its interpretive, prophetic, and pastoral role in the Philippines today. "

" bid.. 278-79

"2 Hwal-young Kim, “From Asia to Asia: A History of Cross-Cultural Missionary Work of the
Presbyterian Church in Korca (Hapdong), 1959-1992” (D.Mis. diss., Reformed Theological Seminary, 1993),
208.

" Tano, Theology in the Philippine Setting, 157,



Statement of the Problem

This thesis tried to find out the theological contextualization in the educational
approach and practice of the Presbyterian Theological Seminary (PTS).

Specifically, the study sought to answer the following questions:

1. To what extent is contextualization of Reforimed Theology considered
significant by selected faculty, students, and alumni of PTS?

2. To what extent do the selected faculty, students, and alumni of PTS respond to
(accept/not accept) the suggested ideal indicators' of theological contextualization in the
Philippine setting?

3. To what extent do the selected faculty, students, and alumni of PTS perceive the
indicators as demonstrated or exhibited in the actual Situation?

4. Is there any relationship between the accepted indicators and the perceived
demonstration or exhibition of these indicators in actual situations by the selected faculty,

students, and alumni of PTS?

Theoretical Framework

This research work is modeled after Dr. Joy Bunyi’s study on the contextualization
of theological education for the Metro Manila context. The different seminaries, where
Bunyi conducted her study, perceived the significance of contextualization, and that thesc
seminaries showed signs of being contextualized'* in Asian context, specifically in the

Philippine context. The rationale for such a possibility has been discussed by Bunyi

' Out of the 50 indicators noted by Bunyi, the rescarcher used only 48 and they are specificd in
chapter IV and appendices of this paper.

'* Bunyi, “Contextualization of Theology for Mctro Manila Context,” 144.



theologically, historically, and sociologically. In a similar way, the following social and
theological theories are the bases in understanding the contextualization process of
Reformed theology in the Presbyterian Theological Seminary (PTS). These theories have
been widely-used by sociologists, anthropologists, missionaries, theologians, and
educators, not only in the rcligious circle but in the sccular as well.

A social theory which is basically considered in this study of contextualization
process is Talcott Parsons' stmctural-ﬂ}nctional theory of society elaborated by Dr.
Timothy Hwang in his study on "Presbyterian Rituals in the Philippines: A Study on
Religious Acculturation." It holds that cvery society and even its subunits, such as
communities or organizations, are conceptualized as systems, and an attempt is then made
to explain the role of religion within the particular features of their social structure in terms
of their contribution - to maintaining the system as a viable entity. Within this theoretical
framework, Talcott Parsons identified the roles Western church rituals play by viewing
religious organization as a subsystem within a larger system as an entity (see: following

diagram).'®

t

S t ru ct ure ................................................ NSO as an
| (Religion) Funtion 1 Entity

Integrated Maintenance

Fig. 1. System Theory

'S Tac Yun Hwang, “Presbyterian Rituals in the Philippines: A Study on Religious Acculturation”
(Ph.D. diss., Asian Center University of the Philippines, 1989), 11-12.



Dr. Hwang explains that taking Parsons' analysis of the roles of subsystem of the
Western society, the role, "integration” among all of other subunits of the society cannot be
fulfilled without accommodating values of the society, while sharing her own values which
can possibly be promoted.”” On the other hand, Dr. Hwang notes that viewing the Western
church in terms of Talcott Parsons' theory of society may lead us to the conclusive idea
that Presbyterian Church in the West, implanted in Philippine soil, embodies the core
values which are reflective of Western society. However, it is observable that in the
Philippines, the church is expected to play latency roles involving pattern maintenance and
tension management due to her societal values. Even though the Presbyterian Church in
the Philippines intends to play the same role as it did in Western society, such role cannot
be appreciated in Philippine society because cach socicty has a ditferent set of values
which infiltrate and dominate the culture of the church within it.'™ In other words, there

are contlict areas (see: following diagram)

Presbyterian Conflict

Filipino

Orientation Areas Orientation

Figure 2. Presbyterian and Filipino Orientation

Therefore, i order for the Western belief system to be integrated in the Philippine

church, there 1s a need for adaptation and accommodation.

Y Ibid.. 13.

" bid.., 14.



Another concept considered in this study is the indigenization theory. This is "the
process by which Christian truth is made meaningful and relevant to particular cultures and
situations.”"” The paradigm of such a process is the incarnation of the Eternal Logos to
communicate divine truth to mankind. In order to translate God in understandable and
relevant terms, Christ came into a concrete historical situation. It is also the same with
regards 1o theology; it needs to be transtated or incarnated within a specitic cultural milicu
in order to be understood and effective. This is the real essence of indigenization of
theology.

According to Tano, indigenization may take the form of adaptation and
accommodation which refer to the process by which components of a given culture are
utilized to express the meaning of the Gospel. It may also take the form of inculturation
which is the process of making the gospel message intelligible in the idiom of the language
and culture of the receivers. Indigenization then points to the "processes by which
Christian truth 'takes root’ and 'grows out' of a new cultural soil."*

One more approach wherein this study is based is the contextualization concept
which convey all that is implied in indigenization which takes into consideration the
different traits, values and orientation of a particular group in the preaching of religious
doctrines,”' yet having a more dynamic concept which is open to change and sccks to press

beyond.? Like indigenization, contextualization “is the Christian search for meaning in a

¥ Tano. Theology in the Philippine Setting. 7.
* Ibid., 8.
! Hwang, “Presbyterian Rituals in the Philippincs: A Study on Religious Acculturation.” 15.

** David Hesselgrave and Edward Rommen, Contextualization: Meanings, Methods, and Models
(Grand Rapids, Michigan: Baker Book House, 1989), 31-32.
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given culture otherwise known in the Philippines as Filipinization,"* but "it goes beyond
its scope by incorporating the process of secularity, technology and the struggle for human
justice which characterize the historical moment of the nations in the Third World"** (see:

following diagram).

Culture Gospel Message

\%’mmwmmmmm»&wwmmmwmmwmmmmmm»a

Social Change Tradition

Figure 3. Gospel in Context

There are three layers of context according to anthropologists: cultural, social, and
situational. "Context of culture," according to Hesselgrave and Rommen, “assumes an
integrating body of knowledge and language behavior shared by a number of groups or
communities." Social context, on the other hand, they said, "refers to the individual's
membership in a community. It implies familiarity often unconscious, with cultural values
and beliefs, institutions and forums, roles and personalities, and the history of ecology to
the community. Context of situation is the most specific layer of context. It is the
individual's relationship to the immediate situation in which he is involved.*® This paper
basically considers these three levels of contexts, but gives more emphasis on the cultural
context which includes Filipino tradition and world-view in the understanding of
theological contextualization in the Presbyterian Theological Seminary (see: following

diagram).

** Hwang, “Presbyterian Rituals in the Philippines: A Study on Religious Acculturation,”™ 15.

*"Tano, Theology in the Philippine Setting, 9.

** Hesselgrave and Rommen, Contextualization: Meanings, Methods, and Models, 165-67.
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Cultural Context

Social Context

Situational Context

Figure 4. Three Levels of Contexts

Moreover, this paper considers the educattenal concept, specifically, the fearning
theory which stresses the need to begin with the student’s need according to his context. It
has been emphasized that in the making of educational courses, context is one of the
important considerations. Fischer and Thomas present, as cited by Ponniah, that for
education to be culturally relevant, its aims and goals, the personnel, the material
resources, and the appropriate attitudes and behavior for members of the institution must

arise from the needs that exist within that society and the culture that augments it.*’

* Bunyi, “Contextuatization of Theological Education for the Mctro Manila Context,” 25.

12



Conceptual Framework

The conceptual framework is meant to portray the contextualization process of
Reformed Theology in the Philippines focusing on the practice of the Presbyterian

Theological Seminary (PTS) as viewed by selected faculty, students, and alumni of PTS.

REFORMED |
THEOLOGY |

I COMMUNICATORS
| oF THEOLOGY

& CREATIVITY OF
§ COMMUNICATORS

PTS LEARNERS AND |}
| THEIR CONTEXT

i CONTEXTUALIZED
THEOLOGY i

-Education becomes relevant
-involvement and Awareness of
Philippine worldview/culture

-Greater potential for
understanding/learning

-Missiology made possible and
effective

Figure 5. The Practice of PTS on the Contextualization Process of Reformed Theology in
the Philippine Setting



The diagram above shows how Reformed Theology of foreign origin, with the aid
of communicators and their creativity, can be transplanted and become applicable to a
locality. Thus, making missiology possible, theological education relevant, and resulting
in the awareness of Philippine culture and greater understanding of the Christian faith.

Theology stems from something; it does not just happen. Nothing happens in a
vacuum and as such theology has to be stimulated from something within rather than from

27 o . . . _
Fheologians have come to recognize this fact. De Mesa, for instance,

without.
emphasizes this pomt in his book Doing Theology. tHe says that theology has to be reborn
at the “grassroots,” i.e., in the midst of life-experiences of a people.?® Indeed, theology
needs to follow the part of a people’s experience in order to be meaningful to the people it
is being applied to. Life experience becomes the imperative in which theology is being
pondered upon, to make it applicable.”” This concept can be observed in the
contextualization of Reformed Theology as practiced by PTS.

Doing theology is related with missiology. Here, there are intercourse and crossing
of boundaries. The success and failure of both depends on the adjustment being done.
Ayuk’s comment on such is enlightening;

When the boundarics are being crossed, there is usually an expectation of

something new; mission also has to do with bringing something new. T'he problem

now is how these two foreign objects can be able to come together without
necessary destroying each other.... It is the maintenance of these identitics in order

7 Ayuk Ausaji Ayuk. “A Study of the Contribution of Chinua Achebe’s Writings to the
Indigenization and Inculturation of Theology in the Ibo (Nigeria) Context: A Critical Analysis™ (Ed.D diss..
Dc La Salle University, 1996), 26,

* De Mesa. Doing Theology (Manila: Clarctian Publications, 1990); quoted in Ayuk, “A Study of
the Contribution of Chinua Achebe's Writings Lo the Indigenization and Inculturation of Theology in the 1bo
(Nigeria) Context: A Critical Analysis.™ 20.

*» Ayuk, *A Study of the Contribution of Chinua Achcbe's Writings to the Indigenization and
Inculturation of Theology in the Ibo (Nigeria) Context; A Critical Analysis,” 27,

14



to serve one another in the most appropriate manner.... If there is not mutual
acceptance of one another, there are ... conflicts and these conflicts, if not properly
handled, will lead 1o serious crises and hence dissolution or disharmony. The tdea
here is not to say that cultures must be preserved for their own sake. The thesis that
cultures must be left intact in order to be indigenous rejects the basic
anthropological and sociological principle of the essential plasticity of culture ...
The idea of preserving culture is good, but we must be careful that we do not regard
cultures as sacred. And that is why we are trying to bring about this harmony of
internalizing the Gospel in culture.*

In this particular research work, we could sce the practice of PTS in making
Reformed Theology more meaningful to Philippine setting, thereby, promoting

missiological awareness and a more involved and concerned church.

Significance of the Study

Contextualization becomes a trend among theological schools and other
educational institutions in the Philippines. Even then, there are still institutions of foreign
origins which are not implementing the theories and practices of contextualization.
Recipients, in effect, could hardly coneretize the foreign concepts in their own setting. It is
on this observation that this paper operates on. 1 decided to quest, specifically, on the
possible contextualization of Reformed Theology as practiced by PTS. In so doing, proper
contextualization or Filipinization of theology would be more emphasized and better
applied. Moreover, this study will highlight the awareness of Philippine culture and world
view to make theology relevant in the Philippine educational system.

Specifically, this study would be of help, first of all, in further understanding the
theoretical aspect of contextualization. Although theological contextualization receives a
popular applause, there are some aspects in it that remain vague to some users and

listeners, such as the writer. This research will assist in clarifying the concept of

Y 1bid., 27-29.



theological contextualization through the aid of literature gleaned and synthesized in the
Review of Related Literature and Studies. A further aid in understanding the concept is
Dr. Joy Bunyi’s indicators of contextualization used in this rescarch to translate the
concept from an abstract standpoint to a more concrete level. This will make one see how
a particular group of people view theological education relevant to a particular setting

Furthermore, the adaptation or modification that Reformed Theology is undergoing
could assist in comprehending the changes that may oceur within the religious belief
system and practices. In this study, Reformed Theology will be assumed as an element of
foreign belief that is transplanted in Philippine setting with its own cultural milieu. Such
interaction may be viewed as a foreign-national encounter, where the recipient country, the
Philippines, may accept and transform theology to suit local conditions. Theology could
then be integrated smoothly into the local system, or may be the source of conflicts. But
the outcome would depend largely on whether the Reformed Theology with its social
system is acceptable or not to the members of the socicty to which the foreign theology is
introduced.

A practical significance of this study is that it could show ministers, educators, and
novice theologians, such as this writer, the need to examine their own way of theologizing
within a given context they are to work or working with. There is the importance of
suiting or adapting theology to the cultural milieu as to enhance effectivity. But such a
practice must not go beyond what is Biblical. This means that the ability to interpret
theology within the life-experience, values, aspirations, and world-view of the people must

ik 4 e ; s i . ; < 3
also be within the legitimate boundaries in the light of the unchanging Gospel.’' In

' Tano, Theology in the Philippine Setting, Vi.
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connection to this, the study will show that contextualization may still happen without
sacrificing doctrinal or theological persuasion. But if there will still be conflicts in the
process, the minister, educator, or theologian may be ready and prepared

This research would also be of practical importance to the school where this study
is conducted. The knowledge gained in this study and the awareness it promotes on this
particular issue would aid the board, administrators, and faculty of PTS in the supervision

and implementation of effective educational approaches such as contextualization.

Scope and Delimttation

This study 1s limited to the Presbyterian Theological Seminary (PTS) located at
Dasmarinas, Cavite, Philippines. Only those selected faculty, students, and alumni for the
school year 1998-99 were taken as sample. The study is confined to the investigation of
the possible contextualization of Reformed Theology in the Philippine sctting focusing on
the practice of PTS. 1t did not treat any specific Reformed theological stand which had
gone through the process of contextualization or which can be correlated to a given world-
view or cultural milieu. Instead, the results of the study were based primarily on the data
gathered from survey questionnaires, patterned after the materials used by Dr. Joy O.

Bunyi in her study on theological contextualization in Metro Manila area.

Definition of Terms
This study used the following in operational terms:
Theology - The continuous process by which one is involved in his attempt to

understand God and interpret His relations to His creatures,

Reformed Theology - Refers to the “Reformed” phase of Protestant theology which

was shaped especially by Ulrich Zwingly and Joha Calvin and their followers in the 16th,
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17th and 18th centuries.

Contextualization - Theology should be situational to meet the needs of a particular

one. Contextuality, it 1s claimed, is the capacity to respond meaningfully to the gospel
within the framework of one's own situation. 1t is not simply a fad or a catchword but a
theological necessity demanded by the incarnational nature of the word. Contextualizing
concerns more the kind of things one reads about in Time. It relates to the current history
of the world's culture.™

Culture - The way of lifc of a pcople. "God gave us the Gospel. Man gives us
culture” (Mbiti). The Word of God changes the direction of culture and transtorms it
Paul gives a detailed theological commentary on the fall of man in his analysis of idolatry
and the consequent judgment of God in wrath (Rom. 1:18-32). Because of the "total
inclusiveness" of sin, all of culture "is tainted with sin and some of it is demonic." The
very segment of culture - worldview, values, institution, artifacts and outward behavior -
even if imbued with life-giving clements, is partly tainted with disvalues an death-dealing
elements. This implies the ambiguity of culture itself. ™

Missiology - Deals with the principles and processes of communicating from one
culture to another; focuses on the relevance of incarnation as the model of intercultural
communication of the Gospel **

Worldview - The culturally-patterned basic understanding (e.g. assumptions,

presuppositions, beliels, cte.) of reality by which the members of a society organize and

Y Ayuk. “A Study of the Contribution of Chinua Achebe’s Writings to the Indigenization and
Inculturation of ‘Theology in the tbo (Nigeria) Context: A Critical Analysis,” 30,

" Ibid., 31.

bid., 12.
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live their lives.*

Theological Education - Formal, institutionalized training of men and women for

church leadership and ministry; specifically referring to Bible institutes, colleges, and
seminarics.

Presbyterian Theological Seminary (PTS) — A theological institution located in

Salitran 1V, Dasmarinas, Cavite which follows after the Reformed faith.

* Peter Wagner, fHow to Have a [ealing Ministry Without Making Your Church Sick (Manila:
OMF Literature Inc., 1990), quoted in Ayuk, “A Study of the Contribution of Chinua Achcbe’s Writings to
the Indigenization and Inculturation of Theology in the 1bo (Nigeria) Context: A Critical Analysis,” 26.
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CHAPTER 11

REVIEW OF RELATED LITERATURE AND STUDIES

This chapter presents literature and studies, both local and foreign, that are relevant
and essential in strengthgning the foundations of this study. There have been various
attempts to analyze theological, sociological, missiological, and educational issues in literary
works. Several of these works are herein presented, analyzed and synthesized in order to

bring about a clearer view of what this study is all about.

Foreign Literature and Studies

This section contains information drawn from different forms of related literature

and studies such as books, magazines, dissertations, theses, social studics and reports,

Foreign Literature

Contextualization involves a process of change, and can be viewed as a basis for
understanding some changes that are happening in the theological world, and a means of
doing indigenous theological reflections, proper missiological or social works, and essential
change in one context.

In a way, contextualization is related to culture change. In this area Louis J.
Luzbetak in his book 7The Church and Cultures states that when culture change, socially
acquired sets of ideas change. The first manner of culture change, he presented, is

substitution. It consists of dislodging traditional elements by new ones. The second is loss
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which consists of dislodging a traditional pattern without providing a substitute. The third
manner is incrementation which takes place by introducing additional elements into the
culture without a corresponding displacement. The fourth s fusion which is the
amalgamation of an innovation with an analogous traditional pattern.’® Luzbetak adds that
in anthropological and therefore purely human and natural terms, the establishment and
consolidation of the Church is essentially a matter of culture change.”” The coming,
therefore, of Presbyterians in the Philippines and their establishment of Presbyterian
churches with their set of ideas, including “Reformed Theology,” is culture change.

Contextualization is also related to indigenization. Hesselgrave and Rommen in
their book Contextualization: Meanings, Methods and Models quote the official
documents of TEF (Theological Education Fund) which define contextualization as a
concept which conveys all that is implied in indigenization and yet seeks to press beyond™ -
taking into consideration the situation of a particular group in the preaching of religious
doctrines. They say that contextualization is more than a neologism; it is a necessity." In
Bevans terms, it is a theological imperative.*’ Hesselgrave and Rommen rest their thesis on
certain propositions:

First, it is imperative that the Great Commission be fulfilled and the world be

evangelized. Second, ... it entails an understandable hearing of the gospel. Third, if
the gospel is to be understood, contextualization must be true to the complete

* Louis J. Luzbetak, The Church and Cultures (Pasadena, California: William Carey Library,
1976), 196-202.

7 Ibid., 203.
* Hessclgrave and Rommen, Contextualization: Meanings, Methods, and Models, 31.
* Tbid., xi.

“* Bevans, Models of Contextual Theology, 1.
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authority and unadulterated message of the Bible on the one hand, and it must be
related to the cultural, linguistic, and religious background of the respondents on the
other.*!

Relating contextualization to mission, Luzbetak states,
Just a Christ emptied himself (Phil. 2:6-7) of the ways most natural to Him (the Son
of God became the Son of Man), so the missioner must be willing to sacrifice his
ways and values in favor of those of his people. The church must go as far as

possible in adjusting her demands and expectations to the ways and values of the
new Christian community, for that is the meaning of identification.*’

However, Luzbetak explains that the Church or her missionaries are not required to go
native. Their way of accommodation (as their means of contextualization) does not imply
that everything Western or non-native is to be tabooed from the Asian or African Churches.
He adds that if Christianity, when introduced among a people, were to be stripped of all that
was foreign, the Bible itself would have to be outlawed.*

Bruce Nicholes, in the issue of missiology, says that missionaries from the third
world must understand four different cultures - the Bible's, the Western missionary's who
first brought the gospel, their own and the people's to whom they take the gospel.**
Recognizing this he proposes that the gospel be contextualized, that is, presented in forms
which are characteristic of the culture to which the gospel is taken. The problem, however,

is to find the right cultural forms and thus keep the gospel message both clear and biblical.

M Hesselgrave and Rowunen, Contextualization: Meanings, Methods, and Models, Xi.
“2 Luzbetak, The Church and Cultures, 348.

M Ibid., 347-48.

* Bruce Nicholls, Contextualization: A Theology of Gospel and Culture (Downers Grove:
InterVarsity Press, 1979), 74.

22



Charles H. Krafl supports such a view of contextualization in one of his models
called "Dynamic-Equivalence Theologizing" recorded in his book Christianity in Culture:
A Study in Dynamic Biblical Theologizing in Cross-Cultural Perspective. In his work,
Kraft notes that reproducing theology in contemporary cultural contexts is exemplified by
the theologizing process of biblical writers.* Again in his pre-publication draft entitled
“Anthropology For Christian Witness,” he elaborates deeper that what we had learned
about God and His works, including the ways in which we understood the Bible, needed to
be culturally adapted if it is to speak to the people God had called us to.*

Bevans, in his work Madels of Contextual Theology, advances from the academic
treatment of the issue of contextualization to the pragmatic approach. He asserts that
contextualization should arise from practical imperatives'” which is the approach of this
paper in the study of Reformed Theology contextualized or being contextualized in the
Philippine setting. Leonard Tuggy follows this approach in his book, The Philippine
Church: Growth in a Changing Society. He investigates the historical-sociological
development of Philippine lowland society from its sixteenth century Malayan baranganic
form to the modern, Americanize Hispanic-Malayan society, and observes that the Church
in the Philippines did not grow in a vacuum, but in a historical and social context of a given

period. He also notes sober Filipino voices being heard in the Church pressing the need for

™ Charles Kraft, Clrstianty on Culture: A Study in Dynamic Biblical Theologizing in Cross-
Cultural Perspective (New York: Orbis Books, 1992), 291.

“¢ Charles Kraft, “Anthropology For Christian Witness” (Pre-Publication Draft, Fuller Theological
Seminary, 1994), 2.

" Bevans, Models of Contextual Theology., 1.
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increasing Filipinization of the Protestant Church in the Philippines. Moreover, he
enumerates some steps that need to be implemented to stimulate the growth of a more
healthy indigenous Church.

1. The large churches in Manila should be turned over as quickly as possible to
responsible Filipino leadership.

2. Filipino music and liturgical patterns should be developed.

3. The use of the vernacular Bible should be encouraged.

4. Methods need to be devised that would not tie the multiplication of churches to
the presence of the foreign missionary.

5. Finally, the Philippine Protestant Churches need be self-consciously Philippine.
The missionary must also adapt himself to the local culture, including language, in a way
that he previously has not.**

Before investigating some foreign studies on theological contextualization, o
presentation of the Reformed theology of foreign origin will establish the beliel system
which is contextualized or being contextualized in Philippine soil. Reformed theology at
this point is dealt from a historical and theological point of view and is considered as a
Western belief system. ‘The development of Reformed doctrines in the Philippines is
analyzed as a product of contextualization wherein the Western point of view is adapted to

fit the Philippine setting.

*Arthur Leonard Tuggy. The Philippine Church: Church Growth in a Changing Society (Grand
Rapids, Michigan: William B. Ecrdmans publishing Company, 1971),157-160,
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John Leith records the historical development of Reformed theology. He traced it
back from the Reformation at Zurich, under the leadership of Ulrich Zwingl (1484-1531)
and Heinrich Bullinger (1504-1575); at Strasbourg, under Martin Bucer (1491-1551); and
at Geneva, with the work of John Calvin (1509-1564).*

Howard G. Hageman recognizes Zwingli as the primary mover in what became the
Reformed tradition.”® But the one who shaped much what is known as Reformed theology
was John Calvin. At Geneva, he and his companions began writing and teaching
Reformation theology. His major theological work that shaped Reformed theology is The
Institutes of the Christian Religion (1536). From then, Reformed theology or Reformed
faith became known also as Calvinism.'' Lnns claborates how the Reformed theology
spread out from the sixteenth century onward:

The Heidelberg Catechism, written in 1563 by friends of Calvin, influenced the
Reformed Churches in Holland, Germany, and America. The Belgic Confession,
written in 1561 by Guy de Bray, became the standard of belief in the Dutch
Reformed Church. The Synod of Dort met in 1618-1619, condemned Arminianism
and the Remonstrants, and reaftirmed Calvinistic doctrine as expressed in the
Heidelberg and Belgic Confessions.

Calvinism spread to Scotland.... John Knox (1505-1572), who studied under
Calvin in Geneva, was the Scottish leader of the Reformation.

In England, Calvinism also prevailed since it was the theology behind the Thirty-
Nine Articles (1563) of the Church of England. The Puritans became an important
force for Calvinism in England. Building on the work of William Tyndale and John
Knox, the Puritans sought to purify the Church of England.

Colonization of America brought Calvinism to the North of American shores.
The standards of the Western Confession became the doctrine of the Presbyterian

" John Leith, “Presbyterianism, Reformed,” in Mircea Eliade, ed., The Eneyclopedia of Religion,
vol. il (New York: Macmillan Publishing Company, 1987), 523.

** Howard Hageman, “Reformed Spirituality.” in Frank Scnn, cd., Protestant Spiritual Traditions
(New York: Paulist Press, 1986), 55.

3! Paul Enns, The Moody Handbook of Theology (Chicago: Moody Press, 1989), 475-76.
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Churches.... >

A book that presents the beginning and development of Reformed theology is the
work of Walter Lee Lingle and John Kuykendall, Preshyterians: Their History and Beliefs.
This book traces the Reformed tradition of Presbyterians from the Bible to the present -
from John the Apostle to John Calvin, through France, Great Britain, and America.®® A
similar book is Calvinism: lts History, Principles and Perspectives by Simon Kistemaker
wherein historical perspective is used, but it also contains the theological principles and
perspective of the Reformed tradition.**

Reformed theology is a type of Protestant persuasion that is distinct from
Lutheranism, Anglicanism, Pentecostalism, Arminianism, and other Protestant traditional
roots. Reformed theology might have some points of similarities with other theological
positions, however, the following points discussed by John R. De Witt in his book What is
the Reformed Faith? are a number of themes and characteristics which distinguished
Reformed theology from other persuasions.

First, which is utterly basic to the Reformed faith is its doctrine of Scripture (sola
and fota Scriptura), that it is ultimately and absolutely authoritative and grounded in the
testimony of the Holy Spirit. It does not and cannot err. It will never lead us astray. We
can rest on its teaching, trust it utterly, depend upon it for all we need to know in order to

live and die happily. The whole counsel of God concerning all things necessary for His own

2 1bid., 476.

3 Walter Lee Lingle and John Kuykendall, Presbyterians: Their History and Beliefs (Atlanta:
John Knox Press, 1978).

3% Simon Kistemaker, Calvinism: Its History, Principles and Perspectives (Grand Rapids, Baker
Book House, 1966).
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glory, salvation of humanity, faith and life is either expressly set down in Scripture, or by
good and necessary consequence may be deduced from Scripture: unto which nothing at
any time is to be added, whether by new revelations of the Spirit or traditions of
humankind.*®

Second, the insistence that God is to be known and worshipped as the Sovereign
God. That He is Lord, and reigns in history, over all the universe; that he is free,
independent of every force or being outside himself: that he knows the end from the
beginning; that he created, sustains, governs, directs; that in the day of the Lord the
marvelous design which he has had from the beginning will be fully manifest - complete,
perfect at last. Nothing can stop or retard the progress of the gathering of his elect people,
the building of his church, the coming of his kingdom.*®

Another leading feature of the Reformed theology is its constant insistence upon the
invincibility of the grace of God including the five points of Calvinism - total depravity,
unconditional election, limited atonement, irresistible grace, and perseverance of the
saints.”’

Moreover, the Reformed faith accentuates the biblical doctrine of the Christian life,
that is, a life lived in the world, but at the same time a life that is not oriented to the world
and its standards, a life that stressed the Christianizing of relationships - for example, the

home and the family. The Reformed idea of the Christian life is that of life lived in the

% John R. De Witt, What is the Reformed Faith? (Carlisle, Pasadena: The Banner of Truth Trust,
1981), 5-7.

58 Ibid., 9.

7 Ibid., 11.
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world, fulfilling the duties and responsibilities of such a life, bearing the testimony to the
faith that is in Jesus Christ, in the sense of being always in the presence of God (Coram
Deo).%®

Furthermore, the Reformed theology presents a clear understanding of the
distinction between, and relationship of, law and gospel. The law is our pedagogue to
Christ as the New Testament plainly teaches us. It is also our blessed and holy guide to the
life of obedience and faith. The law is not the gospel. It is not a means of life or a means to
life. But we also go on to declare that the géspel is likewise not law-less; it is a way of life,
the way of life for God’s people. If the holy law of God is indeed a reflection of the
holiness of God himself, then the Christian, too, though free from the law as a means of life,
continues in a relationship of joyful obedience to the law which God in his free mercy has
given.*

Reformed theology also has a positive and affirmative view of the relationship
between the kingdom of God and the world. 1t expresses a great interest in the form and
culture of the world, not to conform to the world, but to transform the world.

Finally, the Reformed theology is marked by a distinctive view ol the mimstry and
life of the church in relation to preaching. Those who hold to the Retormed faith have a
high view of the ministry. The following are the Reformed understanding of preaching:

Preaching is certainly the exposition of the Word of God, it is also inevitably the

% Ibid., 12-13.
% Ibid., 13-14.
" Ibid.. 14-15.
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application of the Word of God, it is proclamation with freedom.®'

Other works that set forth the Reformed positions are Francis Turretin’s Institutio
Theologiae Elencticae (1688), Systematic Theology (1871-1873) of Charles Hodge,
Systematic Theology (1939) of Louis Berkhof, the Scots Conlession of 1560 and the

Westminster Confession and Catechisms.

Foreign Studies

“Some authors affirm in a general way that the gospel is rooted in God’s
contextualizing of himself in the incarnation.”®® This provides the basis and justification
of this study. Flemming adds:

The gospel of Jesus Christ from the beginning had to be expressed and made
relevant in new contexts if it were not to be bound to Palestinian cuiture, which
inevitably necessitated contextual theologizing. The New Testament offers clear
evidence that the apostle Paul in his missionary efforts adapted the gospel message
to the terminology and thought forms of the Hellenistic world of his converts. At
the same time, he practices a selectivity and a restraint when it comes to expressing
the Christian message in forms which might distort the content of the gospel.*’

Differing from the approach of theologians and missiologists in the issue of
contextualization, “a few exegetes have expressed the need to examine the process of
contextualization in the Scriptures themselves, and to determine the links between this
04

phenomenon and the present day contextualization.”

Dean Flemming, as an exegete himself, applies the modern term contextualization”

! fbid., 18-20.

%2 Dcan Flemming, “Essence and Adaptation Contextualization and the Heart of Paul’s Gospel”
(Ph.D. diss., University of Aberdecn. [987), 12.

% Ibid.. 50.

 1bid., 4.
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in biblical perspective. He claims that it has direct relevance td the kind of theologizing
which occurred in the New Testament period, and, in particular, that done by the Apostle
Paul. Flemming’s objective is to help provide contextualizers with a firmer biblical
foundation. In his work, he tries to discover the central message of Paul’s gospel and on
how he contextualized it differently for the Thessalonians, Galatians, and Philippians
without sacrificing the content for the sake of adaptation to a cultural milieu. In addition,
Flemming shows that Paul confronted inappropriate contextualizations of the Christian
message as that of the Judaizers in Galatia with his law-free gospel and that of the false
apostles in Corinth with his gospel weakness. Basing on Paul’s practice, Flemming
emphasizes that inappropriate cultural and theological adaptation and accommodation must
be challenged on a biblical basis.*’

This paper does not follow the exegetical method exemplified by Flemming and
other exegetes. Instead, the pragmatic approach is utilized. However, this research
considers Flemming’s challenge against inappropriate contextualization. The biblical truths,
therefore, are herein treated as foundations for the contextualization of Reformed Theology
in the Philippine setting as practiced by PTS.

The entrance of Reformed theology in the Philippine soil is presented by Hwal-
young Kim in his Doctor of Missiology dissertation. He notes an early American
Presbyterian missionary who founded the early Reformed group, but did not maintain the
Reformed distinctive:

A Presbyterian missionary, James B. Rodgers, was the first regularly assigned
Protestant missionary to the Philippines. In December 1898 he arrived in the

% Ibid., 542,
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Philippines. He and his fellow missionaries started Church Planting ministry.

During its first ten years, the Presbyterian group blossomed beautifully growing
from zero to 10,000 members (‘Tuggy and Tolivier 1972). However, its name was
not the “Presbyterian Church,” but the “Evangelical Church in the Philippines™ (Las
Iglesia Evangelica de las Islas Filipinas) (Brown 1937). This name was changed into
the “United Evangelical Church” in 1929, and again into the “United Church of
Christ in the Philippines” in 1948 (Rodgers 1940 and Kwantes 1989). This church
neither maintained the Presbyterian name nor doctrines, because of merging with the
various different denominations.®

Dr. Timothy Park, in his work “A ‘Two-Thirds World Mission on the Move  The

Missionary Movement of the Presbyterian Church in Korea,” presents the second wave of

Reformed tradition in the Philippines upon the entrance of Korean Presbyterian missionaries

and thereby established the Presbyterian Church of the Philippines. He notes the Reformed

distinctiveness;

The PCK(H) mission planted in the Philippines a God-centered, Bible-centered, and
Church-centered Presbyterian church that emphasizes the sovereignty and glory of
God. The PCK(H) missionaries in the Philippines are helping in the evangelization
of the Philippines maintaining their Presbyterian identity, after the PCUSA
missionaries had sought organizational unity at the expense of doctrinal integrity....
The PCK(H) missionaries in the Philippines have established the Presbyterian
Church of the Philippines with Reformed ecclesiology.’

Philippine Literature and Studies

This section presents Philippine literature and previous studies that are viewed as

relevant to the problem at hand. Information in this section is obtained from books,

dissertations, theses and other records

% Kim Hwal-young, “From Asia to Asia: A History of Cross-Cultural Missionary Work of the

Presbyterian Church in Korca (Hapdong), 1959-1992." 193,

" Park, “A Two-Thirds World Mission on the Move: The Missionary Movement of the

Presbyterian Church in Korea,” 374,
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Philippine Literature
Contextualization is similar with indigenization in that both need to make the
Christian faith meaningful and relevant to particular historical-cultural milieus. However,
contextualization goes beyond indigenization in scope. Rodrigo Tano explains:
As a concept it is more dynamic and future-oriented, and as a process, it does more
than adapt and accommodate the Gospel to a given culture. This is seen in the fact
that it ““takes into account the process of secularity, technology, and the struggle for

human justice which characterize the historical moment of the nations in the Third
World.”®*

To apply contextualization in the Philippine setting, one must know the historical-
cultural set up of the Philippines. In the case of Christianity, its origin geographically is
Eastern, but it came to the Philippines encased in Western formulation. The Spanish
colonizers forced on the Filipinos the religion of the Medieval West which is Roman
Catholicism.”” In the same way the American non-Catholic missionaries gave the Filipinos
the religion of the Reformation in the 16th century, Protestantism. This research specifies
“Reformed Theology,” a product of the 16th century Retormation, as the subject of study
on how it is contextualized or being contextualized in Philippine soil.

Reflecting upon the Philippine political and cultural experience, both remote and
recent, and relating it to theological education, Tano enumerates four factors that are highly
significant in influencing the direction of theological reflection in the Philippines.

The first is the protracted colonial experience of the Filipinos, first under Spain,
and later, under the United States. This experience has produced a “cultural fissure”

“ Tano, Theology in the Philippine Setting, 9.

% Leonardo Estioko, History of Education: A Filipino Perspective (Manila: LOGOS Publications
Inc., 1994), 9.

32



in the national soul which has made it difficult for the people to arrive at an
indigenous understanding of the world and of themselves.

Second, the Philippines is moving toward development and modernization. At
this stage, the country is caught between the forces of traditionalism and
modernization. In the face of this value conflict, it is not necessary to abandon the
basic Filipino cultural ethos of harmony and related values. Rather, the positive
contribution of Philippine values to national consciousness and unity needs to be
understood and utilized for the common good while their negative aspects should be
avoided.

Third, a wide gap exists between rich and poor, the powerful and the weak.
Contributing to the situation is the control of the economy by multinational
corporations and the socioeconomic oligarchy which dominated national life before
and after martial law.

Fourth, the recent experience of authoritarianism under martial law will certainly
have a significant bearing upon Philippine theological retlection. The Christian
Church will inevitably be constrained to speak a prophetic word in the light of the
excesses of the regime and the restiveness of the people.™

Eduardo Lapiz, in his book “Paano Maging Pilipinong Kristiano, ” recognizes that
Filipino culture and arts should be the contexts of faith. He proposes a redemption of

Filipino indigenous music and evolution of a Filipino Christian worship.”"

Philippine Studies
Contextualization is founded upon theological reflections of the Bible. Bunyi
discusses, for example, that John dcliberately used the term “logos.™ which was a word
known to the hearers, to explain the incarnation. In that case, John tried to contextualize
his message. Bunyi adds that the four gospels with different linguistic, economic, political,

and ideological perspective support strongly the case of contextualization.”

™ Tano, Theology in the Philippine Setting, 42-43, 148.
"' Eduardo Lapiz, Paano Maging Pilipinong Kristiano (Manila: Kaloob, 1997).

" Bunyi, “Contextualization of Theology for Metro Manita Context,” 23,
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In addition, Bunyi presents historical reflections to justify the issue of
contextualization. listory shows us, she claims, that theology is shaped by the context.”!
Bunyi quotes Robert Schreiter to prove her point:

The 2nd century apologists consciously dealt with the problem of making a Semitic

tradition intelligible to Hellenistic audiences. Justin Martyr’s speculation on Stoic

and Middle Platonic understanding of the Logos provided a basis for translating
biblical concepts into new cultural setting. The recovery of Aristotle’s lost works in
the early medieval period in the West provided the opportunity for a radical
recasting of theology more in tune with the emerging urban and mercantile society.

The humanist and Reformation insistence of return to biblical languages helped

refresh what had become a tired and ofien jaded theology. ™

Sociological reflection is another justification of contextualization that Bunyi
presents. She says that the wisdom of cultural sensitivity [in education] cannot be

underestimated. In the case of curriculum planning and development, “theorists and

academicians have emphasized that in the establishment of educational courses societal
context is one of the vital considerations.””

Since there are strong bases in doing contextualization, contextualization of
theology becomes the issue in the sphere of theological education. There is much attention
given to it by missiologists, theologians, and exegetes as well.

Bunyi patterns her four arcas of contextualization afier that of the four groupings set
by the Theological Education Fund (TEF). The first area is missiological contextualization.

This category deals basically with the purpose of theological cducation. The issue here is

what for and for whom is theological education. The second category is structural

™ Ibid.

7 Robert Schreiter, “Culture, Society and Contextual Theologies” in Missiology, 12(3), quoted in
Bunyi, “Contextualization of Theology for Metro Manila Context,” 23.

™ Bunyi, “Contextualization of Theology for Metro Manila Context,” 28,
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contextualization which is concerned with a form and structure appropriate to the specific
needs of its culture in its peculiar social, economic, and political situation. The third
category is theological contextualization. This deals with doing theology in a way
appropriate and authentic to its sitvation. 1t offers an approach to theological training that
seeks to relate the gospel more directly to urgent issues of ministry and service in the world.
It also deals with the question, “Does it move out of its own milieu in its expression of the
gospel?” Pedagogical contextualization is the fourth area of contextualization. It deals on
the need for better integration and closer interrelationship between theology and practice.”
These four areas of contextualization are also considered in the gathering and analyzing of
data in chapter 1V of this paper.

In the course of making the Christian message relevant to a given culture, Jim
William applies the term “contextualization™ to communication of the message to bridge the
cultural gap between the biblical world and the modern world. Specifically, in his thesis
“Accurate Contextualization Prerequisite to Church Growth in Taiwan,” he applies the term
for the church growth in Taiwan. He proposes a replacement of terms inaccurately
contextualized with biblical terms.”

Another writer who follows after the practical imperative in contextualization is
Gerald Pol Edrozo. He presents the possibility of communicating the doctrine of holiness in

the Filipino context and yet making the doctrine authoritative. In his attempt, he correlates

7% 1bid., 48.

7 Jim Williams, “Accurate Contextualization Prerequisite to Church Growth in Taiwan™ (M.A.
Thesis. Asia-Pacilic Nazarcnc Theological Scminary. 1987).
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holiness with the Filipino religious, moral, social, worldview and the concept of time.”

Similarly, Larnie Sam Tabena in his study, discusses on developing a Wesleyan
theological paradigm for cross-cultural ministry in the Philippine context based on the
analysis of the Wesleyan theological {framework of the gospel and culture, the Philippine
indigenous theology, and the precedent missiological paradigms of gospel and culture to
animists and indigenous people.”” In his another study on “A Contextualization of Selected
Readings from the Enduring Word Series Lessons in the Church of the Nazarene,” Tabena
correlates the Wesleyan concepts of sin, grace, justification and holiness with traditional
beliefs related to these doctrines.*

One more contextual attempt is the work of Teresino Sasino. In his study on “The
Relevance of the Christian Concept of God to the Cordilleran’s Search for [dentity as a
People,” he notes that the Christian concept of God can be related to the Cordilleran
concept of the sacred in relation to the Cordilleran’s search for identity as a people.
Moreover, Sasino observes that the Cordilleran’s scarch for dentity as a people is a scarch
for an adequate unifying center which is theologically fulfilled in the concept of the

Christian God.*!

7® Gerald Pol Edrozo, “A Critical Corrclation of thc Weslcyan Doctrinc of Holiness and the
Filipino Worldview” (M.Div. Thesis, Asia-Pacific Nazarcnc Theological Scminary, 1993).

7 Larnie Sam Tabena. “Developing a Wesleyan Theological Paradigm for Cross-Cultural Ministry
in the Philippine Context” (B.A. Thesis, Asia-Pacific Nazarcne Theological Seminary. 1994).
g0

Larnic Sam Tabena, “A Contextualization of Sclected Readings from the Enduring Word Serics
Lessons in the Church of the Nazarene” (M. A. Thesis, Asia-Pacific Nazarene Theological Seminary, 1997).

81 Teresino Sasino, “The Relevance of the Christian Concept of God to the Cordilleran’s Search for
Identity as a People™ (S.T.D. diss.. Asia Baptist Graduatc Theological Seminary, 1992), 210, 212.
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Sister Nicole de Marie P. Dabalus uses the contextualization principle in her study
on "Adapting Christian Text to Ati Indigenous Music: Some Proposed Samples for Use in
Religious Education." She quotes the Vatican Il Council and the Second Plenary Council
of the Philippines encouraging the indigenization of the liturgy.** In her study she observes
that Philippine Christian music has adapted the melodic rhythmic patterns of Philippine folk
music based on the European music tradition. However, she notes that very little of
Philippine Christian music has adapted the non-western music features. Her study then is a
pioneering work that will determine the applicability of Ati ethnic music to the Ati Christian
music. It is to develop Christian melodies for the Ilonggo Atis that are non-western. Sister
Nicole's study stresses the need for contextualizing Christianity within the given cultural
context without changing the basic elements of Christianity.

Dr. Timothy Hwang, in his study on "Presbyterian Rituals in the Philippines: A
Study on Religious Acculturation," notes an urban and rural distinctions in the acculturation
process after adapting a modified framework that divided the standard ritual into its pre-
ritual, ritual proper, and post-ritual activities. In his study of the rituals of the Presbyterian
Church as they are practiced in two different settings - one in an urban community (Diliman,
Quezon City) and the other in a rural locality (Dasmarinas, Cavite), the result shows that
the conservatism of Presbyterian doctrines allowed for little structure changes within the
ritual proper, but in the aspect of religious pereeptions, the church members displayed an

emotional sensitivity to some of the ritual proceedings, an occurrence which was observed

*2 Nicole de Maric P. Dabalus, “Adapting Christian Text to Ati Indigenous Music: Some Proposed
Samples for Use in Religious Education” (M.A. Thesis, De La Salle University, 1995), 8.
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more extensively in the rural setting. In this regard there is contextualization of
Presbyterian rituals in both the urban and rural locality, but there is difference in the degree
of acceptance and modification of the rituals. ™’

In this present work, there is no selection of any particular “Reformed doctrine” to
be contextualized in the Philippine setting. It is not also the intention of the writer to note
any particular “Reformed” religious practice already contextualized in the Philippines.
Instead, the “Reformed Theology™ as a whole is assumed to be contextualized or being
contextualized in Philippine setting through the educational process done at PTS.

To understand more the early entrance and establishment of the Reformed tradition
through Presbyterian missionaries in the Philippines and how it influenced the country,
Presbyterian Missionaries in the Philippines, by Kwantes is most useful. Kwantes
discusses the changes stimulated by Presbyterian missionaries. Her book “reflects an
attempt to examine and describe the role of the Presbyterian missionaries as agents of social
change during the years 1899-1910, particularly their contributions in laying the foundation
for redirection of a Philippine value orientation.”™ Kwantes notes how the early American
Presbyterian missionaries succeeded in contributing social change: by means of Evangelism
led by James B. Rodgers, Medical Care led by J. Andrew Hall, and Christian Education led

by David S. Hibbard.** There must have been accommodation, assimilation, and

¥ Hwang, “Presbyterian Rituals in the Philippincs: A Study on Religious Acculturation,” i.

% Anne Kwantes, “Presbytcrian Missionarics in the Philippines: Conduits of Social Change
(1899-1910)" (Quezon City: New Day Publishers, 1989), 1.

% Ibid., 168-70.



contextualization that the missionaries applied in the process of contribution to effect social
change and to establish the early Reformed tradition in the Philippines. This paper is an
examination as to the extent of contextualization practice of the second wave of
Presbyterianism in the country in spreading the Reformed tradition, especially through

theological education at PTS.
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CHAPTER 1

RESEARCH METHODOLOGY

This chapter covers the presentation of the procedures or steps taken in gathering

data and the research framework wherein this study operates on.

The researcher employed the descriptive method of research which implies the
gathering, classifying, enumera_ting, measuring, analyzing and evaluating data on present
condition. This includes an exploratory analysis on the contextualization process of
Reformed theology in the Philippine setting. The aim of this study is to discover any
theological contextualization in the educational practice of PTS.

Specifically, the rescarcher made use of two methodological approaches: literary
rescarch and survey rescarch.

Literary Research . The area wherein literary research is used in this study is related

with the theoretical foundations for the contextualization of Reformed theology in the
Philippine setting. Literature and studies related with this study from Presbyterian
Theological Seminary, Asia-Pacific Nazarene Theological Seminary, Union Theological
Seminary, Philippine Missionary Institute, De La Salle University, and other schools were
surveyed by the researcher to provide sufficient materials for this literary research. The
rescarcher also inquired from the office of the Presbyterian Church of the Philippines for

materials related with the study for the completion of this research.
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Survey Research. The survey method was used as an aid in finding out any possible

theological contextualization in the educational practice of PTS. The researcher made use
of a questionnaire (adapted from Bunyi’s AGST dissertation) for PTS faculty, students and

alumni in this matter.

Research Subjects
The respondents in the survey consisted of 15 faculty (9 nationals and 6 foreigners),
40 students (34 nationals and 6 foreigners), and 20 alumni (all nationals) of PTS. Those
respondents whom I had access with, especially those within Cavite and Metro Manila area.
were chosen at random to answer the survey questionnaires. The researcher opted to use
the respondents to present different observations from both communicators and students

and thereby validating the study.

Data Gathering

The following steps were undertaken in doing the survey. The researcher informed
Joy O. Bunyi by letter that her constructed questionnaire was used in this study. Then a
little revision was made to fit the questionnaire to PTS context. But in the process of
revision, two items were unintentionally deleted from the original questionnaire.
Nevertheless, the result of the survey cannot be affected for the two items deleted have
similarity with the other items included.

The writer retained the four divisions used by Bunyi in her AGSTS dissertation in
one area of the questionnaire in an attempt to find out the acceptability and demonstration

or exhibition of the indicators of a theological education suited to the Philippine context.
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The four divisions retained arce as follows Goals/Purposes, Theological Approach and
Content, Teaching Strategics/ Methods, and Structures.

In answering one part of the questionnaire the respondents were instructed to
encircle the appropriate number, being number 1 as the lowest and number 5 as the highest.
In the other part of the questionnaire, the respondents were instructed o encirele one ol the
following: VHS - Very High Signiticance, HS - High Significance, MS - Modcrate
Significance, LS - Low Significance, and NS - No Significance.

The researcher also informed the prestdent of P'TS about the study. After that, the
rescarcher proceeded in gathering information regarding the contextuahization practice of
PTS. The researcher sent a letter with a copy of the questionnaire to each respondent
requesting him to respond to the writer's attempted study. When the questionnaires were

sent back, the researcher scored, analyzed and interpreted the data.

Treatment of Data
The data gathered were subjected to statistical treatment in order to answer the
questions proposed in this rescarch study. Mode, trequency distribution, percentage, chi-
square and Cramer Coetlicient were used to analyze and interpret the data.
The primary use of the mode is that it reflects the most popular value or values in
any distribution of scores. For data at the nominal level, this is the appropriate measure to
apply.® In this case, comparisons between the three categories (Faculty, Students, and

Alumni) were made using the mode.

" Punyi, " Contestialization Theology for Metio Manila Context,”™ 75,
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The percentage of each score or group scores was obtained by translating the
relative frequency to percentage by multiplying the relative frequency by 100.*” The formula
for getting the percentage is:

% = F - RF X 100
where:
% = Percentage
F = Frequency
N = Number of Cases
RF= Relative

The Chi-square (x%) test was used to determine the strength of association between

two variables (the ideal or opinion and the actual). It used data that are in the form of

frequencies.”™ The formula for the computation of chi-square is:

x’ =¥ (0-E)*
E
where:
x’ = Chi-square value E = Frequencies expected

O = Frequencies actually observed

In this study, Chi-square was used as a base in computing the Cramer Coefficient.
The Cramer Coefficient, according to Siegel and Castellan, is an ideal and extremely useful
measure of association because of its wide applicability. “The Cramer coefficient makes no

assumptions about the shape of the population distributions of the variables from which it is

7 Stanley Stern, Statistics: Simplified and Self~Taught (Manila: Cacho Hermans, Inc.. 1984), 6.

* Sixto Dalcon, Dr. Luz Barrios-Sanchez. and Teresita Barrios-Marqucez, l“undamentals of
Statisties (Metro Manila: National Bookstore, 1989), 72,
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computed, it does not require underlying continuity in the variables, and it requires only
categorical measurement of the variables.”® The formula used in this study for the

computation of Cramer Coefficient is:

C= XX
N (L-1)

In addition, a cross-tabulation for several items was used to compare the responses

of the three categories, namely, Faculty, Students, and Alumni of PTS.

# Sidney Sicgel and N. John Castellan, Jr. Nonparametric Statistics for the Behavioral Sciences
(New York: McGraw-Hill Book Company, 1988), 232.
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CHAPTER IV

PRESENTATION, ANALYSIS, AND INTERPRETATION OF DATA

There are four questions that the study sought to answer. This section presents the

answers to these questions based from data gathered through survey questionnaires.

Specific Problem No. I: To what extent is contextualization of Reformed Theology

considered significant by selected faculty, students, and alumni of PTS?

Table 1.0. Significance of Contextualization for PTS Faculty, Students, and Alumni:

Frequency Distribution

Responses Facully Students Alumm Cumulative
No. : Yo No. : Yo No. : Y No. : %

Very High
Significance 6 40* 24 60* 8 40 38 50.67*
High
Significance 5 33.33 (] 375 10 50* 30 A()
Moderate
Significance 4 20.07 | 2.5 2 10 7 9.33
T _ - e e o it i e
Significance 0 0 0 0 0 0 0 0
TOTAL 15 100% 40 100% 20 100% 75 100%

* MODAL RUESPONSE

Basically, the data indicate that PTS regards contextualization highly significant.

Table 1.0 shows that more than half of the respondents (50.67%) say that contoxtualization
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has a “Very High Significance,” and a large number of them (40%) say it has a “High
Significance.” Only 9.33% of the respondents rate contextualization as “Moderate™ in
significance, and nobody rates contextualization as “Low’ in signiticance. The categories of
both Faculty and Students have “Very High Significance™ as the modal response, while the
Alumni category has “High Significance” as the modal response. No group category rates

contextualization low in significance as a modal response.

Specific Problem No. 2: To what extent do the selected faculty, students, and

alumni of PTS respond to (accept/not aceept) the suggested ideal indicators of theological

contextualization in the Philippine setting?

Table 2.1. Distribution of Modal Responses of 48 Indicators Across Categories: Levels of

Acceptance
Facully Students Alunun Cuotalitive
Completely Accept 33* 38*. 13 36* i
Largely Accepl 12 10 KRk 9
Partially Aceept 7 2 8 2
Not Accept 2 3 0 2
No Opinion 0 0 0 O

* Grand mode (highest point)

General Acceptance of Suggested Indicators

Generally, the data (see Table 2.1) suggest that PTS highly accepts a number of the

suggested indicators, Of the 48 indicators presented to the respondents, 30 of them have
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“Completely Accept” as a modal response, while 9 have “Largely Accept” as a modal
response, 2 have “Partially Accept,” and 2 have “Not Accept.”

For the Faculty category, of the 48 indicators listed, only 7 statements have
“Partially Accept” as a modal response, and only 2 statements have “Not Accept” as a
modal response. The rest of the indicators have “Completely Accept” and “Largely
Accept” as modal responses. This seems to suggest that PTS faculty tend to highly accept
majority of the indicators suggested. |

The response trend of the Students category is like the Faculty category with 2
indicators having “Parttally Accept” as a modal response and three indicators having “Not
Accept” as a modal response. The rest of the indicators have cither “Completely Accept”
or “Largely Accept” as modal responses. This indicates that PT'S Students highly accept a
majority of the indicators suggested.

While, generally, the response trend of the Alumni category is the same with both
Faculty and Students, Alumni respondents have “Largely Aceept™ as a modal response
having 33 score out of 48 items. Only 8 have “Partially Accept” as the modal response and
none for both “Not Accept” and “No Opinion.”

Based on data, each group category seems to prefer to accept some indicators more
than the other groups. The following tables show a list of indicators that arc highly
accepted by the PTS Faculty, Students, and Alumni. The criterion used in the listing 1s to
include items whose combined “Completely Accept” and “Largely Accept” responses make
up at least 75% of the total responses.

For PTS Faculty (Table 2.2), there are 16 items that satisfy the criterion. Item #30

(First-hand Bible Study) gets a 93.4% which means that all of the Faculty respondents
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accepted this item either completely or largely. Out of the 16 items 7 of them fall under the
grouping of Goals/Purposes, four under Theological Approach and Context, five under

Teaching Strategies and only one under Structures.

Table 2.2. Faculty’s Selection of Strong Indicators Arranged According to Percentage

ftem Indicator %o
30 First-hand Bible Study 93.4
40 Filipino majority 93.3
28 Praxis 93.3
19 Holy Spirit 86.7
10 Communal Spirituality 86.0
6 Managerial rolc 80.6
7 Communicators 86.6
9 Inter-personal skills 86.6
26 Oral mcthods 80
2 Worten 80
1 Filipino valucs 80
13 Spirit world 80
16 Theology as proccss 80
24 Religious issucs 80
25 Critical thinking 80
35 Ficldwork 80

48



For PTS Students (Table 2.3), there are 22 items that are included in the list. Item
#29 (Case studies) gets 95% and other items get 92.5 and below. Of the 22 indicators,
there are 8 that fall under the group of Goals/Purposes, 5 under Teaching Strategies/

Methods, 9 under Theological Approach and Content, and only | under Structures.

Table 2.3. Students’ Selection of Strong Indicators Arranged According to Percentage

Item Indicator Yo
29 Case studics 98
7 Communicators 2.5
1V Holy Spinit ()
8 Rescarch Skills 87.5
16 Theology as proccss 87.5
35 Ficldwork 87.5
26 Oral methods 83
33 Non-classroom modcs 82.5
1 Laity 82.5
2 Women 82.5
9 Inter-personal skills 82.5
17 Local Theologics 82.5
6 Managerial role 82.5
36 Social action involveiment 80
41 Training faculty in Asia 80
28 Praxis 80
34 Master-Disciple relationship 77.5
4 Social changes 77.5
22 Socio-cconomic issucs _ 77.5
3 Poor 75
13 Spirit world 75
25 Critical thinking 75
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For PTS Alumni (Table 2.4), there are 25 out of 48 possible items that are included
in the list. The indicators that get the highest rating (90%) are # 8 (Laity), #19 (Holy
Spirit), #40 (Filipino majority), #26 (Oral method), and # 26 (Poor). Of the 25 indicators, S
fall under each of the groupings of Theological Approach and Content and Structures, while

there are 9 under Goals/Purposes, and 6 under Teaching Strategies/Methods.

Table 2.4. Alumni’s Selection of Strong Indicators Arranged According to Percentage

[tem Indicator Y
8 Rescarch skills 90
19 Holy Spirit 90
40 Filipino majority 90
26 Oral method 90

Poor 90

4 Social change 83
! Laity 85

16 Theology as process 85
7 Commuuaicators 80
9 Intcrpersonal skills 80
10 Communal Spirituality 80
13 Spirit world 80
23 Ethical issues 80
28 Praxis 80
29 Casc studics 80
33 Nou-classroom modes 80
35 Ficldwork 80
39 Aflordablc cducational cost 80
41 Training faculty in Asia 80
42 Specialists-faculty 80
0 Managerial role 75
11 Filipino valucs 75
24 Religious issucs 75
25 Critical thinking 75
37 Malie studeimts EA)
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When all responses are combined (Table 2.5), irrespective of the categories, 18 of
the items are included in the master list, with Item # 19 (Holy Spirit) getting the highest
percentage of “Completely Accept’ and “Largely Aceept™ responses. Out of the list, # 25
(Critical thinking) and # 41 (‘Training Laculty in Asia) received a 70 % “Completely Aceept”
and “Largely Accept” responscs. Of the 18 items included, 8 tall under Goals/ Purposes, 3
under Theological Approach and Content, 6 under Teaching Strategies/ Methods, and only

1 under Structures.

Table 2.5. Combined Selection of Strong Indicators Arranged According to Percentage

ltcm Indicator "
19 Holy Spirit T ey T
7 Communicitors X8
8 Research skills 86.7
20 Oral methods 86.0
16 Theolopy as process 853
35 Ficldwork 84
28 Praxis 82.7
9 Intcr-personal skills 82.6
29 Case Studics 814
0 Managerial role 814
1 Laity 80
30 First-hand Biblc Study 78.7
2 Womcn 78.6
3 Poor TR.0
10 Communal Spirituality 78.6
13 Spirit World 77.3
25 Critical thinking 76
41 Trainming faculty in Asia 76




Indicators wit 1 High [Level of Acceptance

Among the several indicators that elicited a high level of acceptance and common to
all 3 categories are # 6 (Managerial role), # 7 (Communicators), # 9 Inter-personal skills, #
13 ‘(Spirit world), #16 (Theology as process), # 19 (Holy Spirit), # 25 (Critical thinking), #
26 (Oral methods), # 28 (Praxis), and # 35 (Fieldwork). It is observed that indicators that
relate to Goals/Purposes, Theological Approach and Content, and Teaching Strategies and
Methods seem to elicit a relatively higher levels of acceptance.

There is an indicator which only Faculty category has on the list which is item # 30
(First-hand Bible Study); The Student category has also the following which the other two
categories do not have, namely, # 17 (Local theologies), # 36 (Social action involvement), #
34 (Master-Disciple relationship), and # 22 (Socio-economic issues). Only the Alumni
category has # 23 (Ethical issues), # 39 (Affordable educational cost), # 42 (Specialists-
faculty), and # 37 (Mature students).

There is an indicator which is included in the two categories, but not at the Alumni
category, namely, # 2 (Women). On the other hand, 4 items are included in both Faculty
and Alumni categories but not in the Student category namely, # 40 (Filipino majority), # 10
(Communal spirituality), #/ 11 (Filipino values), and # 24 (Religious issuces). There are also
indicators which are included in both Student and Alumni categories, but not in the Faculty
category, namely, # 29 (Case studies), # 8 (Research skills), # | (Laity), # 41 (Training
faculty in Asia), # 4 (Social change), and /f 3 (Poor).

The Faculty category has # 30 (First-hand Bible study) on the top rating it 93.4%.

The Student category has # 29 (Case studies) on the top with a score of 95%. The Alumni
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category has § indicators on the top with the same score of 90%, namely, # 8 (Research

skills), # 19 (Holy Spirit), # 40 (Filipino majority), # 26 (Oral methods), and # 3(Poor).

Indicators with Varied Level of Acceptance

Indicators which elicited varied level of acceﬁtance differ from one category to
another. By varied, this means that roughly half of the responses falls under Completely and
Largely Accept, and the other half on the other two/three categories (Partially Accept, Not
Accept, and No Opinion). (Please see Appendix B for complete tables of responses of all
categories).

For the Faculty category varied indicators are Items # 4 (Soc;‘al change), # 5 (Social
justice), # 32 (Indigenous art and music), # 36 (Social action involvement), and # 38
(Liberal arts). |

For the Student ’category; varied indicators are Items # 21 (Myths and Symbols), #
27 (Native languages), # 37 (Mature students), and # 47 (Lite-themes).

For t'he Alumni category, varied indicators are Items # 14 (Ecumenical inter- |
dependence), # 17 (Local theologies), and # 38 (Liberal arts).

When the cumulative response of all categories are totaled, there are 2 indicators
where opiﬁions varied, namely items # 14 (Ecumenical inter-dependence) and # 47 (Life-
themes).

It ¢can be noted that most of the varied indicators relate to social issues.

Indicators with Lower Level of Acceptance

There are also indicators that seem to be found in the lower level of acceptance,

These are indicators that respondents féel are not quite appropriate or that they are not very
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clear about the items. These arc items where at least 60% of the responses falt under
“Partially Accept,” “Not Accept,” and/or “No Opinion.”

For the Faculty category, items of lower level of acceptance are / 20 (Ancestors), #
21 (Myths and symbols), # 44 (Abolition of departments), and # 45 (Abolition of residence
seminaries).

Fpr the Students category only item # 45 (Abolition of residence seminaries) is rated
low in the level of acceptance.

For the Alumni category, there are 3 items having a lower level of acceptance
namely, # 21 (Myths and Symbols), # 44 (Abolition of departments) and # 45 (Abolition of
residence seminaries).

The totaled cumulative frequency shows that indicators having a lower level of
acceptance are items # 21 (Myths and Symbols), # 44 (Abolition of departments), and # 45
~ (Abolition of residence seminaries).

[t is observed that there is only one item which all of the different group categories
hardly accept or do not accept as an indicator of theological contextualization, namely, the
Abolition of residence seminaries, which seems to suggest that respondents prefer the

present structure of the seminary.

Specific Problem No. 3: _To what extent do the selected faculty, students, and

alumni of PTS perceive the indicators as demonstrated or exhibited in the actual situation?

General Exhibition of Sugeested Indicators

Generally, data (see Table 3.1) suggest that P'I'S moderately exhibits a majority of

the suggested indicators. Of the 48 indicators presented to the respondents, 34 of them
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have “Moderately Exhibited” as a modal response, while 10 have “Hardly Exhibited” as a
modal response, 4 have “Strongly Exhibited,” and 2 have “Not Exhibited.”

For the Faculty category, out of 48 items 27 of the modal responses fall under
“Moderately Exhibited.” There are 21 under “1ardly Exhibited” and 8 under “Not

Exhibited”

Table 3.1. Distribution of Modal Response of 48 Indicators Across Categories: Levels of

Exhibition
Faculty Students Alummni Cumulative

Strongly Exhibited 0 9 3 4
Modcratcly Exhibited 27* 27* 1Sk 34 ¥
Hardly Exhibited 7 7 14 1v
Not Exhibited 6 6 2 3
Not Applicable (0 0 0 0

55 49 54 S

* Grand Mode (highest point)

In the case of the Students, of 48 indicators 27 have “Moderately Exhibited” as a
modal response, with 9 “Strongly Exhibited,” and 7 “Hardly Exhibited.” Six indicators
have “Not Exhibited” as a modal response.

The response trend of the Alumni is similar to the rest having “Moderately
Exhibited” in the majority. Out of 48 indicators, 35 have “Moderately Exhibited™ as a

modal response, with 14 “Hardly Exhibited” and 3 “Strongly Exhibited.”
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Based on data, each group category perceives that a majority of the indicators are
moderately exhibited. The next tables present indicators that are highly exhibited by the
respondents. The criterion used in the list is the same in tables 2.2-2.5. Indicators having at
least 75% of the total cumulative responses for “Strongly Exhibited™ and “Moderately

Exhibited” are included in the list.

Table 3.2, PTS Faculty's Highly Exiibited Indicators

Hem Indicator Yo
30 First-hand Bible study 80
39 Alfordable educational cost 80

Table 3.2 presents the highly exhibited indicators as pereetved by the faculty of PTS
There are only 21 indicators that meet the criterion. Item #30 (First-hand Bible study) and
Item #39 (Affordable cost). Item 30 falls under Teaching Strategies/Methods and Item #39
under Structures. No indicator under Goals/Purposes and Theological Approach and

Content is included among those indicators that are highly exhibited.

Table 3.3. PTS Students’ Highly Exhibited Indicators Arranged According to Percentage

Item Indicator Yo
6 Managerial role R7.5
30 First-hand Bible study 82.5
7 Commmicators 80
29 Casc studics 80
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The Student category has 4 indicators that meet the criterion with Item #6
(Managerial role) getting the highest percentage (see Table 3.3). Of the 4 indicators in the
list of highly exﬁibited, 2 of them fall under Goals/Purposes and 2 also under Teaching
Strategies/Methods. No indicator either under Theological Approach/Content or Structures

is included among those indicators that are highly exhibited.

Table 3.4. PTS Alumni’s Highly Exhibited Indicators Arranged According to Percentage

Item Indicators Ya
39 Aflordable cducational cost 80
40 Filipino majority 80
26 Oral methods 75
41 Training, faculty in Asia 75

For the Alumni of PTS, there are 4 indicators that are highly exhibited (Table 3 4)
with Items #39 (Affordable educational cost) and Item #40 (Filipino majority) topping the
list. Ofthe 4 indicators, 1 falls under Theological Approach and Content, | under Teaching
Strategies/Methods, and 2 under Structures. None falls under Goals/Purposes.

Table 3.5 combines all the respondents of the 3 group categories that meet the
criterion for high exhibition of the indicators of contextualization. Strictly, there are only 2
that meet the criterion (at least 75%). But rounding 2 more indicators (74. 7% and 74.0%0),
they meet the criterion. Henee, 4 indicators are included in the list for high exhibition,

namely, #30 (First-hand Bible study), #39 (Affordable educational cost), #6 (Managerial
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role), and #7 (Communicators). Of the 4 items included, 2 fall under Goals/Purposes, |

under Teaching Strategics/Mecthods and I under Structures.

Table 3.5. Combined Responses of Highly Exhibited Indicators Arranged According to

Pereentage
ficm Indicator Yo
30 First-hand Bible study 78.0
39 Altordable cducational cost 70
6 Managerial rolc 747
7 Communicators 74.0

Indicators With High Level of Exhibition

There s no indicator that is perceived to have a high level of exhibition which is
common to all 3 categories. There is, however, an indicator with a high level of exhibition
that 1s common to both Faculty and Students which is tem #30 (First-hand Bible study).
Item #39 (Affordable educational cost) is also common to both Faculty and Alumni.

All the indicators that the Faculty category has, namely, #30 (First-hand Bible study)
and #39 (Aftordable educational cost), are included in either Students or Alumni category.
But there are indicators which only Students category and Alumni category have on their
lists. Only the Students category has ltems #6 (Managerial role), #30 (First-hand Bible
study), # 7 (Communicators), and #29 (Case studies). ltems # 40 (Filipino majority), #11
(Filipino values), #26 (Oral mcthods), and #41 (Training faculty in Asia) are included only

in Alumni category.
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The Faculty category has the same rating (80%) of the indicators which are included
in the list with high level of exhibition, namely, #30 (First-hand Bible study) and #39
(Affordable educational cost). The Student category has #6 (Managerial role) on the top
rating it 87.5%. The Alumni category has 2 indicators on the top with the same score of

80%, namely, #39 (Affordable educational cost) and #40 (Filipino majority).

Indicators with Varied Level of Exhibition

The indicators which have varied levels of exhibition differ from one category to
another. Varied here means that roughly half of the responses fall under “Strongly
Exhibited” and “Moderately Exhibited,” and /or “Not Applicable.”

For the Faculty category, varied indicators of exhibition are Items #3 (Poor), #9
(Inter-personal skills), #16 (Theology as process), #25 (Critical thinking), #28 (Praxis), #35
(Fieldwork), #37 (Mature Students), #38 (Liberal arts), and #42 (Specialists-Faculty).

For the Student category, varicd indicators of exhibition are Items #3 (Poor), #17
(Local theologies), #23 (Ethical issucs), #27 (Native languages), and #36 (Social action
involvement).

For the Alumni category, varied indicators of exhibition are Items #4 (Social
change), #5 (Social justice), #8 (Rescarch skills), #11 (Filipino values), #12 (Iilipino
worldview), #22 (Socid-cconomic issucs), #23 (Ethical issues), and #24 (Religious issues).

Cumulatively, irrespective of category groups, there are some indicators where
exhibition varies. These are ltems #3 (Non-classroom modes), #40 (Inter-disciplinary

approaches), #5 (Social justice), and #23 (Ethical issucs).
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It can be observed that most of the varied indicators relate to social issues and are in

the area of Teaching Strategies and Methods.

Indicators with Lower Level of Exhibition

There are also indicators that are (o be found in the lower level ol exhibition. These
are indicators where more than 60% of the rcsbondcnts fall under the categories of “Hardly
Exhibited,” “*Not Lxhibited,” and/or “Not Applicable.”

For the Faculty category, items with lower level of exhibition are #4 (Social
change), #5 (Social justice), #14 (Ecumenical Inter-dependence), # 15 (Socio-economic
analysis), #17 (Local theologies), #20 (Ancestors), #21 (Myths and Symbols), #22 (Socio-
economic issues), #23 (Ethical issues), #27 (Native languages), #3 1 (Filipino literature),
#32 (Indigenous art and music), #33 (Non-classroom modes), #44 (Abolition of
departments), #45 (Abolition of residence seminaries), # 40 (Inter-disciplinary approaches),
and # 47 (Life-themes).

For the Students category, indicators where a majority of the responses fall under
the lower level of exhibition are the following: Ttems #12 (Filipino worldview), #14
(Ecumenical inter-dependence), #20 (Ancestors), #21 (Myths and Symbols), #37 (Mature
students), #38 (Liberal arts), #43 (Financial viability), #44 (Abolition of departments), and
#45 (Abolition of residence seminaries).

For the Alumni category, a number of indicators in the lower level of exhibition are
Items # 14 (Beumenical inter-dependence), 15 (Socio-economic analysis), #17 (Local

theologies), # 20 (Ancestors), #21 (Myths and Symbols), #31 (Filipino literature), #36
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(Social action involvement), #38 (Liberal arts), #44 (Abolition of departments), and #45
(Abolition of residence seminaries).

When totaled cumulatively, the indicators that have a lower level of exhibition are
the following: Items #14 (Ecumenical inter-dependence), #15 (Socio-economic analysis),
#20 (Ancestors), #21 (Myths and Symbols), #22 (Socio-economic .issues), #31 (Filipino
literature), #32 (Indigenous art and music), #36 (Social action involvement), #37 (Mature
students), # 38 (Liberal arts), #43 (Financial viability), #44 (Abolition of departments), #45
(Abolition of residence seminarics), and number 47 (Life-themes).

It can be noted that there are 5 items which all group categories secem to perceive as
hardly exhibited or not exhibited as indicators of theological contextualization, namely, #14
(Ecumenical inter-dependence), #20 (Ancestors), #21 (Myths and Symbols), /144 (Abolition
of departments), and #45 (Abolition of residence seminaries). All of these are items which
fall under at least one or two of the different categories (Faculty, Students, Alumni) that are

hardly accepted or not accepted at all. In these items, PTS seems to show consistency.

Specific Question No. 4: Is there any relationship between the aceepted indicators

and the perceived demonstration or exhibition of these indicators in actual situations by the

selected faculty, students, and alumm of P'T'S?

Relationship Based on Cross-Tabulation
Basing on the cross-tabulation between the indicators that elicit a high level of
acceptance and the perceived exhibition of these, the general trend seems to say that PTS
strongly exhibits a number of the indicators which it deems appropriate, but that there are

several more indicators which need to be more highly exhibited.
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Table 4.1-4.4 show the perceived exhibition ot indicators that are rated highly by the

Faculty, Students, and Alumni categories of PTS (Tables 2.2-5). The three categories are

evaluated based on their own standards.

Table 4.1. Cross-Tabulation of Faculty’s Selected Strong Indicators with Perceived Level
of Exhibition

Itcms Indicators Strongly Moderately Hardly Not Not
Exhibited lixhibited lixhibited ixhibited Applicable

30 Frst-hand Bible Study 20,0 00.0 20.0 0 0
40 | Filipino majority 20.0 46.7 333 0 0
28 Praxis 20.0 333 40.0 6.7 0
19 Holy Spirit 207 007 0 07 0
10 Communal Spirituality 20.0 AR R 2000 6.7 0
O Managerial role LR 2.7 20.7 133 0
7 Communicators 13.3 60.0 13.3 13.3 0
26 Oral mcthods 207 46.7 26.7 0 0
2 Women 0 533 333 13.3 0
11 Filipino valucs 6.7 313 40.7 13.3 0
13| Spirit world 6.7 533 333 6.7 0
16 Theology as process 20.0 33.3 20.0 20.0 6.7
24 Religious issucs 13.3 46.7 33.3 6.7 0
25 | Critical thinking 6.7 16.7 10.0 6.7 0
35 Ficldwork 67 16,7 16,7 0 0

Table 4.1 shows the results for the Faculty category. It can be noted that only 1 of

their selected indicators is also highly exhibited, namely, /30 (First-hand Bible study).

There are several indicators which the Faculty respondents value but whose cumulative

responses of “Hardly Exhibited” and “Not Exhibited” total at least 30% of the responses.

02




These items may be perceived as relative weaknesses of PTS. They are Items #40 (Filipino
majority), #28 (Praxis), #2 (Women), #11 (Filipino values), #13 (Spirit world), #24
(Religious issues), #25 (Critical thinking), #35 (Ficldwork), #6 (Managerial role), and #16

(Theology as process).

Table 4.2. Cross-Tabulation of the Students’ Selected Strong Indicators with Perceived
Level of Exhibition

ltems Indicators Strongly Moderately Hardly Not Not
Exhitited Exhibited Exhibited Exhibited Applicable
29 Casc studics i7.5 62.5 7.5 10.0 25
7 Communicators 50.0 30.0 12.5 7.5 0
19 Holy Spirit 250 35.0 25.0 12.5 25
8 Research Skills 42.5 30.0 20.0 7.5 0
16 Theology as process 42.5 27.5 17.5 10.0 2.5
35 Fieldwork 25.0 30.0 22.5 17.5 5
26 Oral mcthods 32.5 35.0 17.5 15.0 0
33 Non-classroom modcs 325 27.5 22.5 10.0 7.5
1 | Laity 42.5 30.0 20.0 5.0 2.5
2 Women 25.0 325 250 15.0 2.5
Y Inter-personal skills 225 0.0 278 10,0 0
17 Local Theologics 25.0 27.5 12.5 30.0 5
6 Managerial role 50,0 37.5 5.0 5.0 2.5
36 Social action involvement 15.0 35.0 27.5 17.5 5
41 Training faculty in Asia 250 42.5 20.0 7.5 5
28 Praxis 30.0 37.5 20.0 10.0 2.5
34 Master-Disciple relationship 35.0 25.0 25.0 £2.5 2.5
4 Social changes 25.0 45.0 15.0 12.5 2.5
22 Socio-cconomic issucs 10.0 32.5 25.0 20.0 12.5
3 Poor 17.5 5.0 0.0 17.5 0
13 Spirit world 250 40.0 25.0 7.5 2.5
25 Critical thinking 325 37.5 20.0 10.0 0
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Table 4.2 shows the breakdown of responses among the Student category. There
are 3 of the selected high indicators which are also found in their list ot indicators which are
highly exhibited. These are Items #29 (Case studies), #7 (Communicators), and #6
(Managerial role). The Items which portray the relatively weak areas where the responses
for the “Hardly Exhibited” and “Not Exhibited” division are relatively higher, are the
following: Items #19 (Holy Spirit), #35 (Fieldwork), #26 (Oral methods), #33 (Non-
classroom modes), #2 (Women), #9 (Inter-personal skills), #17 (Local theologies), #36
(Social action involvement), #28 (Praxis), #34 (Master-Disciple relationship), #4 (Social
change), #22 (Socio-economic issues), #3 (Poor), #13 (Spirit world), and #25 (Critical
thinking).

Table 4.3 shows the cross-tabulation of responses for the Alumni category. There
are indicators that are valued and at the same time highly demonstrated, namely, ltems /440
(Filipino majority), #26 (Oral methods), #39 (Aftordable educational cost), and #41
(Training faculty in Asia). There are also indicators which are perceived as relatively weak,
namely, ltems #8 (Rescarch skills), #19 (Holy Spirit), #3 (Poor), #4 (Social Change), #1
(Laity), #16 (Theology as process), #7 (Communicators), #9 (Inter-personal skills), #10
(Communal Spirituality), #23 (Ethical issues), #29 (Case Studies), #33 (Non-classroom
modes), #35 (Fieldwork), #42 (Specialists-Faculty), #6 (Managerial role), #11 (Filipino
values), #24 (Religious issues), #25 (Critical thinking), and #37 (Mature students).

Table 4.4 shows the cross-tabulation of all the responses, irrespective of specific
categories. Some indicators that are highly valued and that are highly exhibited are Items
#7 (Communicators), /6 (Managenal role), and 730 (First-hand Hible study)  Indicators

where the three categories perceived as relatively weak are Items #8 (Research skills), #16
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(Theology as process), #35 (Fieldwork), #28 (Praxis), #9 (Inter-personal skills), #29 (Case
studies), #2 (Wonen), /13 (Poor), 110 (Communal Spiituality), /13 (Sput world), and 1125

(Critical thinking).

Table 4.3. Cross-Tabulation of the Alumni’s Selected Strong Indicators with Perceived
Level of Exhibition

Items Indicators Strongly Moderately Hardiy Not Not
Exhibited Exhibited Exhibited Exhibited Applicable
8 Rescarch skills 10 45 30 15 0
19 | Holy Spirit IS 55 25 5 0
40 Filipino majority 20 o0 10 10 0
206 Oral method 40 35 15 10 0
Poor 20 40 30 10 0
4 Social change 5 50 30 15 0
1 Laity 35 30 30 5 0
16 Theology as process 20 40 30 5 5
7 Communicators 30 35 25 10 0
9 Interpersonal skills 10 30 50 10 0
10 Communal Spirituality 10 55 20 15 0
I3 Spirit world 10 63 10 10 5
23 Ethical issues 5 45 40 5 3
28 Praxis 25 40 20 5 10
29 Casc studics 5 40 40 5 10
i3 Non-classroom modes 5 50 4 5 0
35 Ficldwork 5 55 35 S 0
39 Affordable cducational cost 20 60) 20 0 0
41 Training faculty in Asia h 70 10 5 10
42 Specialists-faculty 10 45 40 S 0
6 Managerial role 25 35 30 5 5
1 Filipino valucs 5 45 40 10 0
24 Religious issucs 10 45 40 S 0
23 Crtical thimking, 30 40 25 5 ]
37 Mature students 0 45 40 10 5




Table 4.4. Cross-Tabulation of the Combined Three Categories’ Selected Strong Indicators
with Perceived Level of Exhibition

Items Indicators Strongly Muxderately Hardly Nol Not
I'xiubited lixlubited Iixhibited Pxhibited | Applicable
19 Holy Spirit 22.7 40.7 20.0 9.3 1.3
7 Communicators 37.3 37.3 16.0 9.3 0
8 Rescarch skills 253 w7 25.3 10.7 0
26 Oral mcthods 333 373 18.7 10.7 0
16 Theology as process 32.0 32.0 213 10,7 4.0
35 Ficldwork 16.0 40.0 30.7 10.7 2.7
28 Praxis 26.7 313 24.0 8.0 4.0
9 Inter-personal skills 17.3 37.3 36.0 9.3 0
29 Casc Studics 10.7 533 24.0 8.0 4.0
6 Managerial role 40.0 347 16.0 6.7 2.7
1 Laity 387 30.7 253 4.0 1.3
30 First-hand Bible Study 333 153 12.0 8.0 1.3
2 Women 18.7 40.0 28.0 12.0 1.3
3 Poor 20,0 34.7 20.7 18.7 0
10 Communal Spirituatity 213 1.3 20.0 4.7 2.7
13 Spirit World 17.3 49.3 22.7 8.0 2.7
25 Critical thinking 20.7 40.0 253 8.0 0
4] Training faculty in Asia 187 52.0 16.0 67 6.7

Looking at the three categories (Faculty, Students, and Alumni), it seems that at
least in a number of cases, some items which received a high level of acceptance have also a
high level of exhibition. In the same way, the cross-tabulation data of the combined three
categories seem to indicate that generally, PTS strongly exhibits indicators that it considers
most appropriate for contextualizing Reformed theology in Philippine setting. In this case,

PTS does what it believes.
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Table 4.5. Correlation of the Three Categories’ Acceptance/Non-Acceptance of the
Suggested Indicators and the Perceived Exhibition

INDICATORS CHI-SQUARI CRAMER INTERPRETATION

Goals/Purposes

I. Laity L 20006 I 295 L. Sigmficant

2. Women 2. 4188 2. %S 2. Not Sipnificant
3. Poor TS R 3 Not Significant
4. Social change 4. 2390 4. 284 4 Signtticant

5. Social justice S, R2.87 AV 2 S. Not Significant
6. Managerial role 6. 12,32 [T 6. Not Sigmfiicant
7. Communicalors 7. w8 7033 7 Not Significant
& Rescarch skills ¥ SKY LS P B ¥ Not Stpnficant
9. Inter-personal skills Y. 12072 Y. 492 9. Not Signilicant
10. Conununal Spirituality 10. 04811 10. 405 103, Not Significant
11. Filipino values 1. 16601 1. 744 11. Not Significant

Thealogieal Approach & Content

12, Filipmo wotfdview 12, W07.121) 12 1012 12 Not Sipnificant
1.3, Spirit world 13 70.5067 P30 238 L3 Stpmficant

14, Feumenical inter-dependence 14, 393 14. 302 1. Not Significant
15. Socio-cconomic anatysis 15, 40.031 15, 368 15. Not Signiticant
16. Theology as process 16. 48407 l6. 402 16. Not Significant
17. Loeal theologies 17 602068 17 17 17. Not Syuticant
18, Biblical theology 18, 09403 18, 4% X, Not Stgnificant
19. Holy Spirit 19, 59.07 19. 444 19. Not Sigruficant
20. Ancestors 200 45175 20, Ix¥ 20, Not Siygniticant
21. Myths and Symbols 21, 9.2063 21 176 21. Significant

22. Socio-economic issues 22, 98.867 22. 574 22. Not Significant
23. Ethical issues 23. 5801 23, 442 23. Not Significant
24. Religious issues 24, IR 583 240 402 24 Nat sipmiticant

Teaching Strategics/Methods

25. Critical thinking 25, 20448 25, 297 25. Signiticant

26. Oral methods 26. 35183 26. 342 26. Not Significant
27. Native languages 27. 40.673 27. 36% 27. Not Significant
28. Praxis 28. 6R914 28 479 28. Not Significant
29. Case studies 29, 39950 29 36S 29 Not Sipnilicant
30. First-hand Bible study 0. 29,878 3o 3 30 Not Sipnulicant
1. Filipino literature RETEERAD RIS RE T IV 3. Not Sigmlicant
32, Indigenous art and music 32, 3241 32 329 32. Not Signilicant
33, Non-classroom modes A3 d94K2 33406 33 Not Significant
34, Master-Disciple refationship Mooy a7 B3R 34 Not Sipnificant
A5 Feldwaork A RS DR S 704 PSS Not Siggulecanl
36. Social action involvement 3o, 103,445 30. 587 36. Not Significant
Structures

37. Mature students 37, 33921 37. 336 37. Not Signiticant
38. Liberal arts 38, 7375 38 157 3&. Significant

39. Affordable educational cost 39, 19.204 39. 253 39, Significant

40, Filipine majority b V7 78K NI/, AR A Not Sipualicant
41 Tramng taculty in Asia 41, 97.1 . 410 509 J1 Not Spmficin
42. Specialists-Faculty 42, 00151 42, 47 42, Not Sigmilicant
43, Financial viability 430 100,591 43 579 43 Not Signtficant
44 Abolition of departments A 17001 41, 202 H4 Significant

45, Ahalition of residence seminagies A5 4222 45 1 45 Sigulicant

40. Inter-disciplinary approaches 46, $9.501 46. 440 46. Not Sigmificant
47. Lite-themes 47, 19.789 47. 2587 47. Significant

48. Family model 4%, 29.11 48. 311 4%. Not Significant
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There are also a number of indicators which individual categories highly accept as
appropriate for the Philippine setting, but are hardly exhibited in their categories. In the
cross-tabulation data of the combined three categories, there are several indicators which
are considered valuable but are perceived as weakly practiced or exhibited. These would

then constitute areas where improvement and reforms need to be made.

Relationship Based on Statistic

Table 4.5 shows the correlation of the data of Specific question No. 2 and Specific
Question No. 3. Generally, as the table shows, the resulting Cramer Coetlicient seems to
suggest that there is no significant or strong association between the respondents’ degree of
acceptance/ non-acceptance with the indicators and their perceived exhibition of these
indicators. So a high degree of acceptance does not necessarily show a high degree of
exhibition, or a low level of aceeptance does not necessarily show a low level of exhibition.
Some degree of association, however may exist on a number of items, namely, #4 (Social
change), #6 (Managerial role), #13 (Spirit world), #21 (Myths and Symbols), #25 (Critical
thinking), #38 (Liberal arts), #39 (Affordable educational cost), #44 (Abolition of

departments), #45 (Abolition of residence seminartes), and #47 (Lite themes).
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CHAPTER V

SUMMARY, CONCLUSIONS, AND RECOMMENDATIONS

This chapter presents the siummary of the study, conclusions, and relevant

recommendations.

Summary of Findings

Since Reformed Theology as it entered the Philippines, carried with it meaning
systems which arc based upon Western historical and socio-cultural traditions, it was the
purpose of this study to find out any contextualization in the educational practice of the
Presbyterian Theological Seminary (PTS), the herald of the Reformed tradition
Specifically, the study sought to answer the following questions: (1) To what extent is
contextualization of the Reformed Theology considered significant by selected faculty,
students, and alumni of PTS? (2) To what extent do the selected faculty, students, and
alumni of PTS respond to (accept/not accept) the suggested ideal indicators’™ of theological
contextualization in the Philippine setting? (3) To what extent do the selected faculty,
students, and alumni of PTS perceive the indicators as demonstrated or exhibited in the
actual situation? (4) Is there any relationship between the accepted indicators and the
perceived demanstration or exhibition of these indicators in actual situations by the selected

faculty, students, and alumni of PTS?

Q0 gy . . g . .
Fhe indicators are gleaned by Bunyi from Literatiee and studies
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This study, modeled after Dr. Joy Bunyi’s research work on the contextualization of
theological education for the Metro Manila context,”’ considered a number of theories as
foundations for this research. One is Talcott Parson’s structural-functional theory of
society which holds that every society and even its sub-units, such as communities or
organizations, are conceptualized as systems, and an attempt is then made to explain the
role of religion within the particular features of their social structure in terms of their
contribution - to maintaining the systems as a viable entity. Another concept considered in
this study 1s the indigenization theory which is the process by which Christian truth is made
meaningful and relevant to particular cultures and situations. The contextualization concept
which conveys all that is implied in indigenization and goes beyond its scope is also used as
a basis for this study. The last theory considered in this paper is the educational concept,
specifically, the learning theory which stresses the need to begin with the student’s need
according to his context.

The conceptual tramework of this paper is to show how Reformed Theology of
forcign origin, with the aid of communicators and their creativity, can be transplanted and
become applicable to Philippine locality or situation. Thus, making missiology possible,
theological education relevant, and resulting in the awareness and involvement of Philippine
culture, and greater understanding of the Christian faith

The significance of this study is to better understand and implcmcnf Filipinization or
contextuahization. It 1s to show ministers, educators, and novice theologians the need to
examine their own way of theologizing within a given context they are to work with or
working with as to enhance eflectivity

"' Bonyi, " Contextualization of Theology for Metro Mantli Context,™
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The researcher employed the descriptive method of research which implies the
gathering, classifying, enumerating, measuring, analyzing and evaluating data on present
condition. The research study is limited to 75 selected faculty, students, and alumni of the
PTS. To answer the problem of this study, data were gathered through survey
questionnaires distributed to the respondents. The questionnaire used was gleaned from
literature and organized by Joy Oyco Bunyi. This was revised by the writer to suit PI'S

context. The data gathered were tabulated and the results were interpreted.

Conclusions

Based on the findings of this study, the following conclusions were derived:

1. That basically, PTS faculty, students, and alumni regard contextualization of
Reformed Theology highly significant. More than half of the respondents (5(),07 %o) say
that contextualization has a “Very High Significance,” and a large number of them (40%)
say it has a “High Significance.”

2. That generally, PTS faculty, students, and alumni highly accept a number of the
suggested indicators of theological contextualization in the Philippine setting. Of the 48
indicators presented to the respondents, 36 of them have “Completely Accept™ as a modal
response, while 9 have “Largely Accept” as a modal response, 2 have “Partially Accept.”
and 2 have “Not Accept.” This conclusion is strengthened by the observation that PTS
faculty and students have “Completely Accept” as the grand mode, while PTS alumni has
“Largely Accept” as the grand mode. 1t is also observed that there are indicators with high
level of aceeptance, some with vatied level ol acceptance, and others with lower level of

acceptance.
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3. That, generally, the selected faculty, students, and alumni perceived that PTS
moderately demonstrates or exhibits a majority of the indicators suggested. Of the 48
indicators presented to the respondents, 34 of them have “Moderately Exhibited” as a
modal response, while 10 have “Hardly Exhibited™ as a modal response, 4 have “Strongly
Exhibited,” and 2 have “Not Exhibited.” This is supported by the observation that PTS
faculty, students, and alumni have “Moderately exhibited” as the grand mode. It is also
observed that there are some indicators with high level of exhibition, some with varied level
of exhibition, and others with lower level of exhibition.

4. That there is a relationship between the accepted indicators and the perceived
exhibition of these indicators in actual situations by the sclected faculty, students, and
alumni of PTS. Basing on the cross-tabulation between the indicators that elicit a high level
of acceptance and the perceived exhibition of these, it can be concluded, generally, that PTS
strongly exhibits a number of the indicators (e.g. #7 Communicators, #6 Managerial role,
#30 First-hand Bible study) which it deems appropriate, but that there are several more
indicators (e.g. #8 Research skills, #16 Theology as process, #35 Fieldwork, #28 Praxis, #9
Inter-personal skills, #29 Case studics, #2 Women, #3 Poor, #10 Communal Spirituality,
#13 Spint world, and #25 Critical thinking) which need to be more highly exhibited. This
means that PTS seems to be saying that Reformed Theology as it currently exists is showing
signs of being contextualized in Philippine setting, but not as contextualized as it should be

However, basing on the result of the Cramer Coeficient statistic, it seems 1o
suggest that there is no significant or strong association between the respondents’ degree of

acceptance of the indicators and their perceived exhibition of these indicators. So a high
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degree of acceptance does not necessarily show a high degree of exhibition, or a fow level

of acceptance does not necessarily show a low level of exhibition

Recommendations

In the light of the obtained findings of this study, the rescarcher came up with the
following recommendations:

1. The researcher highly recommends that theological institutes, schools, and
seminaries in the Philippines, including PTS, will continue to teach adaptation,
indigenization, or contextualization of theology, but give emphasis that a certain belief
system can be contextualized without sacrificing its doctrinal or theological persuasions,
otherwise the process may cause more harm than good.

2. The rescarcher also recommends that P'I'S board . administrators, and tacalty will
take time to review and study the whole curriculum of PTS based on the findings of this
study. The cross-tabulation of accepted indicators and exhibited indicators should be
looked upon as a guide for implementing an educational approach that gives consideration
on the contextualization of Retormed Theology in the Philippine setting.

3. It is also recommended that, if possible, foreign teachers should study and
understand the Filipino culture and adapt themselves to it, especially in the teaching of
theology for better effectivity and for an incarnational ministry. In the same way Filipino
teachers teaching in another Philippine locality or even abroad must learn to contextualize
their doctrines to the culture of their new setting with no need to change the theological

contents for the sake of culture.



4. 1t is recommended by the researcher that further study will be conducted
regarding the following: (a) The correlation of a particular Reformed doctrine to Philippine
culture and worldview, (b) The perception of the laity on the practical value or significance
of contextualization of theology.  Included here is the effect of contextualized theology in
the lives of the laity, and (c¢) The practice of contextualization of theology in an urban and

rural setting to see the difference in the degree of cultural adaptation.
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A

Questionnaire
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CONTEXTUALIZATION O PTS EDUCATION
Personal Information Sheet

Name:
Age:. _ 15-20  41-50
2030 51-60
3040 ____ 61-70 Length of stay in the Philippines
Nationality: ~ Filipino ____0-3years
_ Asian 4 -8years
_____Non-Asian ______over 8 years
Status:
___ Faculty ___ Full-Time __Part-Time
______Bible/Theology Dept. No. of years teaching in the Philippines
_____ Practical Theology ____0-3years
____Christian Education Dept. ___ 4-8years
____ Historical Study ______over 8 years
_____ General Education Dept.
__ Student

___Master of Divinity
_____Special Study

_____ Bachelor of Theology
______Bachelor of Arts in Theology
_____ Bachelor of Christian Education

____Bachelor of Christian Ministry
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Alumni

_____ Master of Divinity

____ Special Study

_____Bachelor of Theology
______Bachelor of Arts in Theology
_____Bachelor of Christian Education

Bachelor of Christian Ministry

The statements below reflect what the literature suggests are indicators of a
contextualized theological education in relation to an Asian setting.

Whether you are a Filipino or not, from your own perspective, please respond to the
two major questions located on both sides of the page as honestly as you can. You
may begin answering any of the questions, but please finish all items under one
column first before beginning on the second one. Indicate your response by making
a circle around the appropriate number. Please make sure that each item is filled-up.

YOUR OPINION

To what extent do you
accept that the statement
is an indicator of a
theological education
suited to the Philippine
context?

1 Completely accept
2 Largely accept

3 Partially accept

4 Not accept

5 No opinion
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ACTUAL SITUATION

To what extent do you
perceive PTS demonstrating/
exhibiting these indicators?

1 Strongly exhibited

2 Moderately exhibited
3 Hardly exhibited

4 Not exhibited

5 Not applicable



Goals/Purposes

Provides for training of both
clergy and laity.

Provides for training of
women

Focuses on ministry to the
poor and disadvantaged.

Prepares students to be
agents of social change.

Prepares students to

promote social justice.

Prepares students for the
managerial role of a pastor.

Prepares students to be
ellective communicators.

Provides training in research
skills.

Provides training for
interpersonal skills.

Focases on the communal,
not just personal, aspect of
spiritual formation (that s,
being a man for others).

Focuses on the

internalization of Filipino
values.
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2

Theological Approach & Content

Emphasizes the Filipino
worldview and culture.

Emphasizes the reality and
nature of the spirit world.

Emphasized ecumenical
interdependence and
cooperation,

Emphasizes the use of
socio-cconomic analysis in
doing theology.

Lmphasizes theology as a
process, not just a product.

Encourages the
development of local
theologies.

Emphasizes Biblical
Theology more than
Systematic Theology.

Emphasizes the work of the
Holy Spirit.

Emphasizes the relationship
of man with his ancestors.

Emphasizes the use of
myths and symbols in
theology.

Deals with the present
sOcCio-economic issues such

as poverty, land reform, etc.
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Deals with the present
ethical issues such as graft
and corruption, materialism,
1 23 45 etc. 1 2345

Deals with present religious
issues such as the doctrine
of Mary, plurality of
1 23 45 religions, etc. 1 2 3 45

Teaching Strategies/Methods

Uses teaching strategies that
enhance critical independent
1 23 435 thinking. 1 23 4S5

Allows for oral, not just
written, methods for
1 23 45 teaching. 1 23 45

Allows for the use of the
1 2345 students’ native languages. 1 2345

Uses praxis (action and
reflection together) as a
1 23 45 methodology extensively. 1 23 45

Uses case studies
12345 extensively. 1 2 3°4 5

Stresses first-hand Bible
study rather than the use of
1 2 3 45 other tools. 1 23 45

Encourages the use of
literature written by

1 23 45 Filipinos. I 23 45

Encourages the use of
1 23 45 indigenous art and music. 1 2345
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1

1

23 45

2 3 45

23 45

23 45

Provides {or tutorials/
seminars and other non-
classroom modes of study.

Lincourages master-disciple
relationship between faculty
and students.

Uses fieldwork and
mternship extensively.

Provides for involvement of
students in social action
programs.

Structures

L.imits students to more
mature candidates

Requires liberal arts as an
entrance requirement.

Provides for students who
cannot aflord educational
Cost.

Works towards a Filipino
majority in the faculty.

Eincourages the training of
faculty in Asta.

Uses specialists in other
fields (such as sociology,
psychology) as faculty.

Works towards financial

viability without dependence
on foreign subsidy.

g1

o

to
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Works towards the abolition
of departments such as
(Bible & Theology,
Practical Theology, ete) to
make way for other types of
structures.

Works towards the
abolition of residence
seminaries to make way for
other forms of training.

Uses inter-disciplinary
approaches to courses (ex.
integrates insights from
anthropology, psychology,
etc. to understand a topic).

Uses life-themes or issues
(such as unemployment, role
of women, spiritism) as
organizing units in the
development of curriculum.

Maintains structures that
use the family model
(siblings helping cach other,
decision by consensus, etc.)
than the business model
(employer-employee).

o
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ARE THERE OTHER INDICATORS YOU WOULD LIKE TO SUGGEST?

HOW SIGNIFICANT IS THE ISSUE OF CONTEXTUALIZATION OF
THEOLOGICAL EDUCATION TO YOU? (Please encircle your response.)

VHS  Very high significance
HS  High significance

MS  Moderate significance
LS Low signilicance

NS No significance

COMMENTS/REMARKS YOU MAY WANT TO GIVE

THANK YOU!
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Presbyterian Theological Seminary
URC Ext., Salitran I'V, Dasmarinas, Cavite
January 20, 1999

Dr. Samuel Yeo
President
Presbyterian Theological Seminary

Sir:
Greetings in the name ol our Lord Jesus Christ.

I am one of the students of Asia-Pacitic Nazarene Theological Seminary and am currently
working on my graduate thesis entitled, "Reformed Theology in the Philippine Setting: A
Study on the Contextualization Practice of Presbyterian Theological Seminary” in partial
fulfillment of the requirements for the degree Master of Arts in Religious Education. 1
chose this topic because it has connection with my former thesis on the acculturation of
Pastoral Prayer. ln this case, | will not be hard-up in my theoretical framework. 1 used the
former theories which I used in my former thesis including Dr. Hwang’s adapted theoretical
framework.

In this connection, I would like to inform and ask permission from you of this study and my
plan to distribute survey sheets to some PT'S faculty, students and alumni. My research is .
geared to a study on Reformed Theology with its theological and practical significance in
the Philippine setting.

I am hoping that my study would contribute in the educational progress and development of
our school PTS.
God bless you and please pray for this endeavor.

In the service of the King,

Lawrence Gatawa



Presbyterian Theological Seminary
URC Ext.. Salitran 1V, Dasmarinas, Cavile
January 20, 1999

Dear Co-laborer
Shalom!

I am one of your co- workers in the vineyard of our Lord Jesus Christ, currently working at
Z1on Presbytertan Church and Presbyterian Theological Seminary (PTS), but 1 am
addressing you as an M. A candidate studying at the Asia-Pacitic Nazarene Theological
Seminary (APNTS).

I am presently working on my thesis entitled, "Reformed Theology in the Philippine Setting:
A Study on the Contextualization Practice ol Presbyterian Theological Seminary” in partial
futfillment of my course. Through this study | would note the contextualization practice of
PTS as viewed by PT'S faculty, students and alumni. For this reason, 1 would like to find
out your views on the subject through the enclosed questionnaire. Please answer the
questions as honestly as you can. The information that you give will be used for the
purpose of my study and shall be considered confidential

Thank you for your kind assistance.

In the service of the King,

Lawrence Gatawa

[0}



Presbyterian Theological Seminary
URC Ext., Salitran 1V, Dasmarinas, Cavite
March 1999

Dr Joy Oyco Bunyi
Asta Graduate School of Theology
Metro Manila

Ma’am’
Greetings In Jesus’ name.

I am one of the students of Asia-Pacific Nazarene Theological Seminary and am currently
working on my graduate thesis entitled, "Reformed ‘Theology in the Philippine Setting: A
Study on the Contextualization Practice of Presbyterian Theological Seminary” in partial
fullillment of the requirements tor the degree Master ol Arts in Religious Education. My
research is geared to a study on Reformed Theology with its theological and practical
significance in the Philippine setting. In connection with this I would like to inform you that
I used your Dissertation, “Contextualization of Theology for Metro Manila Context,” as my
model. T also used your questionnaire gleaned from literature. Moreover, my study is a
response (o your recommendation to study theological contextualization in a rural setting.

I am hoping that my study would contribute in the educational progress and development of
our school PTS.
The Lord bless vou more and your ministry.

In the service of the King,

Lawrence Gatawa
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